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PREFACE. 



In recent years much has been written on the narra- 
tive of the Creation contained in the book of Genesis, 
and many modes and principles of interpretation have 
been adopted ; but the mode in which the principles 
of interpretation wrought out in the following pages, 
are carried tliroughout the sacred narrative, gives the 
present treatise a position decidedly distinct from any 
yet published. These principles too, as wrought out, 
fairly render futile all the assaults of Infidelity, and 
harmonise all the well-ascertained facts of science 
bearing on the subject, with the narrative of Moses, 
and therefore are laid before the public in the hope 
that either directly or indirectly they may tend to the 
elucidation of a theme paramount in importance. 
The record of Creation given us by Moses constitutes 
the fountainhead of Revelation. To man it is in- 
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trinsically invaluable. It presents an adequate cause 
for the effects produced. It sheds light on the majesty 
and the mighty works of God, concerning matters 
regarding which, unaided, man could have only 
remained in darkness. This is amply proven by the 
futility, incongruity, and utter inadequacy of all 
the theories which men have propounded. It is 
God's own account to man of His own great and 
wonderful works wrought in the earth, to prepare it 
as a home, in time, for the great human family. Not- 
withstanding all this, doubt gathers very thickly 
around the cosmogony of Moses. It is, indeed, the 
object of attack or investigation frum all sides, and 
many, even of Christian men, are prepared to regard 
it as a record of imperfect accuracy, discovering, as 
they believe, that it does not always accord with 
ascertained fact. This, we think, is a condition of 
dangerous laxity, and calculated to shake men from 
stability in the faith of God's Word. By such finding 
some men do seem to stumble and fall from their 
allegiance to divine revelation, and their position is 
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quite logical, for if one part of the inspired book be 
out of harmony with truth, why may not other parts 
be out of harmony wdth it too ? and one eiTor proved 
would invalidate the claim of the whole. It is, 
therefore, part of our work to enter somewhat into 
the regions of speculation and investigation, and to 
face the difficulties which are presented, that we may 
ascertain whether they be such as to indicate that 
the divine record of the creation of the heaven and 
the earth, is not according to truth. In pursuance 
of our purpose, we assume that, if the Book of 
Revelation be the book of God, and the works of 
Creation which it records, the works of God, both 
must harmonise, being the truth of the one living 
and true God. To make this harmony apparent by 
a plain literal interpretation, is the main task to 
which we now address ourselves. 
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CREATION. 



GENESIS I. 1. 

To SHOW the divergence of thought, opinion, and in- 
terpretation relative to the cosmogony of Moses, we 
here enumerate a few theories which are, or have 
recently been, put forth to solve the difficulties appre- 
hended : — 1st, Moses gives in the record merely a 
series of six night visions, which he received from the 
Spirit of the Lord. This theory is based on a strictly 
literal use of the words " evening " and " morning," as 
used by Moses, to indicate the extent of the day he 
refers to. Evening is taken to be the beginning of 
the night proper, and morning the end of it. These, 
therefore, are supposed to limit the period of divine 
communication to Moses, and thus to the night season. 
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This theory errs in assuming here the doctrine of 
visions. The sacred narrative gives no countenance to 
this, and in other parts of the Bible where visions are 
given, it is so stated. Moreover, the interpretation 
given to " evening " and " morning " is quite a mistake ; 
the foimer is clearly taken by sjiiecdoche to denote 
the night proper, or the dark period of the twenty- 
four-hours day ; and the latter by the same figure to 
denote the day, or the light period of the twenty-four- 
hours day ; both thus constitute a natural day, extend- 
ing from sunset to sunset, according to the Hebrew 
mode of reckoning the day. The Arabians, Athenians, 
Grermans, and Qauls also reckoned their day after the 
same manner. 

2nd. Another theory is — that Moses gives a 
visional panoramic view of the works of creation, in 
which he contracts within the narrow limits of natural 
days, long geological epochs, extending, it may be, 
over millions of years — e.gr., the city of London might 
be presented in a panorama, and limited in represen- 
tation to the space of a few square feet. So it might 
be with the representations of Moses ; the period of a 
natural day might be intended to represent a vast 
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period of time. But this would destroy the record of 
Moses as an actual history — and a history it seems 
plainly to be ; it would destroy it as a statement of 
actual fact, and reduce it to a series of mere visions. 
Moreover, as the visional idea is quite gratuitous, we 
cannot safely accept it. 

3rd. Some regard the cosmogony of Moses as a 
poem, by which the works of creation are celebrated, 
and this poem, of course, has in it a great amount of 
poetic licence, which must not be tried by matters of 
fact, nor subjected to the rules of strict logic. Regard- 
ing this theory, it is sufficient to say, that the record 
gives no indication whatever of being a Hebrew poem. 

4th. A theory known as the chasm-theory has 
also been propounded. This assumes that the 1st 
verse in the 1st chapter of Genesis refers to something 
done by God in an immensely remote past, and that a 
vast period of time, including several geological epochs, 
transpired before that which is referred to in the 2nd 
and following verses of the 1st chapter was accom- 
plished. In the first verse, Moses is supposed to imply 
a recognition of the epochs of geologists, by referring 
to a period which antedates these ; and, in the 2nd and 
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following verses, to describe the work of creation as 
accomplished in six natural days. Geology and the 
inspired record are supposed to harmonise. But let it 
be observed that this theory assumes the existence of 
the great chasm which is so important to it; and, 
besides, it is very violent, inasmuch as it makes a very 
unnatural disruption of words which are closely bound 
together in a statement of contiguous truth. By " be- 
ginning" one would naturally suppose that Moses refers 
to the beginning of the work which was done during 
the period of six days, and it is observed by Hebrew 
scholars that the word for " beginning," in the original, 
is used as in construction with a word or words not 
expressed, and that a fuller expression of meaning 
would therefore be — " In the beginning of the creation 
(now to be described) God created the heaven and the 
earth." This, too, is in harmony with Moses' use of 
the word " beginning." Take, for example, Exodus xii. 
2 — " This month shall be unto you the beginning of 
months ; it shall be the first month of the year to you." 
Compare also Num. x. 10. It is thus evident that 
" beginning," in these citations, is bound up with what 
immediately follows, and so it seems plainly to be in 
the record of creation, 
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5th. Another view which presently obtains con- 

« 
siderable support is — That the Bible should not be re- 
garded as a book to teach science, but rather principles 
of morality. This is simply a mild' way of stating that 

the record of Moses does not accord with the facts 

•■ . 

of science. But, if a direct revelation from God (as the 
account of the creation must be) be not according to 
truth, is not the Bible invalidated as a standard in 
things moral, as well as in things scientific ? Clearly 
this theory goes dangeitAisly far ; and instead of recon- 
ciling, it breaks up the unity of truth which must 
exist respecting the Word and the Works of God. 

6th. It has also been supposed that the cosmogonj^ 
of Moses is given as an accommodation to suit the con- 
ceptions of men, and not strictly as a matter of fact or 
logical truth — e.g., it is not strictly or astronomically 
true that the sun rises and sets ; but in the ages during 
which the Bible revelation was made men believed that 
it did, and to them it was morally true that it rose 
and set actually, inasmuch as they understood that its 
apparent motion was real ; and, as the Bible speaks 
according to the conceptions of the time in which it 
was written, may not the account of the creation work 
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be given on a similar principle? This might be 
admitted if the work of creation had been the subject 
matter of human observation, but as it necessarily lay 
outside the field of man's view, and as the account of 
it, therefore, is a direct revelation from Grod concern- 
ing His own work, it must be a statement of actual 
truth. 

7th. To harmonise the divine record with the 
doctrines of geology, the word " day," in the 1st chapter 
of Genesis, has been explained to mean a long geological 
period, and it is concluded that six such periods are 
past, and that the seventh, which is the period of man's 
existence on the earth, is now running. This view is 
very ably supported by some very eminent men. It is 
admitted, however, that the six days' work recorded 
by Moses, and the transitions which have taken place 
in the crust of the earth during the six periods of 
geologists, do not well agree in many particulars. But 
it is supposed that a better reading of the records in 
the crusts of the earth would bring out a perfect 
harmony — that is, science must yet be further advanced 
ere the first chapter of Genesis be properly understood. 
But, it may be asked, Did the Hebrew people to whom 
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Moses made the communication, first require the aid of 
science in order to understand him ? They certainly 
could not call in the aid of geology, which is of very 
modern date. Besides, could Moses give a meaning to 
a word, and in accordance with the nature of divine 
communications, which are intelligible to all men from 
a common-sense stand-point, that could not, in the 
nature of things, be understood till geology was de- 
veloped as a science ? In short, did Moses give such an 
account of the creation as could be undei-stood only 
by geologists in the nineteenth and following centuries 
of the Christian era ? A negative reply only, is here 
admissible. A prophecy might be susceptible of a 
full understanding only, in future ages, but the cos- 
mogony of Moses is a history of the past, and not a 
prophecy. 

But, does not Moses seem to indicate (Psalm xc. 
4 ; compare 2 Peter, iii. 8) that the word " day " may 
mean a very long, indefinite period, or, a period ex- 
tending, at least, to a thousand years ? It may be 
easily perceived, however, that "day" as referred to in 
these passages, can have no possible identification with 
" a thousand years," or a geological epoch. To make "a 
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day" and "a thousand years'' synonymous terms, 
would be to destroy entirely, the figure employed by 
the inspired writers. "A day" is compared with "a 
thousand years," and, therefore, cannot be identical 
with that period of time. It can only mean a period 
of twenty-four hours, as *' a thousand years," can only 
mean a thousand years made up of natural days of 
twenty-four hours duration. Were one to speak 
tropically, for the purpose of magnifying the idea of 
the wealth of a millionaire, and say, A thousand pounds 
are the same to him as one pound, no one would ever 
think that in either term aught else was intended than 
that the pound meant the pound made up of twenty 
shillings. So it is with Moses when he magnifies the 
idea of God's eternity. He merely indicates tropically 
— that to Him who is from everlasting to everlasting 
God, a natural day, and a thousand years made up of 
such days, are periods nearly equally short. 

8th. The theory by which we purpose to abide is 
that which regards Moses as giving, by the aid of the 
divine Spirit, a plain historical statement of God's 
work in creation. And, as meaning by the creation, a 
work of reconstmction, accomplished on a material 
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globe already in existence, and for the purpose of 
fitting it up as a habitation for man. That the creative 
work recorded in the 1st and 2nd chapters of Genesis 
should be thus understood, will, we believe, become 
more evident as we proceed to explain in detail the 
sacred record. 



Taking the fii'st vei*se as a purely prospective 
preface, we understand the word " beginning " to mean 
— the commencement of the human period of the 
earth's existence, as ushered in by the creation, and to 
refer in no sense whatever to any remote past. Not 
only is it natural to regard " the beginning " as the 
commencement of the himian period of the earth's 
existence, but the consideration of such passages as 
the following, makes it necessary — "He who made 
them at the beginning, made them male and female," 
(Matthew xix. 4). " But from the beginning it was not 
so," (Matthew xix. 8). This was said concerning divorce, 
and could not refer to any period prior to the time of 
man. Peter's reply to the saying of the scoffers — " All 
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thingR continue as they were from the be^nning of the 
creation," (2 Peter iii. 3 — 6) clearly indicates that the 
beginning of the creation means the bt^^inning of the 
human period. 

The English word " God " is a contraction of the 
Saxon word "good;" and is not God good? His 
goodness is everywhere manifest. He is kind, merciful, 
and forbearing, even to the imthankful and the un- 
kind. His goodness changes not, and therefore He 
is never willing that any man should die in his 
sins, but that all should accept of His mercy and eter- 
nally live. The Hebrew word used by Moses to denote 
the Divine One, however, conveys the ideas of fulness 
of power, energy, and excellence. This is befitting, for 
He dwells in the most excellent glory, and there He 
desires that all men should dwell with Him. He who 
will not be there at last, is he who will have despised 
mercy to the end of his days on earth. 

This Being, full of power and excellence, created 
" the heaven." - This means the aerial heaven — our 
atmosphere. See, e.g^y the occurrence of the word in 
verses 7, 8. — " And God made the firmament (Hebrew, 
expanse = expanded atmosphere),and divided the waters 
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which were under the firmament from the waters 
which were above the firmament .... And God 
called the firmament lieaven.*' Also in verse 20 — "And 
fowl that may fly above the earth in the open firma- 
ment of heaven!* Then, again, we have the same 
word occurring in verses 26, 28, and 30, in the teim 
"fowl of the air!' The record of Moses is clearly 
confined to God's work on this our earth and its 
surrounding atmosphere, which we breathe, and which 
is so essential to the life of man and beast. In other 
parts of Scripture it is very plainly asserted that God 
is not only the Creator, but also the upholder of the 
entire universe. But in the beginning of Genesis, 
Moses confines himself almost exclusively to a record 
of creative re-constractive work executed on the earth. 
God next created the " earth," the globe on which 
we dwell. So far as man has been able to investigate, 
the fundamental condition of matter is the atomic or 
gaseous ; and when we think of the atoms which are 
so small that they fioat in the atmosphere we breathe, 
and when we find also that all the atoms of every 
species have everywhere a definite and uniform weight, 
electrical condition, and afiinities, and know that all 
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matter in the earth and in the stars is built up of such 
perfect, suph . qualified, and such impalpably small 
atoms, do we not discover that the works of this God 
of all power and excellence are both infinitely great 
and infinitely small ? Nearly three-fourths of this 
earth on which we dwell is composed of the atoms of 
a gas which floats as a constituent of the atmosphere. 
God " created " the heaven and the earth, but in 
what sense does Moses here speak of the creation by 
God ? Certainly not in the sense of bringing into 
being the materials out of which the heaven and the 
earth were constructed, for the verse immediately 
following the text tells us, that the earth on which God 
operated in His creative acts existed prior to these, but 
was " without form and void." To this, too, geology 
bears very decided testimony. The verb (Bara) here 
used by Moses, almost in every case of its occurrence in 
the Hebrew Scriptures, means to operate upon, or to 
form out of existing things. Its meaning is thus 
given by Gesenius in his Hebrew Lexicon — to cut, 
to carve out, to form by cutting, to create, to produce, to 
beget ; to eat, to feed, to groiufat A few examples will 
also show its use in reference to things already in 
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existence. The verb thus occurs in Exodus xxxiv. 10 
— "Before all the people I will do marvels, such as 
liave not been done in all the earth." And in Num- 
bers xvi. 30 — "But if the Lord vuike a new thing, 
and the earth open her mouth and swallow them up ;" 
then also in Joshua xvii. 18 — " It is a wood, and thou 
shalt cut it dowiir And when God created the body 
of man, He formed it out of things already existing. 
The creation mentioned by Moses, therefore, is a re- 
construction of existing elements — a fitting up of 
the house as a home for man, out of materials, whicli, 
in view of this end, were inadequately arranged. It 
was thus the Hebrew commentators understood Moses, 
hence they regarded the work of creation not as one of 
origination of matter, but of its formation anew. The 
same thing is true in moral creations. When a man is 
created anew, on condition of his faith in Jesus Christ, 
he receives neither a new body nor a new soul, but the 
character and operations of his soul ai-e new, because 
they now spiing from love, whereas before they were 
the outcome of sin and selfishness. In a word, the 
man is morally reconsttnicted. In like manner it is a 
reconstruction of this earth— to make it a befittinir 

9 
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liome for man that Moses refers to in his account of 
the creation. He does not wander into vagueness 
either in respect to time or place, but confines himself 
to an account of (Jod's creative acts on this our globe, 
accomplished within the specified period of six days. 

Notice, now, as deductions from the foregoing : — 
Ist. The great interest God has in man. For him He 
has been working on the earth through long geological 
periods. Step by step through millions of years has 
He been advancing the house to be a home for the 
great human family, of which He Himself would be 
the great head and Father. And if He has employed 
His omnipotence so long in preparing for man's tem- 
porary sojourn, will He not more abimdantl^'^ prepare 
a home on high for the souls that shall eternally dwell 
with Him ? 

2nd. He who is God, the gi-eat Creator, is God in 
the person of Christ. Heb. i. 10-12 is quite sufficient 
to settle this point. How gi^ateful then ought the 
believer to be, in view of the great tnith that the 
Creator of the heaven and the earth became man and 
died for the guilty, thereby providing a salvation for 
all men ? On the other hand, how solemn and awful 
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must the position of those be who reject or neglect 
this great salvation provided by the God-Man- 
Creator — the Lord JesiLs Christ ? 

3rd. That physical history has particularly written 
itself in the records of the earth. The very drops of rain 
that fell on the sand, the footsteps of birds, and the 
wavelets of sea and river have left their mai*ks, which 
have now become written in the rocks, to endure as 
long as the earth remains. So is it with the history 
of our lives, it is now being written in God's Book 
of remembrance, in conscience and in memory, so 
indelibly that we cannot efface it. How sad, then, for 
the unsaved man who has refused mercy. When 
he shall meet God in judgment he shall also meet his 
own wicked deeds which will appear in all their 
hideousness as revealed by the light of God. How 
different with the beUeving man whose sins are all 
blotted out. He meets God in peace and joy. " Say 
ye to the righteous, that it shall be well with him: 
for they shall eat the fruit of their doings. Woe 
unto the wicked ! it shall be ill with him : for the 
reward of his hands shall be given him." — (Isaiah iii. 
10, 11.) 
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♦th, Tliat JesuH Christ as the Creator, or, at 
lea^t, AH the agent of the Godhead in the creation, per- 
fortnal Hin gieat work easily. He wrought six days 
and Hin Ktupendous task was accomplished. A world 
wan erasiUid new. But in moral creations — conversions 
to (i(A — how difficult the task ! Not only for six 
ilayn, but for six — yea, it may be, for sixty years, He 
workM fof the renewal of the soul, and yet sinners 
rmiHi all the while, and, it may be, even to death. 
How groat the hardness of heart, and the sin of such 
men ! H(»w shall they do in the swelling of Jordan ? 



GENESIS I. 2. 
Wk now proceed to speak of the earth chiefly as it 
may have existed prior to the time of the " creation'* 
roforrt5(l to by Moses. As already observed, science 
can trace matter back to its atomic or gaseous condi- 
tion, and it is just possible that in this form God 
brought it first into being; for it is by means of the 
combinations of atoms that the foundations of the 
uarth ai*o formed. Out of those infinitesimal bricks 
God has reared the tut ire {structure of the eaiih as 



GENESIS I. 2. 23 

well as that of other worlds. The truth of this con- 
clusion seenw to be indicated by Scripture, as well as 
by science. In Heb. xi. 3 we read — " Through faith 
we understand that the worlds were framed by the 
word of Grod, so that things which are seen were not 
made of things which do appear." The things which 
now appear as formed by the (Creator woidd be invis- 
ible to man if reduced to a gaseous state. Oxygen 
and hydrogen are invisible as gases, but when chemi- 
cally combined form visible water. Oxygen in the 
atmosphere, too, is invisible ; but in the crust of the 
earth, of which it forms about three-fourths, it is 
visible. The plants also which grow upon the earth 
are tormed chiefly of invisible gases. Carbon imited 
with oxygen floats as a gas in the air, and yet it forms 
the massive visible trunks of trees. In the cloudy 
clusters of nebula} in the heavens, matter appears also 
in a gaslike condition, and during the last three cen* 
turies astronomers have observed a number of the 
heavenly orbs pass through a state of conflagration 
such as that which awaits our world when it shall be 
burned up, and the works that are therein, thereby 
resolving the materials of their stmcture, either par* 
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tially or completely, to a gaseous condition. It is thus 
plain that evidence is not wanting to make it highly 
probable that the earth on which we dwell, was con- 
structed by Gk)d out of a primary gaseous condition 
of matter, which He must ha\'e brought into being ; 
but it seems equally, if not still more clear, that Moses 
makes no allusion to any such work on the part of 
the Creator in the account given in Genesis. 

The crust of the earth in its present condition 
affords us a history of life that existed, and of works 
accomplished long prior to the period of the creation 
narrated by Moses. Its rocky foundations speak with 
wonderful clearness i*egarding the ages long past. The 
crystalline or igneous rocks tell us of a time when the 
heat which is still in the centre of our globe was so 
great, that it kept the matter which constitutes these 
rocks in a molten condition. The time when the heat 
thus prevailed must have been immensely remote from 
the period of creation mentioned in the book of 
Genesis. An epoch less remote arrived, when aqueous 
vapour could cool and condense into water, and when 
under the action of this water aqueous or stratified 
rooks were formed. These rocks contain immense 



GENESIS 1. 1 25 

stores of fossils. Dead plants and animals became 
stone, and are now in this form preserved. These 
fossils and their position in the earth indicate that 
great and numerous races of animals and plants lived 
and died long before the period of man's creation. As 
pointed out by their name, these stratified rocks were 
fonned while the matter composing them was lying 
level and under water ; and, allowing that they reach 
to a depth of ten miles in the crust of the earth, it is 
no extravagant conclusion we arrive at when affirming 
that many long ages must have passed ere such an 
amount of fossiliferous rock could have been built up. 
It is certainly not to be supposed that these fossils in 
the eai-th were created as fossils by the direct fiat of 
the Almighty. That would be to make the works of 

a 

God speak falsely, for we see the work of petrifaction 
going on in our own age, indicating a natural process 
of transition which enables us to judge safely respect- 
ing the past. Even the bodies of men have been 
found turned into stone ; and some of the fossils dis- 
covered are half bone and half stone, thus indicating 
that a natural process is at work now, the same as 
that which operated during the ages which preceded 
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that of man. Unless we suppose that God works by 
power without regard to truth — unless we suppose 
that His works cannot be sought out and understood 
by those that take pleasure in them — ^we must con- 
elude that the fossil remains preserved in the earth 
express the history of vast periods which had passed 
away before the time of the creation spoken of in the 
text. 

These fossils do not only indicate gradation and 
change as they approach towards the human epoch, 
but the rocks containing them show that a great power 
must have wrought in the earth, for, instead of being 
level as when formed, their respective layers are 
generally inclined or tilted up, thereby making it 
evident that the configuration of the crust of the 
earth must have been altered, that great convulsions 
must have operated, and that the former foundations 
of tlie earth must have been broken in pieces by the 
power of the Almighty. But we have no evidence 
that this is the work of the " Creation," or that it is 
ever referred to by Moses in his cosmogony. 

Some veiy excellent and eminent men, however, 
still think that the word " day," as used by Moses in 




GENESIS I. 2. 27 

the beginning of Genesis, denotes a period' that Tnay 
have extended through millions of years, and that the 
first day of creation denotes that period, which com- 
prised a vast geological epoch, which had long pre- 
ceded the creation of man. Until Principal Dawson 
of M*Gill College, Montreal, discovered in the Lauren- 
tian rocks in Canada the Eozoon Ganadenae, or the 
dawn animal, the Palaeozoic age — the acre of ancient 
life — used to be regarded as the most remote age 
indicative of life, but now it must be viewed along 
with the Eozoic age, or age of the dawn animal — 
supposed to have been the first living creature on the 
earth. To see whether these ages may correspond 
with the points of detail given in the account of the 
first creative day, let us note a few of the characteris- 
tics of this Palceozoic age, or age of ancient life, to- 
gether with the Eozoic period. During the long 
stretch of time included in the Eozoic and Palceozoic 
ages, various orders of being came into existence. 
Species sometimes disappeared from the arena of life, 
but again appeared under more specific forms, while 
entire orders and families dropped out of existence 
altogether, e.^., the trilobites which failed to pass 
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through the carboniferous or coal forming age. A 
little before their complete decadence, insects and rep- 
tiles were created to life, and at a point a little 
anterior still fishes came into being. During this 
great epoch, victory and defeat alternated among the 
creatures that had life. Continents were raised in one 
case and submerged in another, necessarily causing there- 
by great changes in respect to matter, animate and inani- 
mate. Now, if Moses used the word " day " to denote 
a geological epoch, a correspondence would be found 
to exist between the work of the first day recorded by 
him, and the transitions or characteristics of the 
Eozoic and Palceozoic ages. But is it so ? In the 
account of Genesis it is plainly stated that the earth 
on which God was to exert His creative power " was 
without form and void," and that " darkness was upon 
the face of the deep." This clearly intimates that the 
earth had a prior existence, and that it was nearly or 
wholly enveloped by water as the result of some 
former arrangement on the part of the Creator. But 
nothing whatever is said in the record of the first day, 
about the laying or the breaking-up of the solid founda- 
tions of the earth, about the alternation of life pud 
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death among the inhabitants of the earth, or about the 
upheaval or submergence of continenta Neither is 
there any account in the record of the first day's work, 
of orders and families of living creatures falling from 
existence, nor of the introduction into being of fishes, 
insects, and reptiles. Indeed, we must advance to the 
latter days of the creative week till we find mention 
of any such creatures. It does not follow from this, 
however, that similar types of being were not created 
in past epochs. But it is clearly manifest that with 
Moses the word *' day " in the first chapter of Genesis 
denotes the natural day of twenty-four hours duration, 
and also, that " day" is not used by him to represent 
any geological period whatever. 

Before the work of the six days began "the 
earth was without form and void." That does not 
mean that the globe was in a chaotic condition, for 
the foundations of the earth were then laid in the 
rocky masses which now generally exist, though it 
may be, under a somewhat different arrangement. 
These, too, were surrounded by water. The meaning, 
therefore, seems to be — that the earth was in that 
condition of arrangement and lack of surface adorn- 
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ment which made it unfit as a place of habitation for 
man. To describe the desolations about to be caused in 
Judah by the King of Babylon, Jeremiah (chap. iv. 23) 
employs the same words used by Mosee, saying, " I 
beheld the earth, and lo ! it was without form and 
void." But these words of the prophet could not 
apply to any condition of the earth or the land 
beyond the destruction caused by the invader, neither 
need we carry the description of Moses to any con- 
dition of the earth far beyond its surface arrangement. 
The idea of a chaotic mass is everywhere conti'adicted 
by the rock strata of our globe with its rich treasure 
of fossil history. 

At the beginning of the creative week the earth was 
not only " without foim and void," but it was more or 
less enveloped by water, " and darkness was upon the 
face of the deep." But why should this darkness 
prevail? It could not be because the sun did not shine, 
for in long past ages there 'were vast races of creatures 
with well-developed eyes, implying the existence of 
light. Plant life, too, was sometimes very luxuriant, 
and this could not have been but for the light and 
heat of the sun; and besides, there M'ere many other 
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orbs in space requiring the light, heat, and power of 
the sun. Why, then, was darkness prevailing over the 
bosom of the deep on this our planet ? The darkness 
does not seem to have been in the sky or throughout 
space. The reason why darkness had hung over the 
waters of the earth may have been this — that the new 
aerial heaven, the atmosphere, was not yet provided. 
There could therefore be no aerial motion or wind suffi- 
cient to dispel the fogs and mists that abounded. A 
residuum of former atmospheres very likely existed, 
which would act as a medium to sustain the dense 
vapours arising from the deep, and the sun itself, in 
so far as it acted, would tend to increase the darkness 
by increasing vaporation which, in the absence of wind 
would form dense clouds over the face of the waters. 

Legendaiy beliefs which once existed, or now 
exist, in the gi^eat centres of the human race respecting 
the creation, genemlly concur with the Bible in assum- 
ing an existence to the eai*th prior to the creative or 
reconstructive period. 

Of the Babylonian belief regarding the creation of 
the world, Berosus, who was a priest in the temple of 
Belus, in the days of Alexander the Great, gives us an 
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account. The Babylonians believed that there was a 
time when all was darkness and water, that from these 
came creatures of hideous forms — monsters, in short, 
and that over these presided a woman, the goddess of 
nature, whom Belus, the chief of the gods, cut in two, 
the one half becoming earth, the other sky. 

In the Persian legend we find it stated that the 
eternal Gk)d produced two great gods — Ormuzd, the 
king of light, and Ahriman, the king of darkness. 
The former remained true to his original, but the 
latter became the author of evil. A conflict, therefore 
arose, and to overcome evil, Ormuzd was appointed to 
create the world, which was to last 12,000 years. 
He formed the earth and raised over it the firm vault 
of heaven, and then made sun, moon, and stara, to 
assist him in his conflict with darkness. 

The Egyptians believed that the primeval element 
in the world s existence was an illimitable darkness, 
called mother night, that this covered the gi-eat abyss, 
and that water, together with a subtile spirit, resided 
in chaos. Also, that when light shone forth, the 
elements were precipitated from the humid parts of 
rudimentary creation, and that the gods then diflFused, 
through space, all things animate and inanimate. 
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According to the Hindus, all mundane things 
were enveloped in gloom, but Brahma came forth in 
the exercise of his might and dispelled this gloom 
which had gathered over the waters, wherein lay the 
rudimental universe. From a seed which he had cast 
into these waters came an egg which contained the 
elements of universal nature. This egg he split in 
halves, one of which became heaven and the other 
earth. 

The theory of the ancient Greeks was, that in the 
beginning there was a huge and formless chaos, from 
which came Gaia, the earth, and Tartarus, the dark 
region within or below the earth, and that from chaos 
also came darkness and night, and from these latter, 
air and day — the period of light and that of darkness 
forming one natural day. 

The words of Ovid give some indication, too, of 

what the Romans believed on this subject : — 

" Before the appearance of the earth and sky 
Which covereth all things, Nature 
Throughout the universe had but one form, 
Which men have named Chaos — 'twas a 
Raw and shapeless r^ass — a heap of Nature's 
Discordant seeds wildly huddled together." 
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At the present day very considerable interest 
gathers around some of the Assyrian tablets recently 
recovered from the ruins of the east by the late 
Mr. George Smith. These narrate the history of the 
world from creation down to a period subsequent to 
the fall of man, as it was believed by the ancient 
Assyrians, and in their own language and inscription. 
The narrative inscribed on the tablets begins with a 
description of the world before the period of the 
creation. It assumes the condition of a chaos or con- 
fusion, that the universe was desolate and empty, and 
that chaos generated monsters. A female power is 
represented as presiding over chaos. We are also told 
of a celestial being who fell from his exalted position, 
and who, in his ambition, raised his hand against the 
sanctuary of the God of heaven. This lead to a war 
in heaven, which resulted in the conquest of the 
powers of evil, after which the gods created the 
universe in stages, just as God is represented to have 
proceeded in the Mosaic narrative, stage by stage. 
They also surveyed each step of the work and pro- 
noimced it good. 

The first tablet of the Chaldean account of the 
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creation begins thus — " When the upper region was 
not yet called heaven, and the lower region was not 
yet called earth, and the abyss of Hades had not yet 
opened its arms, then the chaos of waters gave birth 
to all of them, and the waters were gathered into one 
place. No men yet dwelt together : no animals yet 
wandered about : none of the gods had yet been born.'* 

In connection with these beliefs, observe — 1st. 
That the word " universe" is not to be taken with that 
extent of meaning which now belongs to it. It must 
be limited according to the conceptions of the people 
then living, and who regarded the earth as the great 
centre of created being, and the other orbs as the 
ornaments or attendants thereof. We may, therefore, 
conclude, that though the ancient narratives now 
referred to sometimes speak of the universe, their 
chief reference is to the earth. 

2nd. That the idea of chaos or confusion as 
predicated of the earth before creation is of heathen 
origin. It is not found in the Bible, " Without form 
and void " as already indicated, could have principal 
reference only to the surface of the earth, and can 
only mean that the earth was without surface adom- 

3 
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ment and befitting arrangement for man, and other 
forms of life intended. The venerable version of the 
LXX. thus translates the Hebrew — " invisible and 
unfurnished." The former of these terms may refer 
to the fact that the land which was raised up and 
called earth was invisible while submerged in water. 

It is not becoming to speak of the work of God as 

being at any time chaotic or confused. Science, as 

well as the Bible, pronounces strongly against this 

heathenish notion. Though the earth, in part at 

least, lay for a time submerged in water, its 

foundations as now existing were then laid, with 

its own history through vast epochs tliereon 

written. And this is so minute that in a cubic 

inch of fossil rock the remaining forms of over 

forty million living creatures may be found, and so 

])oifectly preserved that it may be said, in the words 

of Principal Dawson, " In these ancient organisms the 

minutest pores through which the semi-fluid matter 

of these humble animals passed have been preserved 

in tlie most delicate perfection." The earth, built on 

such foundations as these, could never be a mass of 

mere confusion. Wherever the Creator wrought, 
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divine wisdom was with Him, and her impress is left 
on all His works. When there were no depths, and 
when there were no fountains abounding with water, 
she was with Him. Before the mountains were settled, 
and before the hills existed, she was with Him, and 
also when He appointed the foundations of the earth. 
3rd. That some of the fonns of expression con- 
tained in the legendary accounts given are very foolish 
in form and inadequate in meaning. Wlien one part 
is compared with another, great incongi'uity generally 
becomes -^apparent. The sublime is joined with the 
ridiculous. This may be easily accounted for by the 
departure of those nations possessing these legends 
from the know^ledge of the living and true God, and 
the blending together of their own conceptions with 
those fundamental principles of revelation traditionally 
retained among them. From this we may^ infer that 
man, unaided by the divine record, could form but 
childish and inadequate conceptions of the creative 
work of God. It is in keeping with this inference 
that Professor Tyndall acknowledges himself baffled 
when he says, "Matter I define as that mysterious 
thing by which all this (the wonderful nipf'hanism of 
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beings created) is accomplished. How it came to have 
this power is a question on which I never ventured an 
opinion." {The Fortnightly Review, November, 1875.) 
Mere science will not suflSce in such cases. 

How different with Moses ! In his account of 
creation he moves on an exalted plane, sometimes 
rising to the highest elevations of sublimity, but never 
descending towards the trivial or ridiculous. His 
statement is perfectly congruous and consistent. For 
the great things accomplished he always presents an 
adequate cause — a God who is infinite, and therefore, 
perfect in the entii'e circle of His attributes — a God 
who must ever be greater and better than all created 
things. The statement of Moses includes and accounts 
for all that is excellent in the legendary beliefs 
referred to ; but they neither include nor account for 
all that is stated by him. That recorded by Moses 
must, therefore, be the only original and genuine 
record of the creation we possess. Is it not clear, too, 
that Moses spoke by the aid of some power that was 
higher than human ? for although the world has had 
a long time, it has never constructed a theoiy of 
ci'eation, adequate, reasonable, consistent with itself, 
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and dignified throughout, like that of Moses. Even 
a Professor Tyndall, with all the enlightenment of 
modem science, would not venture to do it. 

4th. That these legends of creation generally 
assume the existence of the earth before the creative 
period occurred, at which it was reconstructed and 
fitted for the human family. In this they clearly 
concur with the account in Genesis, for there the state 
of the pre-existing earth on which Gk)d was about to 
display His wisdom and power in creative acts is 
plainly indicated. In the Hebrew the word for the 
verb " to be " in English is often omitted, and there- 
fore, when expressed as in Gen. i. 2, may be taken 
with a certain degree of emphasis, making it equiva- 
lent to the Greek verb — to become. On this principle the 
Rev. A. I. M*Caul professor of Hebrew, King s College, 
London, translates thus, " And the earth had becoms 
without form and void." (Journal of Victoria Laati- 
tute, Vol. IX., p, 149). This very clearly points out 
the Bible doctrine that the earth existed prior to the 
creative week. That a doctrine so manifest in 
Scripture, and so prominent in the legends of the great 
peoples of the earth, so escaped the notice of the 
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"Westminster Assembly of Divines that they com- 
mitted to writing in the Confession of Faith, the 
statement that " it pleased God ... to create, or 
rfvahe of nothing, the world, and all things therein, 
whether visible or invisible, in the space of six days, 
and all very good," is certainly a matter of astonish- 
ment. And, it must be admitted, that the doctrine 
thus stated has done much to establish the antagonism 
which has existed between science and the theology of 
the creation. 

5th. That the legendary beliefs found in the great 
centres of the human family assume the existence of 
a great first cause, or first causes, to account for all 
existing things. These beliefs were deeply rooted, 
and require to be accounted for. Scepticism fails 
entirely to do this, and, therefore, proves itself to be a 
failure. Principles of belief so deep and universal 
imply a common original, and involve a fundamental 
reality. That original and that reality we find in the 
cosmogony of Moses. 

A brief sketch of the formation of the earth 
according to the conceptions of science, also afibrds 
evidence that it existed long prior to the time referred 
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to in the cosmogony of Moses. Our earth is a planet 
— a wanderer, although it wanders verj' strictly in a 
given path. It belongs to a system, which includes 
our sun, other planets like itself, and their moons or 
satellites, and certain comets. These are supposed to 
have had a common origin — to have occupied vast 
regions of space in a gaseous condition, when, because 
of heat the atoms were all kept apart, and stood thus 
at rest. This would imply that the matter now con- 
centrated in the orbs of our solar system must then 
have been exceedingly expanded, for the earth itself 
in a gaseous state would have a diameter 2000 times 
greater than it now possesses. The volume thus vast 
and gaseous had, through long ages, cooled by radia- 
tion of its heat into other regions of space, and then, 
by diminution of temperature, the atoms of matter 
began to draw near to each other, and so to come into 
contact that chemical action was produced, and heat 
evolved. An immense heated and shining mass was 
now formed, wliich began to spin on its axis. As 
condensation went on, rapidity of motion increased ; 
and as rings of matter were formed on the circumfer- 
ence of the ball, the force which tended to take these 
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away from the centre being stronger than that which 
t<;n(led to draw towards it, they of necessity fell off 
into space, but carried with them their spinning 
motion, concentrated, and formed rings in turn, which 
were also cast off. The central ball formeil the sun, 
tlie rings thrown off by it, the planets, including our 
earth, and the rings cast off by them became converted 
into moons ; hence it is that the planet Saturn still 
possesses rings. These, of course, are understood to 
be the original condition of moons, and may be 
expected to form into these as time runs on. As the 
largest oib would retain heat longest, the existing 
heat of the sun is accounted for. But the heat which 
now makes it a sun must vanish. The earth is much 
smaller ; hence though conceived to have been once a 
brilliant sun heated to a white heat, it has now lost 
much of its original heat, and is still losing it. And 
the moon being smaller than the eai*th has entirely 
lost its heat, and is now a cold, barren, waste world, 
waiting a change, her present geological epoch being 
run out. 

In addition to contraction from a former nebulous 
condition, R. A. Proctor in his work " Our Place among 
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Infinities," gives it as his opinion, that " processes of 
accretion" contributed also to the formation of the 
earth. This he supports by the fact that accretion is 
certainly going on now. But as this accretion denotes 
the addition of solidified matter from without, it 
seems unnatural to introduce it as a factor in the for- 
mation of a globe out of gaseous elements. 

The gaseous elements having condensed into a 
heated molten mass, the earth appeared a brilliant star 
or sun. But while losing heat through radiation into 
the surrounding regions of space, condensation increased 
towards the centre, and a crust or cinder was formed 
on the surface, leaving intermediate regions which still 
partly remain, as indicated by volcanoes, &c., in a more 
active condition of heat. After a crust was thus 
foi-med, vapour condensed and formed water on the 
surface. As the process of cooling went on, shrinkage 
in the internal matter took place, which caused the 
surrounding crust to fall in, leaving the surface ir- 
regular, having depression in one place and a rocky 
jutting in another. The water would now form into 
seas, filling the hollow places, and, at the same time, 
wearing the jutting up rocks, and carrying the debris 
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towards the centre, making the weight in those places 
of accumulation too much to be sustained by the thin 
crust, hence, more falling in of matter towards the 
centre would occur, causing still more irregularity in 
the earth's crust. At length the crust set^; finally, fire 
prevails within, and water, with the exception of bare 
jutting rocks, prevails without — on the surface. Now 
the first foundations of the earth are laid, and its chief 
comer stones settled in their appropriate positions. 
The conditions of early life now exist, and hence life 
appears in rich profusion, in the depths of those 
primal oceans. So far as known to science, the Eozoon 
Canadense was the first creature having life upon the 
earth ; and, so abundantly did this creature swarm in 
in those early seas, that immense beds of rock, 
composed of its lifeless remains, now lie in the crust 
of the earth. 

A Summary of the changes wrought in those 
remotely-past epochs, as stated by Principal Dawson, 
may be permitted here — "How many, and strange 
pictures does this series of processes call up ! First, 
the uniform vaporous nebula. Then the formation 
of a liquid nucleus, and a brilliant photosphere 
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without. Then the congealing of a solid crust 
under dark, atmospheric vapours, and the raining 
down of acid and watery showenj. Then the 
universal ocean, its waves rolling unobstructed 
round the globe, and its currents following without 
hindrance the leading of heat and of the earth's 
rotation. Then the rupture of the crust, and the 
emergence of the nuclei of continents." — (the Story 
of the Earth and Man, p. 14.) From this epoch down 
to that of man, great and mighty works were accom- 
plished in the earth by the Omnipotent Creator. 
Alternations of dry land and water, of upheaval and 
submergence, of life and death, were produced till a 
historic crust was formed of about ten miles in depth, 
at least. 

Concerning the conceptions of the formation of 
the earth by science, let it be noted : — That much of 
this delineation is inferential, and perhaps more of it 
purely imaginary, and, therefore, not scientific in a strict 
sense. But though the theory involved may not be 
established, it contains a few points which agree with 
existing fact, although it fails entirely to account for 
the original heat assumed to keep the gaseous particles 
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of matter apart. It also fails to account for the first 
impulse of motion, and also the character of it as 
given to those heavenly orbs. It is equally defective 
in accounting for the size and weight of these orbs, 
and hence for their position in space, which makes 
them suitable for life and other conditions of being 
as in the case of the earth. No explanation, either, 
is given, as to how the original atoms were so 
perfectly formed and endowed with their chemical 
susceptibilities, so that when they came into contact 
they combined in a given way, and in that way alone, 
and evolved heat by their union. Then too, why was it 
that this heat, when evolved, did not again cause 
expansion, and thereby prevent the gradual contrac- 
tion assumed ? Neither is gravitation itself accounted 
for by science. It is thus clear that something beyond 
science is required to satisfy the demands of the 
human mind. For, although the conceptions of science 
relative to the formation of the earth were correct, 
they would only indicate the mode, and not the cause 
of operation. We must, therefore, admit the creative 
action of God in respect to the earth and other worlds 
as well, ere we can find a cause adequately to account 
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for existing realities. It is also manifest, however, 
that according to science as now delineated, the earth 
and heavenly orbs had a beginning, and that they 
must have an end. This, too, is the teaching of the 
Word of God. 

The building up of the earth by specially 
prepared, and peculiarly endowed invisible atoms, 
involves such a manifestation of intelligence as 
demands the recognition of a great intelligent cause. 
If the stones which were prepared for the building of 
Solomon's temple had been all dressed and measured 
to suit their respective places, and covered up in a 
heap together, till they became lost to human know- 
ledge, any discoverer in after days would find himself 
necessarily bound to conclude that human designers 
and workers were required at some time to produce 
what he had discovered. It would indeed be insanity 
to oppose such evidence. Yet this is perhaps about 
the faintest possible illustration of the evidence we 
have to show, that the existence of an Omnipotent 
and Omniscient Being must be admitted ere we can 
account for the materials and construction of the earth 
and other worlds. These great orbs are not heaps of 
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prepared stones, but structures reared up by the 
combination of atoms invisibly small, yet absolutely 
perfect in all the conditions of their being. Every 
species is uniform and apparently imperishable. 
Material substances may all change, disintegrate, and 
pass into new forms, but the atoms which combine to 
the formation of these substances seem to be inde- 
structible. 

But why should we thus enlarge in the region of 
science ? What lias this to do with the cosmogony 
of Moses ? As we may yet see, much in many w^s. 
Is not ** Science and Revelation " the gi-eat question of 
the day ? And where is the confliction supposed to be 
HO strong as between Genesis and geology ? And do we 
not see that the conceptions of geology are not strictly 
scientific, but inferential or conjectural, in so far as 
they relate to the earliest works of the Creator in the 
formation of the earth. These would require to be 
first established ere they could, with any propriety, be 
pitched against the statements made by Moses. Do 
we not also see that) if the word " day," as used by 
Moses meant, as some suppose, a geological epoch, the ^ 
work of the first creative day referred to in Genesis, 
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would correspond to the first formative stages of tlie 
earth as conceived by geology ? But in the account 
given by Moses liave we any allusion at all to the 
nebulous condition of the earth, to the earth as a 
heated molten mass, or as a sun or brilliant star? 
The earth indeed, concerning which Moses speaks, was 
already formed, and his task is to describe the works of 
the Almighty in the fitting up of it as a habitation for 
man. It is thus quite apparent that the diflSculties 
connected with the interpretation of the first chapter of 
Genesis arise from the human assumption, that Moses 
refers to the gradual formation of the earth, whereas 
his reference is to a rearrangement and fumishinor of the 
earth already formed. When we keep this distinctly 
in view, we are enabled to clear away entirely every 
appearance of collision between Genesis and geology. 

In the Bible narrative, the words falling next to 
be noticed are — " And the Spirit of God moved upon 
the face of the waters." In respect to these we pre- 
sume that we must accept a change whicli is beirg 
very generally adopted by intei-preters. In the 
Hebrew the word for " Spirit " is that which means 
wind as well. The change, therefore, referred to 
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requires the words to run thus — " And a wind of God 
moved upon the face of the waters." This appears 
more probable when we keep in view that, according , 
to the Hebrew idiom, the idea of greatness may be 
expressed by adding the word " God"— thus tree- of 
God, means a great tree. City of God, a great City, 
and wind of God, a great, mighty, or miraculous wind. 
And what more natural than this ? The presently 
existing atmosphere was not created till the following 
day. Any wind on the first day, therefore, must have 
been a miraculous wind — a wind produced by special 
agencj''. And what could be better calculated to dispel 
the dense mists that hung over the face of the waters ? 
In Genesis viii. 1 we have a case nearly parallel. The 
earth was again under water, and God was about to 
dispel it. We read, therefore, that "God made a 
wind to pass over the earth, and the waters asswaged." 
The Hebrew word for "wind" in this verse is the 
same as that rendered " spirit " in Genesis i. 2. 

On this point of exegesis we would not dogmatise, 
but we may state that it does not in the slightest 
impoverish the spiritual richness of the passage. The 
wind was miraculous, and, therefore, a wind hy which 
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God was specially working; and what substantial 
diflference would there be, though it were Father, Son, 
or Holy Spirit who actually accomplished the work ? 
Moreover, is it not natural to suppose that God would 
dispel the thick vapours which stood in the way of 
creative action by means of a mighty and miraculous 
wind? Would it not be more consistent with Scripture 
also to ascribe the entire work of creation to God in 
the person of the Son, seeing it is said (John i. 3), "All 
things were made by Him ; and without Him was not 
anything made that was made " ? In Hebrews i. 10 
also, it is thus recorded that God the Father ascribes 
the work of creation to God the Son — " And, Thou, 
Lord, in the beginning hast laid the foundation of the 
earth ; and the heavens are the works of thine hands.' 
Note here, practically, 1st., That in the realm 
of the physical, things invisible may be speedily 
made visible and palpable to human sense, and 
may it not be so in the realm of things moral also ? 
Are not the hidden works of darkness often marvel- 
lously brought to light ? The warning voice of Gt)d 
should therefore be earnestly listened to by all, for He 
shall bring to light the secrets of all heai'ts, and how 

4 
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bitter and pungent must be the mental agony of the 
man who is brought face to face in judgment with the 
dark deeds of a wdcked unbelieving life ! 

2nd. That alarming and overwhelming changes 
are often the conditions and precursors of better 
things. In the works of God they are followed 
by advancement. We readily shrink from trouble 
and distress, and feel as if we would fail under their 
all but overwhelming influence ; but to them who 
trust in God, and are upholden by the everlast- 
ing arms, they work out the peaceable fruits of 
righteousness, and become the means of enriching the 
soul with the treasures of heavenly grace. In view of 
God's almighty power and creative work, the godless 
man may be greatly struck with alarm. But one having 
the perfect peace of him who trusts in the Lord, would 
say respecting such things — I will not fear "though the 
earth be removed, and though the mountains be 
carried into the midst of the sea ; though the waters 
thereof roar and be troubled, though the mountains 
shake with the swelling thereof." — (Psalm xlvi. 2-3.) 

3rd. That, as the sun may have in pai*t occasioned 
the darkness which hung over the pre-Adamic ocean, 
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so may the Sun of Righteousness be the occasion of 
increasing the darkness of that eternal night which 
shall gather around the soul of him, who, to the end of 
his earthly career, rejects the gospel of the ever-blessed 
God. There need be no doubt that the gospel is the 
savour of death unto death to them that believe not. 
If a man despise or neglect the mercy of God as 
manifest in the death and sacrifice of His Son, he must 
be a far greater sinner and incur a far heavier penalty 
than if he had no such mercy to slight. Let us, 
therefore, take heed to the truth, that the great love 
and mercy of God revealed to sinners bring with them 
a heavy responsibility. '* How shall we escape if we 
neglect so great salvation?" No man can despise 
God*s mercy without making his own condition worse. 



Genesis i. 3-5. 

"Let there be light: and there was light," is 
perhaps the most sublime utterance within the range 
of human knowledge. We understand it to have 
reference to an arrangement by which the light of the 
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•sun would be adapted to the condition of the earth. 
And as the atmosphere is a medium by which the sun's 
light is modified in relation to the earth, and as there 
was not a proper atmosphere provided till the second 
day, light would probably be applied to the scene of 
creation on the first day, in a manner not quite befitting 
the life and well-being of man for whom, mainly, the 
earth was being prepared. The work was finished by 
degrees. 

It may be proper here to call to mind that the 
" day " which God divided into two periods, one of 
light and one of darkness, is at the present time the 
subject of a very important controversy. And it is 
necessary that we distinctly apprehend what the real 
points of the controversy are. Until shaken by 
geological discovery, the doctrine that God made the 
world and all things therein, out of nothing, in six 
days, was firmly established throughout Christendom. 
Gradually, though in many cases reluctantly, assent 
was given to the testimony borne by the earth itself to 
an existence prior, by long epochs, to the period of the 
*' creation.'' Tliis led sceptical men, who are ever 
ea'^er to find flaws in the Divine Book, to re<xard the 
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cosmogony of Moses as a failure, being, as they be- 
lieved, weicrhed and found wantinof bv the balance of 
geological science. Othei*s, however, more loyal to the 
Word of God, found various expedients by which to 
reconcile the statements of Moses with the doctrines 
of geology. Of these, perhaps, the most popular 
and the most ably defended now is — that Moses does 
not mean that God created the world in six literal 
days, but that these days mentioned by hiui denote six 
geological periods, each one including within its limits, 
it may be, millions of years. But this intei'pretation 
raises difficulties equally great with the ones it 
attempts to solve. It leads Moses away into far off 
regions, which he himself has never professed to enter, 
far less describe ; it places him on a ground whereon 
he has never chosen to stand. Moreover, although 
this be a friendly attempt to reconcile Moses with 
science, it is one which has wrought, and is still 
working powerfully, to undermine the authority of 
divine revelation ; for it is admitted by the most able 
defenders of this long-epoch theory, that the work of 
only three of the days mentioned by Moses seem to 
correspond with the same number of periods in the 
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geological chronology of the pre- Adamite earth. This, 
therefore, instead of establishing a harmony between the 

record of the earth and the record of revelation, intro- 
duces a condition of actual disharmony. And as this 
interpretation is adopted, not by sceptical minds, but 
by students of the Divine Word, many are sent adrift 
from the rocks of eternal truth by means of it. Losing 
faith in the accuracy of one part of tlie Bible, they 
soon lose faith in other parts as well. This theory 
gave Colenso occasion to strike off at a tangent fiom 
the sacred narrative. He thus writes, " The account in 
Genesis represents the order of creation to have 
been — first, plants ; next, fish and fowl ; then, cattle 
and reptiles ; and, lastly, man. But geological observa- 
tion shows that, in different ages, plants and animals 
of all kinds appeared together at the same time upon 
the earth, so that they were not successively created as 
the Bible says — first all the plants, then all the fish," 
&c. It is thus clear that the theory of reconciliation 
now under review leads on to perilous ground, and 
that it even furnishes weapons wherewith the enemies 
of true religion may wage a warfare against the 
Volume of the Book. It will not be amiss, therefore. 
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to adduce here a few more items of proof, to show 
that it is not only unscriptural, but wholly untenable 
also, on the ground of its own glaring inconsistencies. 
In the line of Scripture proof, observe that Moses does 
not merely speak of days, but of days which have 
evenings and mornings. He begins the day with the 
evening according to the mode of reckoning among 
the Hebrews and other ancient peoples of the earth, 
and which yet exists among ourselves in the terms, 
" se*ennight " (seven-night) and " fortnight " (fourteen- 
xiight.) These count the day by beginning with the 
evening. Now, let us suppose that the day as reckoned 
by Moses, beginning with a period of darkness and 
ending with a period of light, denotes a geological 
epoch of one hundred thousand years duration. Then 
we must conclude that the former fifty thousand years 
of this epoch must have been one of perpetual 
darkness ; and what life, either in plant or in animal, 
could have existed in such a condition ? The latter 
fifty thousand years, too, of the presumed epoch must 
have been a time of perpetual sunshine, for we cannot 
conceive of light without a source. And would not 
this have been, equally with darkness, destructive to 
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all life ? What plants or animals could endure perpet- 
ual blaze ? Besides all this, an obliteration or total 
obscuration of the sun relative to the earth, would 
have been necessary to secure the darkness of the 
earlier half of the epoch, and an increase of suns to 
establish continued light. ** Instead of no sun, or only 
one, it would require at least six ; two at the equator, 
twelve hours distant from each other, to keep out 
night from the torrid and temperate zones ; two more 
at the arctic, and two at the antarctic circles, to join 
the light coming from the equatorial suns on each side, 
north and south; the suns of each pair equally 
distant from one another to shut out darkness from 
these cold, ice-bound regions on to either pole." — Tke 
Creative Week, p. 170. We would thus be required to 
believe that the earth had a perpetual night of fifty 
or more thousand years* duration, when the sun or 
suns were blotted out from the firmament ; and that 
this night was followed by an equally long period of 
perpetual day, implying a new construction of suns to 
keep away all darkness; and also to believe that 
this alternation occurred six times, for Moses mentions 
six consecutive evening-morning days. These long- 
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continued conditions of unintennipted darkness and 
light would have prevented the possibility of any 
living thing existing upon the earth. But the crust 
of the earth shows that an immense profusion of life, 
both vegetable and animal, existed prior to the 
appearance of man. It is thus clear to a demonstra- 
tion that this long-epoch theory of creation is absurd 
in itself, and contradicted by all the existing fossils of 
ancient life in the earth. As the common sense of 
mankind, down to the period of the development of 
geological science decided, the Fourth Commandment is 
quite sufficient to determine the meaning of the word 
" day " as used by Moses — " Six days slialt thou labour, 
and do all thy work, but the seventh day is the 
Sabbath of the Lord thy God ; in it thou shalt not do 
any work, .... for in six days the Lord made 
heaven and earth, the sea, and all that in them is, and 
rested the seventh day ; wherefore, the Lord blessed the 
Sabbath-day, and hallowed it." (Exodus xx. 9-11.) 
Can it be the case that the word ** day " in the same 
sentence, and without any intimation of change of 
import, can, in the former member of the sentence, 
mean a natural day of twenty-four hours' duration, 
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and in the latter a geological epoch, myriads of years 
in length, such as never entered the mind of man till 
geology had begun to develop itself? The idea is 
utterly untenable on philological or common sense 
ground ; and, if so, let it be observed that the com- 
mandment is given by the Lord in plain categorical 
language which cannot be modified by any notion of 
vision, poetic license, or figure, but must be regarded 
in its historical part as a plain statement of fact. We 
must, therefore, conclude that the day mentioned by 
Moses, and made up of one period of light and one 
period of darknes^i, means a natural day of twenty- 
four hours' duration. 

Looking at the New Testament Scriptures, too, 
we see that " creation " is not applied to the work of 
far remote geological epochs, but to that series of 
creati\'e acts which immediately preceded, and cul- 
minated in the creation of man. In Mark x. 6 Jesus 
thus speaks, " But from the beginning of the creation 
God made them male and female." " Creation '* here 
clearly refers to that beginning which ushered man into 
being, for it was only at that period that God created 
him. By the Saviour " Creation" never alludes to a far 
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back geological chronology antedating the creation of 
man. In Mark xiii. 19 He says — " In those days shall 
be affliction, such as was not from the beginning of 
creation which God created unto this time." " Begin- 
ning" here denotes the time of creation. That was 
the beginning time to the state of things now existing. 
And prior to this time of six days' work, Christ 
obviously does not glance ; for, certainly, there were 
then no moral beings on the earth to suffer affliction, 
and it would have been worse than useless to have 
brought any pre-Adamic period into comparison. 
Peter also introduces the subject of creation with a 
similar import of meaning. He quotes the scoffers of 
his day, thus speaking — " Since the fathers fell asleep, 
all things continue as they were from the beginning of 
the creation." (2 Peter iii. 4.) No common sense or 

sound philological interpretation could make these 
words extend in meaning farther back than the time 
which was the beginning of our present human epoch, 
and that beginning time is here presented as the time 
of the creation. 

Observe,- now, in this connection, 1st. That wind, 
or the atmosphere in motion, is used in Scripture as a 
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symbol of the Holy Spirit of God ; and as it would be 
a miracle to light up the earth befittingly without an 
atmosphere, so would it be a miracle in things moral, 
to enlighten the souls of men evangelically without 
the Spirit of the Lord. Hence it is that the Holy 
Spirit is given to men to work in them, and to plead 
with them, that they may be induced to receive that 
word of tl^lth, the entrance of Avhich gives both light 
and life. Hence it is, too, that all unbelief is charged 
with the resistance of the Spirit of God. 

2nd. That when God said " Let there be light," He 
had by a mighty wind dispelled the dense dull vapours 
which obstructed the rays of the sun, and which there- 
by caused deep gloom upon the earth. This indicates 
the mode by which God acts. He removes the obstruc- 
tion, and then the light, whether moral or physical, 
shines forth according to its own nature, as determined 
by the Great Father of Lights. It seems, therefore, very 
probable that the divine command respecting the light 
had primary reference to the removal of the darkness, 
and then to the approval of the light flooding the 
earth, and thereby chasing away the dismal gloom. 
And is not this the principle of action in the divine 
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enlightenment of the human soul. God works, but 
in this ease by moral instrumentality, and first to 
remove the scales of vice from the eyes, or to open the 
door of the sinner's heart — in short, to remove those 
obstructives to the heavenly light which cause dark- 
ness in the soul. And when these are removed, the 
glorious liglit of the Sun of Righteousness, because of 
its own nature, ever and univei'sally shining, at once 
entei*s and gives the light of the knowledge of the 
glory of God. Then does the gi'eat moral Creator 
approvingly and rejoicingly say, " Let there be light, 
and there is light." 

3rd. Tliat there was darkness upon the eai-th 
when God came forth to accomplish His creative acts ; 
but the darkness did not exist because there was no 
sun in the heavens, but because dense clouds of 
vapour intercepted its rays. When these were re- 
moved — 

" The light shone forth with smiling my, 
And scattered ancient nifjht." 

Ifc is true, also, that there are many souls in darkness 
upon the eai-th, not because there is no sun in the 
spiritual fiiinament — for He, who shall never change, 
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shines there — but becauj>e the thick cloud of iniquity 
hangs over the soul and shuts out the light. Let every 
s«.>ul now in darkness repent and turn unto the Lord, 
and He will at once blot out sin as a cloud, and trans- 
gression as a tliick cloud ; then shall His lipjht shine 
forth, enlightening those who hitheiix) sat in the region 
and shadow of death. 

4th. That Goil does not work in darkness, although 
day and night aiv alike to Him. Yet, as symbolic of 
His glorious excellence. He does not work on the gloomy 
earth, but dis])els the gloom and brings light upon the 
scene of His creative acts. Neither does He ever 
create anew the soul of man while it lies under the 
dark clouds of sin. When the soul becomes a new 
creature through faith in Jesus Christ, it sees light in 
Ood's light, and walks no longer in the darkness of 
death, but in the light of life. 

5th. That God divided the light from the darkness, 
and thus formed our natural day of twenty-four hours' 
duration, giving us, during that short space of time, 
th<i experience of sunshine and shade — day and night 
in the i:)opular sense. And are not these alterna- 
tives symbolic of change in all sublunary things, 
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and calculated thereby to induce the soul of man to 
look for its eternal peace in the enjoyment of Him 
who changes not ? Are not those conditions of light 
and darkness also beautifully symbolic of the sunshine 
and shade of human experience ? The shades of trial, 
calamity, bereavement or aflBiction, are not so pleasant 
as the sunshine of prosperity, but they are very bene- 
ficial, and very fertile in the peaceable fruits of righte- 
ousness. Tliey purify from sin, and meeten for 
celestial glory. Heaven will be largely peopled, by 
those who will be able to say, " It was good for us that 
we were afflicted." 

Gth. That day reminds us of the duty and privilege 
of work, and night of the time of rest. The day of life 
is the period of Christian activity, and night is the 
time when we enter upon eternal rest and joy. There 
remaineth a rest for the people of God. May we all 
so live that when we depart it shall be to enter on 
that eternal rest. 

7th. That, as noticed before, the day began at the 
time of sunset — " The evening and the morning were 
the first day." Day thus reckoned gives us a beautiful 
type of the life of the Christian. In the earlier part 
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there are seasons of twilight and seasons of deep shade 
when the thickness of night gathers round ; but even 
then the brightest stai*s may be seen, and the glories 
of the heavens best displayed. But the night of trial 
passes away, the morning sun appears, and shines 
brighter and brighter towards the perfect day; and 
the day always ends in light. It is thus too with the 
sun of the soul : it shines brighter and brighter as it 
moves on in its heavenly course, and vanishes from 
human view with its glories still radiant, and to rise 
in that better world, where it shall shine as the 
brightness of the firmament for ever and ever. May 
God, who commanded the light to shine out of dark- 
ness, ever shine in our hearts, to give the light of the 
knowledge of the glory of God in the face of Jesus 
Christ. 

As we proceed it becomes thus more and more 
evident that the long-epoch theory adopted to explain 
the creation is quite a failure, and why should we expect 
anything else ? Neither in the Old nor in the New 
Testament times, nor at any time, until within recent 
years, could any have understood it. And it is not in 
accordance with the principles of divine revelation to 
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speak in a language absolutely unknown to the world 
for thousands of years. We now return, therefore, to 
the conclusion already stated — that the work of 
creation, as recorded by Moses, denotes work of a 
reconstructive kind, and which was executed within 
the limits of six natural days, upon a globe which 
had already been many long ages in existence ; that 
it might be maie, by the work of these six days, a 
befitting habitation for that being who was made in 
the image of God. According to the principle of 
interpretation here laid down, we now proceed to con- 
sider the work of the second day — the creation of the 
atmosphere. 

In the 6th verse we read — " God said, Let there 
be a firmament in the midst of the waters, and let it 
divide the waters from the waters." The next verse 
tells us that what Grod had spoken was accomplished — 
that what He had commanded stood fast. The 
Hebrew for " firmament " denotes an expanse or ex- 
tension, and is here applied to that aerial expansion 
which envelopes the entire globe, and which is gene- 
rally designated the atmosphere. In the 8th verse we 
are informed that God called the expanse " heaven." 

5 
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It is, indeed, the aerial heaven. And, by the way, 
this confirms the interpretation we adopted of the 
word "heaven" in the 1st verse, where we regarded it 
as denoting the atmosphere. 

The atmosphere is composed chiefly of two gases 
— nitrogen and oxygen. The former constitutes 
seventy-nine per cent, by volume, and the latter nearly 
twenty-one. These gases are held together by no 
chemical bond, but float free in an atomic or elemen- 
tary condition ; yet the perfection of the proportionate 
relationship they mutually sustain is something mar- 
vellous. Were oxygen reduced to eighteen-and-a-half 
per cent., flame would go out, and life would speedily 
suffer, if not entirely cease ; if reduced to seventeen 
odds per cent., it would then become very difficult to 
remain in such air many minutes. These words of 
Scripture " Man, whose breath is in his nostrils," sug- 
gest, in the light of present truth, ideas of great practical 
importance. We breathe two substances in an atomic 
condition, and we live. If we breathed nitrogen alone, 
we would die ; if we breathed oxygen alone, we would 
die; and, if we breathed them together in any materially 
altered condition, we would die ; but, as they are, we 
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breathe them, and enjoy life and health. But let us 
note how near we are every moment to death, and yet 
how safe. Let us also learn humility by a sense of our 
dependence. All the functions of our being here depend 
on a mixture of two elements which float around us in 
an atomic condition ; and it ought to be our aim con- 
tinually to show practical gratitude by living to the 
praise of Him who maintains so wonderfully those 
conditions of our being. Having made arrangements 
so perfect for our short inhabitation of the eartli, may 
we not rejoice in the assurance that the home eternal 
in the heavens will be infinitely more perfect. 

When God said — " Let there be a firmament " — 
an expanse — He clearly indicated that the constitution 
of the atmosphere was to be permanent — to endure, at 
least, throughout the entire human epoch; for this 
mode of expression is applied only to permanent 
arrangements, and it appears wonderful, indeed, when 
we observe how the balance, purity, and functions of 
the atmosphere are maintained. All animal life con- 
sumes oxygen. One man consumes about forty-five 
thousand cubic inches in one day, or about one hundred 
and sixty-six thousand and seventy-five cubic feet in 
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one year ; or, according to Lavoisier, seven hundred and 
forty-six pounds weight, and to Menzies, eight hun- 
dred and thirty-seven. And during the same period, 
one thousand million men consume about one hundred 
and sixty-six billion cubic feet. Combustion also 
exhausts the oxygen of the air. According to Liebig, 
a small town of about seven thousand inhabitants will 
extract from the atmosphere, by the burning of fuel, 
about seven thousand million cubic feet in one year. 
The exhaustion all over the earth must thus be very 
great; according to Faraday, eight thousand million 
pounds are consumed per day. Yet the divine arrange- 
ment made on the second day of creative w^ork is never 
broken — the air is not being impoverished. At the 
present day it contains as much oxj^gen as that found 
in jars, buried for eighteen hundred years in Pompeii. 
The principal product of the respiration of ani- 
mals and of the combustion of fuel, is carbonic dioxide, 
otherwise named cai-bonic acid gas. In normal states 
of the atmosphere, this exists in the proportion of 
about four parts to the ten thousand. But while it is 
being produced in vast quantities on the surface of the 
eai-th, it is not increasing in the aggregate. If it were, 
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it would ultimately extinguish all living beings on the 
entire globe. The divine arrangement comes in to 
save man and beast from the poison they are con- 
tinually throwing into the atmosphere. Carbonic 
dioxide retains the oxygen as a constituent of itself. 
It is there locked up, but iminjured, and the 
vegetable world has the power of setting it free 
The leaves of plants under the influence of the 
sun's rays decompose the carbonic dioxide, take the 
carbon to build up the woody fibre in their own struc- 
ture, and at the same time give back the oxygen to 
the atmosphere as rich in virtue, and as ready to serve 
the animal kingdom a^ ever. The wave of air that 
sweeps across the verdant field or the great forest, 
never leaves as it entered. The grass has been fed, 
the forest has been refreshed and furnished with the 
means of growth — for it is thus that even the most 
majestic trees of the earth are built up — and the air 
itself is restored to the purity required by animal life. 
The divine principle of giving without the giver being 
impoverished is here illustrated. Doing good in 
wisdom will never end in spiritual bankruptcy. 

Some gases are soluble in water, and had it been 
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SO to any large extent in the case of those composing 
the air we breathe, the atmosphere would have been 
swallowed up by the waters of the sea. While four 
per cent, of oxygen is soluble — enough to supply all 
the finny tribes of the deep — the rest remains to 
maintain the balance required to discharge the other 
functions of the airy envelope with which we are 
surrounded and blessed. 

The firmament or expanse made by God is elastic 
in nature, hence with alterations of temperature, con- 
densations and expansions occur, thereby causing 
perpetual motion — ^the sea breeze, the land breeze, the 
trade wind, the stiff gale, and the storm wind, so 
essential to the destruction of impurity generated on 
the face of the earth. In the atmosphere, ever in 
motion, we have a type of the Spirit of the living God, 
who works with every man to promote moral purity 
in the soul and happiness in the heart. The stormy 
wind and the fiercely rushing hunicane may greatly 
alarm. So may the Spirit work at times by terrible 
means in righteousness. And is not all this needed to 
arouse a world slumbering to death in sin ? Let us all 
take heed that we resist not the operations of that 
Spirit. 



GENESIS I. 3-5. 73 

The foolish doctrine of Evolution is here as else- 
where set at nought. K the earth had been formed 
from gaseous elements by condensation and solidifica- 
tion, under a law operating necessarily, and apart from 
divine control, why have not, and why are not, the 
gases of the atmosphere going on to solidification ? 
If the doctrine of the Evolutionist were true this 
result would have followed, and life would have been 
impossible. 

Though not a constituent of it, watery vapour is 
found largely mixed up with the atmosphere. At all 
temperatures water rises up, more or less, in vapour, 
and the atmosphere bears it aloft till it reaches the 
strata of clouds, where in a vesicular form it remains 
till aorain condensed to fall down as rain to fertilise 

o 

the earth. These clouds are the chariots of God. On 
them He moves. And His path drops fatness — 
refreshing showers which enrich the earth. While 
ascending, and while in the clouds, this vapour plays 
many important parts. It analyses the rays of the 
sun as in the rainbow, and thereby radiates and 
refracts the light which enters the atmosphere from 
the sun. It thus gives us the glorious hues of the 
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clouds, and those many gorgeous sunsets. It aids in 
producing that beauty of the heavens which so 
enraptures the admiring mind and sublimes the pious 
heart. It keeps the earth, too, from being starved by 
the radiation of its heat. Dry air is diathermal, it 
allows the heat of the earth to pass away through it. 
But air mixed with the vapour which rises from the 
surface of the earth is non-diathermal — it prevents the 
heat from passing away. The atmosphere has thus 
been compared to a mantle thrown around' the earth. 
While it admits, intensifies, and disseminates the heat 
received from the son, it at the same time acts as a 
barrier to it passing away. Does not this, by analogy, 
suggest the work of God's Holy Spirit ? He makes 
known the love of Christ, the Sun of Righteousness, 
to men, and works that this love might be retained in 
the hearts of all — that the whole earth might be 
blessed with the knowledge of it. 

As God came forth to execute His creative acts 
on the materials of a world already in existence, so 
may we conclude that the elements of former atmos- 
pheres were more or less existing ; but something finer, 
more compact, more elevated, and hence better fitted 
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to carry the clouds aloft, was now required. He for 
whom the earth was prepared through long ages, and 
now being fitted up, was about to appear. Indeed, 
the Great Architect Himself said concerning this 
atmosphere — "Let it divide the waters from the 
waters" — as explained in the 7th verse, the waters on 
the surface of the earth from those which rise up in 
vapour. The former atmosphere seems to have been 
low and stagnant ; vapours rising into it seem to have 
been retained in dense mists and fogs which hung all 
along the surface of the ocean, but now the clouds 
must be carried aloft to be turned to and fro to do the 
will of , their Commander. A clear space, too, must 
be left between themselves and the earth. We are 
infoimed that the fossils of the pre-Adamic birds 
intimate that they must have been generally heavy, 
slow in their motions, and not adapted to high 
elevations in the sky. But our atmosphere is now 
believed to be about 120 miles in height, and reaching 
in an attenuated condition to about 200 miles. Hence 
it is that the eagle and the condor and other birds can 
rise so high, and that the lark can sing its Makers 
praise so lofty in the skies. May this be to us an 
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impressive symbol of the great truth that God our 
Father desires man to rise high on the wings of faith 
and love towards the habitation of His glory. 

This is no inconsiderable function given by the 
Creator to the atmosphere — to raise the vapour of 
water and store it in the clouds for the fertilisation of 
the earth. On the authority of M. Arago we state that 
it requires as much force to raise the water that 
reaches the clouds during one year, as the united 
strength of all the nations of the earth exerted for two 
hundred thousand years. It is also calculated 
that no less than eighteen thousand tons of watery 
vapour are daily raised up in the atmosphere of 
London alone. And Professor Cooke, of America, sets 
down the total amount of such vapour in the air at 
fifty-four thousand, four hundred and sixty billions of 
tons. It has also been estimated in France that the 
flowing rivers contain only about one-third of the 
amount of water carried by the atmosphere. 

These calculations give us some idea of the work 
of God on the second day of the creative week. He 
established the great expanse to carry those mighty 
watei-s along, that they might again distil into the 
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rain-drop thus to fall in blessing to man. The heavens 
thus cany water to satisfy abundantly the thirsty 
earth. And is it not true that God will also pour out 
spiritual blessings till there be not room enough to 
receive them, if we but try and prove Him by trusting 
His faithfulness ? 

The special function assigned to the atmosphere 
by the Creator was to divide the waters on the earth 
from those that float in the air above; but we also 
know that we are indebted to it for the adaptation and 
evolution of the sun's heat, for the diffusion also of the 
sun's light. Without it all would be total darkness 
except where the direct rays of the sun struck, 
and there its light would be scorching and 
withering. Were it not for the atmosphere we 
could have no twilight. Immediately before sunrise, 
darkness would prevail, and as soon as the sun passed 
the horizon at even, the dark shades of night would 
instantly fall. The power given to the atmosphere to 
bend down to the earth the rays of light prevents this. 
Neither could we have anv sound: in short, there 
could be no life without the " expanse " winch God 
created. 
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Ozone, which denotes an allotropic or intensified 
condition of oxygen, is the great purifier of the air. 
It enters into conflict with noxious effluvia and de- 
stroys these. In large centres of population, where 
the air is strongly impregnated by poisonous exhala- 
tions, it is sometimes scarcely to be found, for this 
reason — that the contaminating agents with which it 
contends are there in great strength, and it ceases not 
from the conflict till it perishes as ozone. It dies in 
order to supply the conditions of life to men. It acts 
like the French physician who died by the efforts he 
put forth to restore to animation the body of a fellow- 
creature dead by drowning. And it suggests by analogy 
the work and love of Him who died to destory the 
moral effluvia of sin, so pestilential in the earth, and 
to restore to man the life of a glorious spiritual 
purity. 

We have now seen that nitrogen, oxygen, and 
carbonic dioxide, exist as constituent elements of the 
atmosphere, and also that a vast amount of wateiy 
vapour is mixed up with it. But these all differ in 
weight. Carbonic dioxide is, indeed, heavier by 
one-half than common air. And what we would 
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expect now is, that these four substances would all 
form separate strata according to their weight ; the 
heaviest forming the lowest. Thin is what the natural 
law of gravitation would give us, but a special law 
operates respecting this, yea, the hand of God is 
manifest, for all the four substances named are every- 
where equally diflSused, altogether irrespective of their 
difference in weight. Were not this the condition of 
the atmosphere, it would have been a complete failure 
as an atmosphere, and wholly incompatible with life 
on the earth. This the great Creator knew, and bence 
the perfection of the work accomplished when He 
made the aerial expanse which divides the waters on 
the earth from those in the sky. 

It is no mean achievement that is made when the 
probable income and expenditure of a government 
such as our own, are wisely calculated, even although 
there be many precedents and guarantees to guide. 
But in the constitution of the atmosphere there was 
no guarantee upon the eai-th, no precedent. Indeed, 
the human race so much depending upon it for the 
discharge of vital function, had not come into being. 
Yet the estimate made by the omniscient One was so , 
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perfect that even after many thousands of years, the 
balance between income and expenditure, supply and 
demand, has been unchangeably maintained. 

It may now be asked respecting the work of the 
second creative day — Where is the variance between 
the records given by Moses and the facts of science so 
much talked of? If we interpret on the principle of 
the long geological-epoch theory we should certainly 
find it a very difficult thing to understand why God 
should spend all this geological day, of say, one 
hundred thousand years* duration, in making the 
atmosphere, and we should also find it very difficult to 
discover any traces of this day's work in the records 
of the earth. But, as already shown, this theory is 
absurd in itself, and a purely gratuitous intrusion upon 
the Divine Record. What we have to look at is this 
— Moses states that God made the atmosphere, and 
does it not now exist, a witness of the truth of the 
statement, a witness also of the power, manifold 
wisdom, and goodness of God ? Moses also tells uh 
that the atmosphere made, divided the waters on the 
earth fix)m those carried aloft on the bosom of the 
great expanse. And do not those clouds charged with 
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liquid treasure, the fertilisers of the earth, and the 
protectors of its heat, in their carriage on high, pro- 
claim—It is true ? Taken on his own ground Moses 
defies the gainsayer. 

A few practical deductions and suggestions bring 
this section to a conclusion. 1st. God will not elevate, 
or raise heavenward that which is morally unclean, 
just as he does not raise aloft into the air physical 
impurity. Surfece water may be mixed with the 
worst possible filth, but as the water itself rises up 
into vapour it is perfectly pm*e ; all the filth is left 
behind. So is it in the moral sense. Nothing shall 
enter into heaven that defileth or maketh a lie. Con- 
cerning all the redeemed in glory, it may ever be 
said — " These are they who came out of great tribula- 
tion, and have washed their robes, and made them 
white in the blood of the Lamb." 

2nd. The atmosphere is truly impartial. So, with 
Gk)d there is no partiality. The conditions of the air 
respect alike the great and small, the weak and strong. 
It suits the huge animal and the insect that flutters 
but for a short hour. It is the medium of sound ; 
without it we could have no soimd at all — ^nothing to 
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liear, though it wef>& putsaKe lo Hve. Bat it takes up 
mud carries to oltimate is»id^ alike, the hoarse sound 
and the fine, the low n:iCe and the high, the articulate 
and the inarcicnlate sound, the voice of the rich and 
the voice of the poix*. So is it with the Spirit of Him 
who is no respecter of persons. He will take and lay 
before the presence of the eternal Ciod the cry of the 
penitent heait, whether it be expressed or suppressed. 
Yea, even groaning^ that cannot be uttered, alike with 
the most eloquent prayer, will He ocHitey to the throne 
of mercy. Moreover, as the atmosphere is operative 
everywhere and in every man, so is the Spirit of the 
living God. He is poured out on all flesh, and work- 
ing with all men to bring them to themselves, and 
back to God. 

3rd. The clouds which sometimes thicken till they 
daiken the sky and shut out from vision the heaverdy 
orbs, come not firom heaven, but rise fix)m the earth. 
So is it with those clouds which often gather around 
us, darkening the moral sky and shutting out the 
light of God. They rise from the sins of men, and 
are, therefore, from the eai-th. They cannot come 
from Him who is light and in whom is no darkness 

at alL 
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4th. The fertihty of the earth is from above- 



from the clouds which drop fatness ; therefore, let us 
not depend on the earth, for it is dependent itself, but 
on Him who heai-s the cry of the thirsty eai*th, and 
who sends His rain to refresh it. He is the giver of 
every good gift — ^the Father of lights with whom 
there is no variableness, neither shadow of turning. 



Genesis 1.9-10. 

The work recorded in verses 9th and 10th, is the 
gathering together of the waters. The atmosphere 
had now been prepared, and so constituted, that it 
could sustain the vast treasures of watery vapour in 
the clouds on high ; but the waters on the surface of 
the earth, yet required, at least, partial displacement, 
that the land which God was preparing for man might 
appear. 

Looking back to the long geological epochs which 
preceded the creative work recorded by Moses, we see 
that land and water often-times changed their relative 
positions. Indeed, after the formation of the earlier 
rocks, the crust of the earth has been built up largely 

6 
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by means of the exchange of land and water. We 
may easily conceive of the earth as forming its earliest 
crust somewhat smooth and uniform on the surface. 
But, as cooling went on, contraction would naturally 
take place, causing the alternation of elevation and 
depression. Then the hollow places would be filled 
with water, which would wear and disintegrate around 
its margins the rocky matter upheaved, thereby 
forming debris, which by motion and currents would 
be cariied towards the deepest parts of those early 
seas. Again, however, contraction may have caused 
the earth's crust to rend, and through fissures thus 
made molten masses may have been poured forth from 
the raging fiery sea within, or, water may have rushed 
in upon the burning waves, whose heat would speedily 
generate steam — apparently an essential agent in 
producing some of those terrible convulsions which 
have acted so powerfully in the construction of our 
globe. By whatever means employed, it is manifest 
that what was dry land at one time became the bed of 
great waters at another. 

By such exchange of land and water, stratified 
rocks were formed, and ultimatelj; soil, whei*eon plants 
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and animals Uved, grew, and multiplied. To furnish 
an illustration of the changes and exchanges thus 
effected in the eaith, we may state that the coal 
formation "as seen in Nova Scotia, shows in a single 
section eighty beds of coal overlying each other, and 
about one hundred fossil forests all successive." To 
accomplish this, vegetation must have gi'own through 
long ages of time, and then the land on which it grew 
must have been submerged for a long period, till the 
debris of worn down rocks, &c., was earned over the 
bed of the deep, and the vegetation of a former epoch 
covered up, and soil deposited, and raised out of the 
water to bear luxuriant mosses or forests again. The 
land must have been thus alternately raised and 
depressed as often as there are beds of coal and layers 
of rock formed. And while it is evident that plants 
would grow and strata be formed b}'^ slow and natural 
processes, it is equally evident by the tilted up and rent 
condition of the great rock masses of the earth, that 
the frequent raising up of the land mu«t have been 
sudden, and, therefore, the result of such powerful 
agencies as could be produced and controlled only by 
the omnipotent Creator. 
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We thus arrive at the conclusion that a gathering 
together of the waters, similar to that recorded by 
Moses, had been accomplished hundreds, we may say 
thousands of times during the long pre-Adamic ages 
of the eartli's histoiy. This may have been effected 
by means of elevation or depression of land, or by both 
combined, but one effect would be always the same — 
the exposure of land hitherto, for a time at least, 
covered by water. If this be correct — ^and science 
bears indubitable evidence in support of it — what 
difficulty can we have in accepting the statement given 
us in tlie Divine Record? It merely tells us of the latest 
of a series of similar changes, whose history is indelibly 
written in the earth itself. No scientist can, on any 
ground of consistency, accept the findings of science 
now referred to, and at the same time deny the 
statement made by Moses. To apprehend our position 
here correctly, we require to keep in mind that " the 
creation" recorded in Genesis, and referred to through- 
out the Scriptures, includes only the account of God's 
latest creative acts on the eaith — those immediately 
connected witli the introduction of man into being. 
Dui'ing iuunensu ages antecedent to this period, 
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however, God had frequently and successively wrought 
creatively and constructively in the earth. Moses tells 
lis only of those acts of the Creator by which the 
earth, as the intended habitation of man, was fitted up 
for his reception. He does not tell us of the laying of 
the first foundations of the earth, nor of the recon- 
structions so frequently accomplished in preceding 
ages, but it is, nevertheless, true, that during these long 
ages the great Architect wrought in the earth, and 
wrought with the view of ultimately completing a 
place of habitation for man. His acts, too, were all 
guided by infinite wisdom. She was always with Him 
as one brought up by Him, and was daily His delight, 
rejoicing always before Him — rejoicing in the habit- 
able part of His earth, and her delights had respect to 
the sons of men. 

That the waters were gathered together is 
distinctly stated in the divine narrative, but the mode 
by which this was accomplished is not so expressly 
indicated. A very careful appreciation of the words 
used by Moses, and a comparison of these with other 
collateral passages of Scripture, however, may lead us 
to a pretty definite conclusion — a conclusion, too, which 
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would lead us to reject the opinion of Archibald T. 
Ritchie, in his "Dynamical" theory of the earth's 
creation — that it was by means of vaporisation. This 
would imply a strange distribution and apparent 
superfluity of miraculous action in respect to light, 
heat, aerial currents, and change of sea level, &c. 
Moreover, there is no evidence we are aware of, either 
in the Bible or out of it, to support this opinion. 

The watei*s may have been thrown together by 
the elevation of the land, or they may have been 
drawn off certain portions of land by a deepening of 
the sea bed, or, both elevation and depression may have 
Iseen combined. If, however, we take what appears 
the most natural import of those portions of Scrip- 
ture bearing on the point, we will most readily incline 
to the conclusion — that the waters were specially the 
objects of the Almighty's action. They were gathered 
together, and probably by means of new depressions 
being made in the crust of the earth, or by the greater 
depression of former sea depths. The watei*s would 
thus gravitate till they found their own level, and the 
land, delivered from them, would simply appear, being 
left uncovered. The explanation now given seems to 
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be borne out by the words of the text — " And God 
said, Let the waters under the heaven be gathered 
together unto one place, and let the dry land appear : 
and it was so." According to the same principle of exe- 
gesis, apparently, the psalmist also speaks — "He 
gathereth the waters of the sea together as an heap : 
He layeth up the depth in storehouses." (Ps. xxxiii. 7.) 
And again, in Psalm civ. 5-8, He " laid the foundations 
of the earth, that it should not be removed for ever. 
Thou coveredst it with the deep as with a garment : 
the waters stood above the mountains. At thy rebuke 
they fled ; at the voice of thy thunder they hasted 
away. They go up by the mountains ; they go down 
by the valleys unto the place which thou hast founded 
for them,*' Although land may rise, and new islands 
appear in the sea, and although great elevations of 
land have often been caused in the earth, it does not 
seem likely that God adopted this mode of action when 
He arranged and fixed the proper distribution of land 
and sea on the third day of the creative week. 

It may be worthy of notice that the land, while 
lying under the waters which were about to be 
removed, was designated by the Creator " dry land." 



00 THE BIBLE RECORD OF THE CREATIOX. 

Would it be thus named because it was then about to 
become, and also to continue to be, dry land ? or, 
because it had Wen drj' land, clothed with vegetation, 
and inhabitoil by aninials, before it was overtaken by 
the waters then covering it ? To the latter the author 
of *'The Creative Week'' inclines, and it may be 
admitted that there are many probabilities in favour 
of it. 

1st. It a.'^eriWs accuracy to the words used by the 
Creator — ** Let the dry land appear." The land thus 
designateil was then under water, and had it been an 
elevated sea-l>ed, which had for ages been • receiving 
deposits of mud and other matter, it could not have 
been very appropriately tenned " dry land." But, in 
view of what it had been lately, and what it would be 
— though for a time submerged — it could be very 
properly so designated, just as we could correctly 
enough say that, when the Noachian waters receded, 
the dry land appeared. 

2nd. Although Moses distinctlv tells us that Qod 
planted a garden eastward in Eden, he never even 
hints that God then made the river which passed 
through it, although he gives other particulars about 
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that river. It may, therefore, be fairly enough inferred 
that this river had run and formed its channel in part 
during that long period — the tertiary — ^which pre- 
ceded the human epoch introduced by the "creation" 
Then, had the land to be immediately delivered from 
water been an old sea bottom, or had it been long sub- 
merged, it is not probable that the channel of the 
river would have been so perfect. Of course God 
could have so formed it by miracle, but we do not find 
Him so acting where natural means are available. It 
is also believed, on geological grounds, that the gorges, 
ravines, and great rivers now existing in the earth 
were formed during that great epoch which preceded 
the " creation " and advent of man. 

3rd. The divine record does not, by any means, 
require us to believe that deep seas had to be di^^placed 
during the third day of creative work. Indeed, quite 
a contrary idea seems most probable; for, as it 
is not said the land was acted upon creatively, 
we may safely conclude that it stands now generally 
at the same elevation at which it stood when 
the waters were drawn from it by the command 
of the Creator. It seems, therefore, most likely 
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that the dry land now existing, and which was 
left behind at creation when the waters retreated, 
had been, for a long period before that time, as well as 
after it, land bearing plants and inhabited by animals. 
If this be a correct inference, we mav assume that the 
waters to be removed had been brought over the land, 
but for a short season, a season sufficient, however, to 
extinguish all the animals which had been living upon 
it, and also most of the plants. " Land animals must 
have perished in places which had sunk beneath the 
water," or — what in this case is practically the same 
thing — had been covered with the water. *' Species 
with a small area of distribution have thus, without 
doubt, become extinct, and under similar circumstances^ 
may still die out." (Heer's Primaeval World of Switzer- 
land, II., p. 279). The author of " The Creative Week" 
thinks that the waters prevailed over the dry land 
only for the space of about one year. And if the end 
supposed — the destruction of former conditions of life, 
in order to the introduction of higher and better — ^be 
the real one, the period of one year would be suffi- 
ciently long. As God destroyed an old world by the 
Noachian flood that He might introduce a new, may 
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He not have caused a temporary overflow of waters 
also to abolish a former state of things tliat by creation 
He might establish a new ? We require to keep in 
view that God was preparing the land that it might be 
furnished with appropriate vegetation, and be, at the 
same time, a safe place of habitation for man and the 
race of animals to be created to live along with him. 
It was necessary, therefore, that the animals which 
roamed over the land before, and which were unsuit- 
able for living with man, should be removed by death. 
When God gave the land of the enemy into the hand 
of the Israelites, He wished that they should take 
possession, and not allow the land to go desolate, lest 
the wild beast should multiply against thom, and if He 
required this mode of action, and for the end thus 
stated, how much more may we expect that He Him- 
self would provide conditions of safety relative to the 
wild beasts when he placed but a single pair of human 
beings upon the eai-th, who, though in a natural sense, 
were defenceless and alone, were, nevertheless, designed 
by God to live in safety, peace, and joy ? 

The term " dry land" is in the singular ; and if it 
include all the islands and continents on the globe 
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why is it so used ? The reply may be readily given — 
that it is used here collectively. But it may be asked 
on the other hand, why have we the plural terms 
" waters" and " seas," and not the singular water, used 
also collectively ? It does not seem natural, in a 
narrative so comprehensive, so concise, and so plainly 
and simply historical, as that given us by Moses, that 
changes should be wrought on words for a mere 
rhetorical eflfect, and without having a distinct mean- 
ing. In order to give what appears the most probable 
meaning of the term "dry land," as used in the 
singular, it is necessary to state a general principle 
relative to creative work. And as a preliminary to 
this, it is proper to remind ourselves that, while Moses 
in the beginning of Genesis tells us only of the latest 
of God's creative acts in the earth — those executed 
within the period of six natural days — it is neverthe- 
less true that in the long epochs prior to this time God 
oftentimes wrought creatively and constructively in 
the earth, in bringing it into being, laying its founda- 
tions, and building it up. But in this work of creation 
and construction He never seems to have wrought 
universally upon the earth at the same time ; for ex- 
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ample, the structure of the crust of the earth is not 
uniform, and this intimates that while one part had 
been elevated or depressed at one time, another part 
had been elevated or depressed at another time. If 
the eai-th had been for any lengthened period wholly 
under water after the creation of plants and land 
animals, these would have been wholly destroyed, but 
it is not in accordance with God's ways thus com- 
pletely to blot out the work of His hand. On the 
other hand, had the surface of the earth ever been 
converted into a continuity of dry land, all life, both on 
land and in sea, would have perished. But there live 
at the present day races of creatures which came into 
being during the dawn days of life on the earth. The 
great principle of creative work now refeiTcd to, there- 
fore, may be stated, and we take the privilege of stating 
it in the words of Dr. Pye Smitli (Scripture and 
Geology, p. 49, 4th ed.) — "It is an inference highly 
probable, if not certain, that there never was a period 
when the surface of the globe was continuous dry 
land, nor entirely covered with water, or any mixture 
of detrital matter in water. In other words, the strati- 
fied structure of the earth presents evidence that there 
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have never been universal contemporaneous forma- 
tions, but that, from the period of the production of 
the igneous rocks and the commencement of the strati- 
fied, the surface has always consisted partly of limited 
areas depressed and holding water, and partly of lands 
rising up from the boundaries of those depressions/* 
The principle is very distinctly illustrated by the great 
glacial age which very shortly preceded the " creation" 
and the advent of man. During this period parts of 
earth were under the dominion of perpetual ice, 
and by those glaciers, or vast accumulations of ice, 
creative work was accomplished. Boulder clay and 
drift beds, &c., were formed. But whether these 
glaciers operated as instruments in the Creator*s hand 
either on the land or in the water, it is clear that their 
action was limited to the northern and southern hemi- 
spheres. Then, is it not highly probable that the 
creative work which followed, and which is recorded 
by Moses, was limited in respect to the land; and 
that one part only of the land, or soil of the earth, was 
submerged and then delivered from water, and that 
that part was undivided by sea, and hence that the 
term " diy land," in the singulai* is a strict designa- 
tion of it ? 
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Dr. Pye Smith does not only maintain the prin- 
ciple that creative work was never universal at any 
point of time, but he proceeds to define the limits of the 
" dry land" specially prepared for man and the animals 
which God created to live in harmony with him. He 
says " This portion of the earth I conceive to have been 
a part of Asia, lying between the Caucasian ridge, the 
Caspian Sea, and Tartary, on the north, the Persian 
and Indian Seas on the south, and the high mountain 
ridges, which run at considerable distances, on the 
eastern and western flank." — (Scripture and Geology, 
p. 198), Referring to the flood which is conceived to 
have covered for a short time what was hitherto diy 
land, and which was withdrawn, at the bidding of the 
Creator, on the third day, the author of '* The Creative 
Week, p. 222," thus writes : " Taking the river [which 
passed through the Garden of Eden] for my guide, I 
have little hesitation in saying that the flood stretched 
northward as far as Mount Caucasus, where its further 
progress would be eflectually stopped by that vast rocky 
boundary ; on the west it probably extended to the 
Black Sea, the Hellespont, the Mediten-anean, and the 
Red Sea; on the north-east it might join the Caspian; 
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and to the eastward of the Caspian was in all likeli- 
hood bjunded to the north and north-east by that 
vast chain of moontains of which the Indian Caucasus 
and the Hymalajans form conspicuous parts." 

It appears quite evident, as we may see farther 
on, that the Garden of Eden was placed within the 
limits now pointed out, and if it be correct, that 
creative work was never universal at any point of 
time, it becomes something like a certainty that the 
region of country in Asia, the boundaiies of which 
have just been indicated, constitutes the "dry land " 
referred to by Moses. In support of the interpreta- 
tion here stated, many things might be advanced, but 
for the present let the following suffice : — 

1st. It is quite evident that after the ** creation*' 
the habitable earth was not all in that suitable con- 
dition of habitation which characterised the region 
wherein man first appeared. For, when God had 
created man, male and female, He blessed them and 
Haid — " Be fruitful, and multiply, and replenish the 
eaiih, and aubdue it." (Gen. i. 28.) What can this 
mean, unless it be that the part of the world whereon 
man first dwelt, was in a better condition than 
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other parts — that it required no subduing ; but that as 
men multiplied, the other parts would require to be 
subdued ? God placed man in happy conditions of 
being, and He wished him to extend his influence, to 
increase and to carry along with him, by the divine 
blessing, the same conditions as those in which he was 
created. If thus he were to reach more distant 
regions of the earth, where wild animals, hostile to his 
interests, may have roamed and reigned for ages, even 
before the time of " creation," these would rapidly 
vanish before him, just as, at the present day, wild 
animals flee before the advance of Christian civilisation. 
But the flight would have been much more rapid had 
man remained in innocence. His own influence would 
have been far greater, and God would have always 
co-operated with him. In this way the earth would 
have been speedily subdued, and man's dominion esta- 
blished. This dominion, though slowly, is being presently 
extended, and it shall become universal when the name 
of Christ shall be great to the ends of the earth. Then 
shall Paradise have been regained, and the entire earth 
have become the garden of the Lord. Sin, alas ! has 
greatly hindered these glorious achievements. 

7 
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2nd. It is declared by science, and, we presume, 
cannot be gainsaid, that many species of animals 
which lived before man on the earth still continue to 
live upon it. And we can scarcely suppose that it would 
be like God to destroy these species entirely from the 
earth, and then to bring the same species into being 
again. It is far more probable that parts of the 
earth distant from the " dry land," mentioned in the 
sacred narrative, were allowed to remain with some of 
their occupants at least, when God accomplished the 
works of creation recounted by Moses. " Although, in 
consequence of these modifications of the crust of the 
earth a suitable place was furnished for the develop- 
ment of more and more highly organised creatures, the 
lower ones did not therefore disappear. They are still 
represented in the existing creation, and have still, as 
in the earliest peiiods of the earth's history, a definite 
purpose to fulfil. ... It has been observed that 
certain species pass from one geological period into tha 
following one, and that of the Swiss Miocene Mullusca, 
even thirty-five per cent, are still in existence.'' 
(Heer s Primaeval World of Switzerland, ii. pp. 27^ 
281.) We see that it has always appeared good to 
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God to give the earth to be possessed by wild animals 
when and where not occupied by man, and as man 
could not extend for a long period of time to those 
far-off regions which had for long ages been bearing 
plants and occupied by animals, it would have been of 
no service to the economy of the earth to have 
destroyed them simply to be replaced. Neither would 
it have been of any avail to make those places the 
same as that occupied by primeval man ; for without 
the presence of man many of those early conditions in 
which he was placed could not have been maintained ; 
for example, the cereal plants — the chief of seed- 
bearing herbs — could not endure apart from the culture 
of man. On the other hand, as men multiplied on 
the earth and extended their boundaries they could 
carry these and other things and conditions along with 
them. 

3rd. It seems quite evident that at the creation 
God established but a central colony upon the earth, 
which he desired to extend and to dominate in 
righteousness over all opposing forces in tlie earth. 
It seems, therefore, exceedingly improbable that He 
created, in connection with this colony, such animals 
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as lions and tigers, &c. These could not have 
lived without devouring their neighbour animals, 
and putting man into danger. It is true God 
could have fed them by miracle, but it is quite 
manifest that when He created those animals He 
created them to live naturally and not by miracle. 
To speak of them eating grass or herbs is to speak in 
poetiy or figure. It is well known that no lion or bear 
could so live and still be a lion or bear. Such a mode 
of life would imply such a change of the animal, both 
externally and internally, as would entirely make it 
cease to be the same animal ; and we have no evidence 
either in the Bible or out of it, that any such change 
ever took place. Neither could we suppose that such 
animals as can only live in cold or polar regions could 
have been among those created at the period of man's 
creation. How could they have found their way, or 
lived till they found their way to their natursi.!^ 
dwelling places ? Miracle, of course, would explaixi 
away the difficulty, but God does not so work whexi 
natural means suffice. We could scarcely think eithe^r 
that all the animals which have been found native i» 
America or Australia had been created along wii>t 
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Adam. Neither can we readily suppose that the first 
man could have discharged, or would have been asked 
to discharge the great task of naming all the beasts 
of the earth and all the fowls of the air in respect to 
all regions of the globe. Since we know that there 
were birds and beasts living in other regions of the 
earth long before the advent of man, what more likely 
than that many of these would be allowed to remain ? 
And, also, what more likely than that the birds and 
beasts created to live in the new colony along with 
man ' were chiefly domestic animals, suited to his 
condition of innocence and harmony, and which, 
notwithstanding the disharmony caused by sin, have 
to a great extent still remained his faithful allies ? 

While we do not doormaticallv insist on the above 
interpretation, we can say generally on behalf of it — 
that it strictly adheres to the words of the divine 
narrative given by Moses, that it stands on common- 
sense grounds, and that it is in harmony with every 
well established principle of natural science. 

In the text we read that God said " Let the 
waters under the heaven be gathered together luito 
one place ;" and also — ^that " the gathering together of 
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the waters called He seasr But how can the waters 
thus gathered together unto one place receive the 
plural designation seas? It might be replied, that 
as the seas more or less join together, they all go to 
make up the one great ocean. But if this great ocean 
had been intended, why did Moses use the term seas ? 
We presume that the proper answer is this — For a 
short time at least the waters of those seas referred to 
had covered not only their own beds, but had also 
spread themselves across the dry land. They had 
thus covered two places — ^their own beds and the 
region of dry land. But now when recalled, they 
received a decree that beyond their own natural limits 
they could not pass. Each sea would henceforth 
retain its waters in one place, and the land would be 
permanently set free from the dominion of these. The 
general idea is that the relative proportions of land 
and water were then definitely fixed. The boundaries 
given to each were precisely what the requirements- 
of the new economy would demand. Any furthe 
change in this matter would have been detrimental- 
and hence the Creator " set bars and doors (to eve 
sea), and said, Hitherto shalt thou come, but n 
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further ; and here shall thy proud waves be stayed." 
The entire surface of the globe comprises about one 
hundred and forty-seven millions of squai*e miles of 
water and about forty-nine millions five hundred 
thousand square miles of land, and these proportions 
are precisel}'^ what are required to maintain that circula- 
tion of water upon the earth, which is so essential to 
the life of every plant and animal. God\s works are 
wrought in wisdom, and every one declares His great 
name to be near. But the language of the text most 
likely refers mainly, if not exclusively, to those seas 
which immediately surrounded the " dry land " which 
was specially prepared for man, and into ^hich the 
waters were gathered together. 

Let us now ask again — for at the present day the 
question is important — wherein does Moses come into 
collision with science ? We have just been laying 
down an interpretation, and one which adheres very 
closely to the words of the divine record, and yet we 
find ourselves colliding nowhere with any established 
principle of science. But if we wish to find collisions 
or difficulties, let us revei^t to the long-epoch theory of 
interpretation. According to it, the waters must have 
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required myriads of years to come together. And it 
would certainly seem strange that the mandate of the 
Creator should have required so much time for com- 
pliance, seeing that in the matter of creative work He 
but speaks and it is done, commands and it stands fast. 
As to the actual collisions attending this theory, we 
shall have more to say as we proceed, meanwhile let 
the glorious power of the great Creator be for a moment 
contemplated. He speaks to the mighty waters, and 
at once they roll back to their native beds, to remain 
there by His bidding. He holds them as in the hollow 
of His hand. It is certainly no inconsiderable thing 
that all they who love the Lord Jesus Christ and walk 
in God*s ways, have the mast powerfid and most 
glorious Being in the universe on their side. If He is 
with them, who can avail against them ? They may 
well say — We will not fear "though the earth be 
removed, and though the mountains be carried into 
the midst of the sea ; though the waters thereof roar 
and 1x5 troubled, though the mountains shake with the 
swelling thereof" 

Let the variety of uses, also, that the Creator can 
make of the elements under His control be considered. 
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He can command the waters, and may make them the 
source of flaming fire. The sea, as well as all water, is 
composed of two gases, oxygen and hydrogen in 
chemical union. The latter bums, and the former 
supports the combustion, and the product of this 
process is water. The great ocean which encircles the 
globe might thus be spoken of as the product of 
burning. And it merely requires an agency to break 
up the union by which the two gases are bound 
together, to make them rise in conflagration to bum 
up the eai-th. Therefore, let no scofifer contemn the 
words of Peter when he says — "The heavens shall 
pass away with a great noise, and the elements shall 
melt with fervent heat, and the earth also and the works 
that are therein shall be burned up." Rather let us 
give heed devoutly to his solemn admonition — " seeing 
then, that all these things shall be dissolved, what 
manner of persons ought ye to be in all holy con- 
versation and godliness, looking for and hasting unto 
the coming of the day of God, wherein the heavens 
being on fire shall be dissolved, and the elements shall 
melt with fervent heat ? 

Here let it be noted, 1st, that the Christian life is 
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oftentimes greatly improved and advanced by seasons 
of trial. The great waters which for a season rolled 
over the land produced a wide waste of desolation, 
but when these were recalled, a scene of great beauty 
speedily appeared. Life and joy prevailed amid herbs, 
and plants, and fruitful trees. So is it when the 
watei's of affliction all but overwhelm the child of 
God. They appear as if to destroy. But when God, 
in His good providence, recalls them, the peaceable 
fruits of righteousness, as if by new creation, grow 
more beautiful and abundant than ever. 

" Affliction, when it spreads around. 

May seem a field of woe ; 
Yet there, at last, the happy fruits 

Of righteousness shall grow." 

2nd. That it is the duty, as well as the privilege 
of the Christian man to be active. The sea promotes 
its own purity by its perpetual motion. All nature, 
too, hi instinct with energy. If any man would stand 
still in the Christian life, he would, like stagnant 
water, devolope impurity and unchristianise himself. 
Tho soa is not only active, but it is ever giving of its 
wat(M*s to refresh the earth. And what is thus given 
after perioriuing its function in the great circulation in 
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the economy of nature, returns to the source whence it 
came. So should man, who has come forth from God 
and been ransomed from sin by the blood of His Son, 
prepare himself, by a life of faith and active Christian 
effort, to dwell eternally with, and to glorify in 
gratitude, the God from whom he came. 

3rd. That the love of God, like rivers in the sea 
of life, flows continually to warm to newness of life 
the hearts of men. The sea has its great rivei*s and 
currents. Some of these continually flow from 
equatorial regions towards the colder north, giving 
warmth to air and land, and at the same time 
dissolving the great and dangerous icebergs which 
plough the deep in their journey southward. This 
reminds us of the love of God in its benign influence 
on the hearts of men, ever warming, melting, and 
never failing; it reminds us, indeed, of that river 
the streams whereof make glad the city of God. 



Genesis i. 11-13. 

The work of the latter part of the third day was 
to clothe the dry land with plants suitable to the re- 
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quirement of man and the animals created for his 
service. The work was speedily accomplished, for 
while the morning saw the waters prevailing over the 
land, the evening beheld it adorned with living 
fragrant forms of vegetation. But wisdom was 
manifested as well as expedition. Man was not 
ushered into being in the midst of a desolate waste 
without either provision or comfort. The waters were 
removed and shut up within appropriate limits, and 
the dry land clothed with herbs, and plants, and trees, 
bearing food, and made thus a befitting place for his 
reception ere he came forth from the plastic hand of 
the Creator. 

By looking at the text it may be seen that the 
plants created and caused to grow are generally 
specified under a natural threefold division. (1.) "Grass." 
(2.) " The herb yielding seed." (3.) " The fruit tree 
yielding fruit." In view, however, of the ends to be 
served by these plants, they are divided into two 
classes. (1.) The grass; or, green herb, to furnish 
food for all grass-eating creatures. (2.) The herb bear- 
ing seed, and the tree bearing fruit, for the use of man 
^one. 
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Wisdom, intelligence, and design, are clearly 
manifest in the vegetable provision made for the 
human epoch. Graminivorous, or grass-eating animals 
are the most numerous of any on the earth. Many of 
them, indeed, become food to man ; many of them also 
become food to other animals which inhabit the earth. 
On the various plants designated grass, therefore, the 
entire animal kingdom must be largely dependent ; 
hence it is, that to meet this dependence, grass is the 
most widely diffused of any other kind of vegetation. 
Like man, it can live under almost any climate. It 
can endure the winters cold, and enjoy the summers 
heat. It is the hardiest of all herbs, and can thrive 
in the cold climate and also in the hot. It is about 
the first to recognise the shower that refreshes the 
earth, and about the last to yield to the scorching 
drought. Wherever there is soil, there we may ex- 
pect to find grass. It is no mere exotic but a 
universally diffused and a universally useful kind of 
vegetation. Scarcely anything can indicate more 
clearly the design of the Creator to give the earth to 
the sons of men, than the existing condition of grass. 
Being so essential to the life and comfort of man, grass 
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shows by its susceptibility of adaptation to every 
variety of country and climate, and by its consequent 
wide diffusion, how clearly the end intended by (3od in 
fpalfiTig provision for the new economy has been realised. 
While grass has thus spread and abounded since the 
"creation," we must not suppose that it had never 
grown upon the earth prior to that epoch. It certainly 
did exist, and grew during pre-Adamic ages, but it 
seems to have been then somewhat different from what 
is now generally recognised as grass — to have been 
arborescent, resembling some of those sjoecies still ex- 
tant in tropical regions ; unless it be that in this case 
geological evidence is based mainly on the fossils of 
plants which grew under a tropical sun. Herbs yield- 
ing seed, seem to include, and especially to denote the 
cereal crops, such as wheat, oats, barley, rye, &c. These 
are peculiar seed-bearing plants. They show very* 
little blossom, their husk is as light as is consistent 
with the preservation and maturation of the grain, and 
their yield of fruit is very great, and very valuable 
as human food. These cereal plants are all grasses, but 

they are grain-grasses. To the botanist, moreovei*, they 
are abnormal. Other cultivated plants have their 
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wild originals, but these have no wild originals. They 
cannot be traced to anything diflferent from them- 
selves; they are exceptions in the great vegetable 
kingdom, and their exceptional characters cannot be 
accounted for by any natural law recognised by science. 
Indeed, they cannot be accounted for unless we regard 
them as special creations produced by the Creator as 
food for man. Without culture they die out almost 
immediately. They could not have existed before man, 
therefore, neither could they exist now without man ; 
hence the inevitable conclusion — that they must have 
been created at the centre where man was fii-st placed, 
and that along with him they have spread over the 
earth, being susceptible of growth and maturation 
almost wherever man can dwell. This aflFords another 
manifestation of the wisdom and sufficiency of God — 
making a provision for man that would attend him 
wherever he could cultivate the soil and extend his 
dominion over the earth. 

The third department in the text includes the 
various kinds of fruit-bearing trees, which yield fruit 
for the use of man. Fossil fruits and fruit-trees have 
been found in northern latitudes, although of a tropical 
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character, intimating that fruit-bearing trees did exist 
on the earth before the advent of man. But in the 
human epoch they are far more abundant, and yield a 
far richer and more varied supply of human food, 
showing that in these trees a special provision was 
made by the Creator when He was preparing the earth 
for the reception of the being whom He placed at the 
head of the new creation. 

We may now enquire whether it is likely that by 
this creation, plants were universally spread over the 
earth, or, whether it is more likely that they were 
created only within a limited circle, and endowed, 
more or less, with the susceptibility of general diffusion. 

In replying to this inquiry, we necessarily fall 
back on the general principle already stated, — that, so 
far as the evidence goes, creation has never been uni- 
versal on the earth at any one point of time. And 
now, a few items may be adduced to show the applica- 
bility of the principle to the case in hand. (1.) In 
the classification of the text, we have no allusion what- 
ever to timber-trees, or to a host of other kinds of 
plants. Doubtless these were all created by God at 
some time or times ; but in the account of the creation 



GENESIS I. 11-13. 115 

given by Moses, leference is never made to them at 
all. In bis narrative, mention is made only to those 
plants which furnish food for man, and for those 
animals which might live domestically with him. If 
a xmiversality be intended in the sacred record, it is 
not necessary to regard it as absolute ; but to extend 
it merely to the limits of the new colony or economy 
established and intended to spread till it assimilated 
the earth to itself. (2) As already stated, the cereal 
plants depend on cultivation as a condition of their 
existence, and, therefore, in the nature of things, could 
only be where man was, and extend as he extended ; 
hence it is impossible to conceive intelligently that 
they were created and caused to grow at once, all over 
the earth. (3.) The food provided by the plants 
created was, of course, vegetable in kind. No allusion 
whatever is made to any provision of food for flesh- 
eating animals. We must, therefore, conclude, either 
that they did not then exist on the earth or — what is 
much more likely, — ^that they existed only in regions 
of the earth far removed from the centre of habita- 
tion prepared for man. By consequence they could 
have no place in the new creation ; hence it follows, 

8 
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too, that it must have been limited. As may be seen 
by the following quotation, the opinion of Dr. Pye 
Smith is substantially the same as that given above — 
" The enumeration of vegetable kinds here given is 
both an illustrative example of the earliest botanical 
distribution and a confirmation of our principle of 
interpretation, that the language has throughout a 
simple reference to the wants and conveniences of 
men. The vegetation intended to be included in this 
primeval arrangement is put under three descriptions — 
(1.) grasses, food for cattle ; (2.) herbs, for human use, 
probably referring chiefly to grain and leguminous 
plants ; (3.) trees producing edible fruit — all considered 
merely in the light of utility to mankind. Of timber 
trees and thousands of other important genera there 
is no hint. From just analogy we infer that 
the first individuals of every species were pro- 
duced by an act of immediate creation; but 
a body of evidence convinces us that these 
productions took place respectively at the points 
of divergence or centres of the different botanical 
districts. The language of the text expresses 
a creation of these vegetables in a state of maturity 
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that they might be ready for the immediate use of the 
human pair and the small number of land animals 
formed for the enjoyment of this region." (Scripture 
and Geology, 4th Ed., p. 199.) 

There is yet another inquiry, and one which 
constitutes a question of the day — Whether was the 
creation of plants immediate or by way of evolution ? 
In replying to this inquiry we remark : — Isfc. That the 
text intimates that creation was direct and immediate. 
Taking the days of creation as we do, to be natural 
days, and remembering that plants were created 
during the latter part of the tliird day, it becomes 
manifest that there was no time allowed for the 
operations of evolution. Beside, the law enjoined on 
the vegetable kingdom by the Creator was that every 
plant should be re-produced after its own, and not 
after any other, kind. At the present day, too, this 
arrangement still prevails; for while it is true that 
plants may be much modified by artificial cultivation, 
it is also true that they never can be induced to 
change their kind. On this point the law of botany 
is, that when plants are artificially cultivated, they 
either die out ultimately and entirely, or go back to 
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their otigizuLl natural coa*iitioD. Eveir plant is thus a 
living witness to the power <>( the Creator and to the 
genuineness of the sacred reconL 

2nd. That if evoladcoi were the law of being in 
the evolutionist s^ise, we should expect to see indica- 
tions somewhere of plants changing their kind, or 
passing on to some new condition of existence. But 
while evidence of such change is sought everywhere 
in the earth, it is everj'where denied. To some this 
may seem strange. Are not some great men, and some 
great philosophers, evolutionists ? And can we suppose 
that they could thus proceed without evidence ? Let 
us take for an example the celebiTited German 
naturalist, Haeckel, who is presently Professor in the 
University of Jena. He is Darwin's great follower on 
the continent, and perhaps the greatest authority as an 
evolutionist in the world. He gives us in a diagram 
the pedigree of the entire vegetable kingdom, and 
traces every kind of plants back to the first original — 
a tangle growing in the sea. Let us now glance at a 
few items of the evidence he advances in regard to 
this revolutionary doctrine. "Algre [which are chiefly 
water plants] must excite our special attention from 
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the fact that they form the beginning of vegetable life, 
and contain the original forms of all other groups of 
plants, supposing that our monophyletic hypoihefds of 
a common origin for all groups of plants is correct." 
According to Haeckel liimself, it will be seen that the 
foundation of his system is only a kypothems. And if 
this supposition regarding tins hypothesis be incoirect, 
what then? But Haeckel thus proceeds: — "It is 
exceedingly probable that the primary algre, or arche- 
phycese, as already remarked, form the common root of 
the pedigree, not merely for the different classes of 
algsR, but for the whole vegetable kingdom." Then 
again, *• it is probable that mosses developed in very 
early times out of the thallus plants ; or, to be more 
precise, out of the green algae. It is probable that in 
the primordial period there existed aquatic foims of 
transition from the latter to mosses, and in the primary 
period to those living on land." (The History of 
Creation, by Ernst Haeckel, vol. ii. pp. 84, 92, 99, 1876). 
We have Italicised the words used by this celebrated 
philosopher, which give his own estimate of the evi- 
dence he can adduce in support of the evolution of 
plants. The highest degree of this evidence is a mere 
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probability. Regarding such testimony, we take side 
with Hugh Miller in saying — "It is well that the New 
Testament makes no such extraordinary demands on 
human credulity." 

3rd. That the cereals, unlike other plants, have no 
wild originals, and therefore must have been produced 
by immediate creation. As they cannot exist apart 
from cultivation, they could not have been upon the 
earth prior to the advent of man; and as we know 
that they have existed without perceptible change for 
thousands of years on the earth, it is impossible they 
could have had time to develop by a process of evo- 
lution. Moreover, their conditions of existence declare 
them to be radically different from other plants ; and 
therefore, in the nature of things, it cannot be con- 
cei ved that they have been evolved from any of these. 

4th. That that evolution which discards the idea 
of an intelligent personal Creator is doubly unphilo- 
sophic. It falls back for a basis on the doctrine of 
spontaneous generation — a doctrine unsupported by 
any evidence, and contradicted by all experience, and 
by every fair experiment. Haeckel thinks that the 
first of all plants were algae, and that they came into 
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being of their own accord at an immensely remote 
epoch— the beginning of the Laurentian period. Such 
evolutionists also fall back on a blind, undesigning, 
and uncontrolled process of development to account 
for all the varied phenomena of plant life, which 
process they admit at the same time to be but a mere 
hypothesis. This is certainly great faith ; it is faith, 
indeed, without evidence. The sceptical scientist, 
therefore, may well refrain from reproaching the 
Christian man, for, while the faith of the latter is 
based on sure ground, that of the former is entirely 
baseless. The man who acknowledges the God of 
Christianity traces all life to an eternal, ever-living 
source; whereas men of the Haeckel school believe 
that the living have come from the dead — that all life 
has come from dead matter. No miracle recorded in 
Scripture makes such demands on our faith as this. 

5th. That evolutionists, too, of the Darwinian 
stamp fail egregiously in attempting to account for the 
phenomena of vegetation. They admit the work of a 
Creator in so far as the production of the first germ of 
life extends; but all development and existing 
conditions they ascribe to undirected and secondary 
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causes : in short, they dispense with the Creator after 
the creation of germinal life is completed. But the 

vegetable kingdom affords so many indications of 
intelligence and purpose that it becomes too hard for 
us to believe that these are the results of a blind 
unintentional causation. A very brief statement of a 
few points illustrative of design in plant life may be 
here submitted : — (1) From a certain part., called the 
"life knot," a plant in' growing, develops itself both 
upward and downward at the same time, forming 
both root and stem ; and in accordance with this law 
a seed when it germinates, except in the case of 
parasitic plants, alway sends its radicle downwards, 
and by no means yet employed has it been persuaded 
to change its mode. Design is all the more apparent 
in this when we notice — (2) That the seeds of 
parasites send their radicles upwards or sideways or 
otherwise as the case demands, because, fixing their 
roots as they do into the bark of other plants, they 
would generally perish if they followed the ordinary 
law. Their seeds, too, would perish if germinating 
away from their nurse plants on which they grow, 
ial means, therefore, are adopted to prevent this. 
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The mistletoe seed, for example, is furnished 'wdth an 
adhesive pulp, which fixes it even to a smooth round 
branch, till it becomes a living plant, firmly rooted in 
the bark. This could not be the result of evolution, 
for how could these plants have departed from the 
common law without the others following ? Further, 
long ages must have been required to effect a 
transition ; but evidence of tmnsitional forms of plants 
is entirely wanting. Then, again, how could such 
plants have existed during the period of tran?iition ? If 
the mistletoe seed had not been furnished with an 
adhesive pulp at the first, the plant must have 
perished. Moreover, if evolution be the law of being, 
why does the mistletoe remain a mistletoe, and not 
pass on to some other form of life ? Such questions 
the Darwinian evolutionist cannot answer. (3.) Some 
marine plants have air sacs to buoy them up, and to 
preserve them in a proper condition of balance with 
the water ; while other plants, in precisely the same 
circumstances, neither need nor possess air sacs. Now, 
if the doctrine of evolution — that the environment or 
surroundings determined the nature of the plant, these 
must all have possessed buoys, or else all been without 



124 THE BIBLE BECORD OF THE CREATION. 

them. (4.) The leaves of plants are furnished with 
stomata or mouths, to the extent, in some cases, of 
seventy thousand to the square inch. These are 
properly breathing pores, and under the light of the 
sun they enable the plant to decompose carbonic 
dioxide, to breathe out oxygen to the air, and to take 
back carbon to build up their own structures. This pro- 
cess provides a pure atmosphere as an essential condition 
of the life of the animal kingdon, while, at the same 
time, it maintains the development of plant life on the 
earth. It is worthy of note, too, that in land plants 
these breathing mouths are chiefly confined to the 
under surfaces of the leaves, whereas, in water-plants 
they are mostly on the upper surface. If there be not 
design manifested in these things,, it will be impossible 
to find design anywhere in the universe, either among 
the works of God or of man, (5.) The power of plants 
to draw up sap, to carry it to the leaves to be aerated 
and analysed, to throw off what they do not require 
and to take back simply what they need, is a^ 
power implying intelligence and design fatal to th^ 
doctrine of Darwinian evolution. The root that goe^ft^ 
downward, and the stem with the leaves that^ 
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goes upward, act perfectly in correspondence, as if 
by agreement, and this correspondence is maintained 
during the entire life of the plant. (6.) Many 
plants depend on insects for fertilisation, and if it 
were not for the visits of these creatures, would 
perish. Their formation thus implies a recognition 
of, and an acknowledgment of dependence on, 
these creatures; and it can scarcely be supposed 
that an ideal plan of a plant was drawn out by 
itself, and that the plant ideal also took into account 
the existence of insects, and constructed itself to 
depend for reproduction on those creatures. Some 
such belief as this is required by the evolutionist 
who thrusts out from the field of operation the hand 
of the Creator. The arrangement made in plants for 
their fertilisation is very special, and in some cases the 
means employed for effecting it are very peculiar. A 
spring is formed in the plant at the point where the 
insect is attracted for food, and when it is touched, 
the spring goes off, and the end intended is accom- 
plished. (7.) The endowment of seeds of plants with 
power to propagate according to their kind, implies a 
knowledge of the future and a provision to meet its 



\ 
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requirements, and h woalJ l» a veiy foolish credulity 
that would Ck~oeIu*ie the plants had this prescience, 
wisdom, and l-enevolence in themselvesw (8). The 
form of eveiy plant is the lepiesentation of a mental 
ideal, and as all kinds of plants keep by their own 
forms, it is impossible to conceive intelligently that 
this matter can be conducted by the plant itself, as 
every plant must be ignorant of every other. Some 
power must determine the fulfilment of the ideal The 
form of the stem of a plant, too, is always so con- 
structed as to afford the greatest strength with the 
least resisting surface. (9.) Some plants feed on 
insects, and, therefore are so formed as to close on the 
creature when it enters into the place where it is to 
be appropriated as food for the plant. This impUes 
the use of means set apart for a certain end ; and can 
this be, and yet imply no design ? (10.) The branches 
of every plant leave the parent stem always at a 
given angle, if not artificially interfered with. Some 
form an angle of forty degrees, some of forty-five, 
some of fifty, some of fifty-five, some of fifty-eight, 
and some of sixty. The leaves on the branches, too, 
are all niatheuiatically arranged ; and can we suppose 
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that the plants themselves are the mathematicians ? 

Darwinian evolution denies design in all the phe- 
nomena of nature, but we think that the little 
evidence now adduced is quite suflScient to show that 
it is a false and foolish philosophy, and also that it is 
atheistic in nature and tendency. 

6th There is yet another form of evolution, more 
winning in aspect, but still more foolish in reality. It 
is wedded to Thesim, and believes that evolution is the 
mode by which the Creator acts. But evolution is not 
an agent ; it can effect nothing by itself. Taken in 
this form, therefore, it can only be regarded as a name 
to describe the manner according to which the Creator 
proceeds ; to intimate that, instead of advancing His 
operations by special instantaneous and manifest acts 
of power, He has been pleased to move on by an 
imperceptible process. Unless we conclude that 
natural law is self-acting, which is a contradiction, 
inasmuch as law is the expression and consequent 
of action, and not the antecedent or cause, it is 
impossible to find any place for this so-called Theistic 
form of evolution, in any evolutional sense whatever. 
Whether the Creator advance his work, perceptibly 
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or iniE«ir?«icciDi7^^ ir ly boca mudesw the nssoh is 
-ajoajgiy she Cr^r^^r'^ WTirk. I:: wt}iiI«L tlii^r^re, be 
equally tk* -^ocr^ci: vi :»oe!ik of rcvijIotiLoii as accoantiiig 
for exfisdzur pn^Mii-nTiTTiA :is *jt evoLUCiozL A tree may 
grow ilcrwiy t'^r aiiniir»*tL? ot yare; bat rfie fightnin^ 
litrokd may ^piiu lu hi piietit^s ingwinianfQqsIy ; yet both 
are tiie work ot G:-«L We« chiecetore. cannot bind op 
His haibi to any •joe iii*>le ot aLnaon. A theoiy d 
evolation wfaicii ciias •leli'ia'riscej wbsi laid open^ 
and evaporates into intangibility, cannot be accepted 
as a true pMI«3s5opliy of the univejRse. Moreover, if it 
be permissible to take the wor«is of Moses in a plain, 
common sense way, it is impos>ibIe to believe that 
the Creator acte«i bv wav of evolution. The days of 
creation were six natural days, and great and mighty 
works were all bot, if not sometimes altogether, 
instantaneously accomplished during these. Language 
would be of no use, if it be not correct that man 
for example, and those animals brought into being 
with him, were created within the limits of the 
Bixth day. Evolution could have no place here, 
neither could it have any place in connection with 

any of the miracles, recorded in the Scriptures. When 
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Christ raised the dead they rose at once. If a miracle 
be explained as a work natural to the Creator while 
unusual to man, it would simply follow — that a mode 
the opposite of evolution is the natural mode of 
the Creator's action. This third fonn of evolution 
may be spoken of as Theistic, but it cannot be 
conaistenUy regarded as Christian, inasmuch as the 
entire Word of (Jod as a thing miraculously given, and 
as containing a record of miracles, must be taken as 
an exception to it, or rather a contradiction of it. 
Strauss and such men tell us quickly enough that 
revolution is the door through which miracles are 
ejected for ever. If we admit it into our premises in 
any form we cannot save ourselves logically or 
consistently from this result, for by the very nature of 
the conception of evolution it is opposed to what we 
commonly regard as miracle. We therefore agree with 
Principal Dawson and others in regarding that form of 
evolution which takes Theism and Christianity along 
with it, as the most inconsistent and imphilosophic of 
all its forms. 

It will now be seen that we repudiate the doctrine 
of evolution in any modern evolutional sense, and 
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believe that the plants created on the third day were 
brought into bein^j by direct special creative action. 
We can as easily believe this as that Christ raised 
Lazarus from the dead, or wrought any other miracle. 
As another indication that Moses did not intend 
to refer to the geological history of the earth, it may 
be observed that in his account the creation of plants 
was on the third day, and thus preceded that of 
animals, which was on the fifth and sixth days; 
whereas the record of the rocks gives quite a reverse 
order. The facts now ascertained on this point we 
prefer to state in the words of Principal Dawson, who 
is himself a good authority, and a defender of the long- 
epoch theoiy of interpretation, and, therefore, one most 
likely to do it justice. Regarding the matter in hand, 
he says, " This is not in accordance with the record of 
the rocks at present known to us. The oldest stratified 
rocks contain remains of humble animals of the sea. 
Land plants did not appear as fossils until a com- 
paratively late geological time." To explain the word 
"day" as used by Moses to mean a long geological 
period, we thus perceive again, is to bring ourselves 
face to face with discrepancy, if not real contradiction, 
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and thus destroy the evidence required by an intelli- 
gent faith. We, therefore, again state our conviction, 
and on the ground of ever-increasing support — that 
Moses speaks only of a creation which means a 
reconstruction of the surface of the earth, or a fitting 
of it up for man, and which was accomplished within 
the period of six natural days. 

The first deduction we make from this part of our 
subject is — ^That it was good in God to furnish the soil 
with plants, before man and the animals to be depend- 
ent on them, were created. No animal can live by or- 
ganising inorganic matter, and, therefore, no animal can 
feed directly from the soil. Plants, however, constitute 
the great laboratory of nature, and are incessantly 
operating on land and in water, forming out of dead 
inorganic elements, organic compounds to furnish food 
for the animal kingdom. But plants are doing more 
than this, they are maintaining a purity of air for man 
and beast to breathe. Every leaf, every blade of grass 
however humble, is engaged in procuring benefit for 
us, for every one of us, too. Here, as elsewhere, God is 
no respecter of persons. When all the plants of earth 
are operating for our benefit by the arrangement of 

9 
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the Creator, can we doubt that His tender mercies j 
over all His works ? and that they rest specially 
man, whom He has placed over the works of I 
hands ? 

2nd. That it is natural and right that reality a 
profession should agree — that we should appear to 
what we really are. There is one great class of plai 
called inside growers, which increase by additions fr< 
within; and another great class called outside growe 
which add to their size by increase without. A 
whether a plant be an inside or an outside grower i 
leaf will tell, for the appearance of the leaf alw€ 
indicates the nature that is more hidden within. 
Scripture, profession seems sometimes to be indicai 
by the figurative use of the term "leaf" For exam] 
" the leaf shall fade." Then, would it not be well tl 
we should be like the plants; when growing in t 
inner man, that we should show it by a life unmistal 
ably Christian ; and when growing only in externa 
that our real condition should be manifest ? On t 
one hand, this would adorn the gospel of the bless 
God; and, on the other, would prevent hypocris 

delusion, and deception, and destroy the unhallowe 
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fellowship existing between the world and the 
Church. 

3rd. That God takes great care of the germs of 
life, especially when they are exposed to danger. In 
northern climes the buds of trees, which are the germs 
of the next crop of annuals to be added to the parent 
stock, are preserved from destruction by a resinous 
coating and hence live and open to the breath of 

spring. And is it not true, that the life that is young 
in the Christian sense, is tenderly watched over by 
God ? How endearingly does Jesus speak of " little 
ones," who, though advanced in years, were but babes 
in spiritual things ; and also of the defence the Father 
had thrown around all such ? The same precious truth 
is stated under another figure — " A bruised reed shall 
He not break, and smoking flax shall He not quench, till 
He send forth judgment unto victory." In keeping 
with this, too, are the many promises and encourage- 
ments given to them who are young in years, that 
they may be induced to walk in wisdom's ways. 

4th. That light and heat are required for plant 
life. Without these vegetation would all perish. So 
would every vital principle of the soul vanish, were it 
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not for Him who is light, and in whom is no darkness 
at all, and whose love warms to life, and joy, and peace, 
the soul that receives it. To know God is to have the 
light of God — ^yea, God Himself in the sonl, and thus 
to know His love, and to keep ourselves in it. Let us 
keep the love of God in our hearts, and we shall never 
be frozen to death by the cold selfishness of sin. 

5th. That without a germ of life, light and heat 
can promote no growth. They can only intensify the 
condition of death. Let us, therefore, know that the 
goodness and love of God will never save us, unless we 
open our hearts to receive the gospel of the grace of 
God — ^the truth that Christ has died and made a full 
atonement for all our sins. Relying on this, let us all 
receive the truth, and Christ Himself as the subject 
matter of it — the Prince of life — then shall our souls 
grow and prosper like well-watered plants in the 
garden of the Lord. 



Genesis i. 14-19. 

As we approach the consideration of the work of 
the fourth creative day, we are brought face to face 
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with a practical difficulty, and one which sceptics 
have been careful not to overlook. When God began 
His work on the first day, He said : — " Let there be 
light ; and there was light." But it is said — there must 
be some mistake or inconsistency here, for luminaries 
were not created till the fourth day. This apparent 
contradiction, however, is too apparent to be real. 
And it is such as would not have occurred in the 
writings of an imposter. If the account given by 
Moses were a fabrication, the sun would have been 
certainly mentioned when light was first spoken of. 
An imposter would have been guarded enough to see 
— that, had he introduced the creation of light several 
days before the sun, the source of light, was created, 
his imposition would be detected, and his production 
thrown aside as worthless. Superficial objectors fix 
on various passages in the Scriptures which seem to 
verge on mistake, but which, when examined, aflbrd 
the strongest evidence of their genuineness. This, we 
presume, will appear in regard to the case in hand. 

In preparing the way for an explanation let us 
notice : — 

1st. That the work of the Creation recorded by 
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Moses was not a work of origination, bat of re-airange- 
ment or re-constraction« It does not appear, therefore, 
that the sun, even as a sun, was brought into being 
either on the first or the fourth day. Indeed it is mani- 
fest that it existed and gave light on the earth long 
ages before the creation recorded in Genesis. The fossils 
of animals found in the rocks, show that they had eyes 
as animals now have, and eyes imply the existence 
of light. There are also the remains of vast forests and 
of luxuriant vegetation in the crust of the earth, and 
these could never have grown without the light and 
heat of the sun. While the earth was yet a burning 
globe, and even when it became greatly cooled, car- 
bonic dioxide as a product of combustion must have 
abounded very largely around the 8urfa<;e, seeing there 
existed no vegetation to reduce it. Though animal 
life had been otherwise possible at this period, it 
would have been poisoned by the abundance of this 
gas. But when the period of plants came, they grew, 
and grew very luxuriantly, they fed richly on the 
carbon contained in this carbonic dioxide which had 
itted by the burning globe, taking it to build 
own structure, and now we find this same 
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carbon, which was taken up by the luxuriant vege- 
tation of those periods, constituting these vast seams 
of coal which are presently wrought in the earth. But 
how were the plants able to store up the carbon now 
thus preserved ? They could accomplish this only by 
the aid of the light of the sun. By means of this the 
leaves of plants can decompose carbonic dioxide, return- 
ing the oxygen which it contains to the atmosphere, 
and retaining the carbon for the building up of their 
own structures. We require no more evidence than 
that now adduced to show that the sun shone on the 
earth during long peiiods prior to the creation 
recorded by Moses. 

2nd. That to conceive of the sun as brought into 
being and perfected as a sun in a single day, whether 
the first or the fourth, is to proceed without any 
known parallel. We have no evidence whatever that 
any world or orb was ever created and made to per- 
form all its functions at once. We can believe in God 
bringing into being the elements of matter in an 
atomic condition, and controlling the combinations of 
these to the construction of worlds. But we cannot 
look into our own globe, for example, where evidence 
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is to US most easily discernible, and come to the con- 
clusion that it was formed instantaneously. We there 
discover manifestations of gradation, and the indica- 
tions of processes which have been conducted by the 
Creator through immensely long epochs to the accom- 
plishment of those results now apparent. It is, 
therefore, far from intelligent to urge an objection 
which is based on a conception which cannot enter 
into the circumstances of the case at all, and which is 
contradicted by all experience, and also by the nature 
of the entire narrative. Colenso thus shows himself to 
be very dogged and gratuitous in his opposition when 
he says, "It is plain that the writer of this chapter had 
very little notion of the real magnitude of the heavenly 
bodies, and so he assigns one day only for the for- 
mation of the sun, moon, and stars, while three or four 
are spent upon the eai*th alone.'* No room is here left 
for the light of inspiration, and beside, a gross mistake 
is made, for Moses does not refer at all to the for- 
mation, either of the sun, or moon, or stars. 

3rd. That when it is said in verse 16 that "God — 
made two great lights," it is certainly not necessary 
suppose that Moses would have us understand that he 
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refers to the actual creation, or bringing into being of 
these ; for while the verb translated " made," occura in 
the Bible two thousand five hundred and twenty-one 
times, it is not even once rendered create; and to 
create itself in the narrative of Moses, does not gene- 
rally, if at all mean— to bring into being. 

4th. That as already stated in general terms, the 
imperative " let be," which expresses the creative man- 
date, does not involve the work of origination. When 
God said, as stated in verse third, " Let there be light," 
He did not then bring the sun, the source of light, into 
being, but merely arranged that its light should be 
shed upon the earth in a way befitting the new 
economy to be established. Neither did He bring the 
constituents of the atmosphere into being when He 
said, as recorded in verse sixth, "Let there be 
a firmament;" He merely re-arranged those aerial 
elements already existing. In like manner, when He 
says, (verse 14th) "Let there be lights," &c.. He refers 
to the appointment or adaptation, and not the origin- 
ation of the heavenly bodies. 

Where a difiiculty is apprehended, a considerable 
variety of explanation generally exists, and in the 



140 THE BIBLE RECORD OF THE CREATION. 

present case we have no exception to this rule. We 
shall, therefore briefly submit a few of the more 
prominent interpretations whereby a solution of the 
problem involved is attempted. 

Professor Gaussen of Geneva, may be taken as the 
representative of those who believe that, while the 
luminaries were lighted up only on the fourth day 
they existed as lamps unlit for ages long prior to that 
time. Those included in this class of interpreters 
generally believe that, during the first, second, and 
third days — whether taken as natural days or as long 
epochs — light existed in a diffuse condition, and that 
it was concentrated in the sun, or gathered into or 
around it, on the fourth day. We do not accept this 
explanation, however, as satisfactory, for we have no 
knowledge of natural physical light existing without 
a source. We may as well expect to have light in a 
dark room when we extinguish the flame that emits it* 
Such an exegesis is merely a baseless conception. It is 
true that light might thus have existed by miracle, but 
we have no proof that such a miracle was wrought, 
and maintained, as it would have required to be 
through long geological ages. 



GENESIS I. 14-19. 141 

Another interpretation may be associated with the 
name of M'Causland (" Sermons in stones.") He 
thinks that up to the fourth day the atmosphere of 
the earth was so dense and cloudy that the heavenly 
orbs were veiled from the earth, and became visible 
only when the great canopy of clouds was dissolved. 
The earth he conceives to have been hitherto, at least 
so long as plants had grown upon it, a shaded, humid 
hot-house. This, however, does not harmonise well 
with the work of the first day, when God said — " Let 
there be light ; and there was light." Justice to these 
words requires the conclusion — that the shade was 
then removed, and the light allowed to shine upon the 
earth. 

An explanation which seems to us still more 
untenable, is that which regards the light that shone 
prior to the fourth day as a kind of spiritual light, as 
" the very glory of the Lord " — ^the brightness of the 
Eternal Word which appeared whilst He was going 
forth in the midst of His creative work. We are 
rather astonished to find Dr. Candlish taking this view 
and saying — "The light hitherto supplied by the 
immediate presence of the Word, which had gone forth 



142 THE BIBLE RECORD OF THE CREATION. 

on the first day — the very glory of the Lord, which 
long afterwards shone in the wilderness, in the temple, 
and on the Mount of Transfiguration, and which may 
yet again illumine the world — the light, thus originally 
provided without created instrumentality, by the 
Living Word Himself, now that the chaotic mists are 
cleared away from the earth's surface, is to be hence- 
forth dispensed through tlie natural agency of second 
causes." (The Book of Genesis Expounded, &c.) 
This explanation involves serious confusion, for if it is 
a physical creation affecting material things that Moses 
describes, we must understand that, when he refers to 
light in the account of the first day's work, he refers 
to light that is physical, such as that of the sun. 
Moreover, the creJative mandate " Let there be light," 
would be a command of the Creator to Himself to 
shine, and not to those material things which were the 
objects of His creative action. 

Some suppose that the true explanation lies in 
this — That a change in the degree of temperature, and 
perhaps also in the degree of light, was effected on the 
fourth day. That changes in the thermal condition of 
the earth's surface have taken place is beyond contra- 
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diction. And it is believed unanimously by geologists 
that during certain periods prior to the human, a 
temperature higher and more generally diffusive of 
heat than at present, existed on the earth. Sir 
Charles Lyell thinks that the higher temperature was 
caused by a different distribution of sea and land. 
But it is not believed that his view is supported by 
good evidence. Others think that a greater internal 
heat caused the greater degree of heat indicated, to 
prevail on the sui'face. But it does not appear natural 
that the cooling of the earth, which is going on 
gradually, should be the object of the Creator's action, 
neither would it account for existing phenomena, nor 
explain the words of the text. The temperature of 
the human period is doubtless lower than it was 
during some former epochs. How, then, is this to be 
accounted for? Sir John Herschel thinks — and his 
opinion obtains considerable favour — that the sun 
viewed as a fixed star, which in the proper and 
astronomical sense, it is, if changed to the extent of 
but half a magnitude, would account for the difference 
between the temperature of the present and of former 
epochs. The atmosphere, too, being changed, might 
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help in producing an increase of light with a decrease of 
heat. But the atmosphere was permanently arranged 
on the second day ; and, therefore, if a change was 
effected on the fourth, such as that conceived by Sir 
John Herschel, it must have been in the luminosity of 
the sun, and causing diminution thereof to the extent 
of half a magnitude. But it is not easy to see how the 
sun could thus be changed without affecting very 
materially all the other planets which depend on it for 
light. Moreover, is it likely that the Creator, in order 
to effect a change on the earth, would require to affect 
all the other planets of our system ? Our information 
affords us no evidence that God, during the creative 
week, wrought creatively on any other globe but our 
own; we therefore believe with Dr. Buckland that, 
" What is herein stated (in the text) of the celestial 
luminaries seems to be spoken solely with reference 
to our planet, and more especially to the human 
race, then about to be placed upon it." 

All the foregoing interpretations seem to over- 
look a grand moral element expressed in the creative 
mandate of the fourth day — (verses 14 and 15). A 
being was soon to appear who would require to mark 
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time, and to learn heavenly wisdom thereby. Hence 
it is that while the celestial luminaries were to con- 
tinue — ^as they had already done — to give light upon 
the earth, and to divide the day from the night, they 
were also to be " for signs (or tokens), and for seasons, 
and for days, and years." An arrangement to produce 
the latter ends now stated seems to have been the 
work of the fourth day. This arrangement may have 
involved a modification of the motions of the earth ; 
for it is by these, relative to the sun, that seasons, and 
days, and years, are afforded us. Or it may have been 
but a moral sanction or appointment that these should 
continue through time to operate for the benefit of 
man. Should it be supposed that this latter alterna- 
tive would reduce to too small a minimum the work of 
the fourth day, let it be observed (1) that to the 
Omnipotent Creator one work was not more difficult 
than another ; and it may seem, by looking at the 
creative mandates recorded by Moses, that, whatever 
work was to be accomplished, He but spoke and it was 
done, commanded and it stood fast. (2.) When the 
earth was being fitted up for man — a moral being 
made in God's image — nothing could be more im- 
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portant than the appointment of the celestial orbs, to 
be for signs, seasons, days, and years, for his benefit, 
and for the purpose of enabling him to number his 
days that he might apply his heart unto wisdom. 
Though man had not fallen, the means of knowledge 
and the promotion of wisdom would have been 
required; for at best he was but a finite creature 
requiring to learn and to build up a moral character. 
(3.) When God appointed the rainbow as a sign that 
the waters would never again cover the earth, He used 
the same word that is here rendered " signs." And 
He did not then create the rainbow. It exists in 
virtue of a natural law everywhere maintained, and 
may therefore be seen as the lunar rainbow by night, 
and may be produced at any time by raising water 
spray in the rays of the sun. Before the flood it had 
been a sign that the storm was passing away, and it 
remains so still ; but since the flood it has also been a 
token of mercy — ^a sign of divine faithfulness. It has 
thus been appointed for a great moral end, and yet 
was neither created nor changed in order to serve this 
purpose. Thus, too, it may have been with the work 
of the fourth creative day. Whether we regard the 
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work of this day as a mere appointment for moral 
ends, or as an appointment associated with a modifi- 
cation of the motions of the earth, it is quite manifest 
that it consisted simply in an appointment, or an 
arrangement, respecting things already existing. We 
may therefore say, in the words of Dominick M*Causland 
— " With respect to the language, all philologists agree 
that it does not mean that the sun, moon, and stai's 
were, for the first time, called into existence at this 
period of the creation." (SennoiLs in Stones.) 

While the interpretation now given seems to be 
most probable, and most in hai*mony with the anology 
of the sacred record, there is yet another plan of 
interpretation which has merit enough to claim our 
consideration. It was first given forth by Rosenmiiller, 
and has l^een adopted by Dr. Chalmers and Dr. PauL 
It effects a considerable change in the construction of 
the 14th verse. *•' Let be " in the former pai*t of this 
verse is singular in the Hebrew, whereas in the latter 
part it is plm-al. And recognising this distinction, the 
following translation is made — *' Let it be — that the 
lights in the firmament of beaven for dividing between 
the day and the night be for signs and for seasons, and 

10 
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for days and years ; let them also be for lights in the 
firmament of the heaven, to give light upon the earth 
— and it was so." The reading now given expresses a 
meaning substantially the same as that which we 
have already stated. A summary of it is thus given 
by Dr. Paul : — " The object of verses 14 and 15 is to 
show the purposes which the previously existing 
luminaries were to serve to the new creation — to 
divide the day from the night and to give light to 
the earth. These offices they had to fulfil as in times 
past ; bjit they had other important ends to serve in 
the new creation, in a world peopled by rational 
and intelligent beings, namely : — the marking of signs 
and season, and days and years. In other ,words, 
these luminaries wore to be used in the existing 
creation for the purpose, all important to intelligent 
beings, of computation of time — of which no account 
was taken in previous epochs." (Scriptural account 
of Creation, p. 74). 

In the account of this, as well as in that of other 
creative days, we have to distinguish between the 
creative mandate and the detailed statement of that 
which was effected by it. The former is contained in 
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verses 14 and 15, and the latter in verses 16-18. 
Some, however, take this latter paragraph as a kind of 
explanatoiy parenthesis, and translate the 16th verse 
in the pluperfect tense, thus : — ^" For God had made 
the two great lights ; the greater light to rule the day, 
and the lesser light to rule the night : He hxul r,iade 
the st^rs also," &c. This is as if Moses had said, " I 
have been speaking about the appointment of lumin- 
aries, implying their prior existence, and this is correct, 
for during some preceding epoch God had created 
the sun, moon, and stars." So far as the Hebrew is 
concerned, the translation thus explained is quite per- 
missible. But there are objections to it nevertheless. 
(1) It is not at all probable that in a narrative 
divinely communicated, and of work wlierein Moses 
could have no experience, he would interpose any 
explanation. (2) This reading is against the analogy 
of the entire narrative of creation contained in the 
first chapter of Genesis. (3) Verse 18th ends with 
these word, "And God saw that it was good," and 
this could only apply to the new creation, and not to 
the work of any past epoch, although that was good, 
too, in its degree. (4) Moses does not seem to refer 
to the work of past epochs at all. 
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The paragraph, therefore, including verses 16 to 
18, we must regard, after the analogy of the record 
of the other days, as a detailed statement of what was 
accomplished when the creative mandate expressed in 
the 14?th and 15th verses went forth. We have already 
seen that the verb " made " never means to create, 
far less, to hnivj into being y and therefore it canonJy 
apply here to an appointment or arrangement made 
by God relative to the heavenly bodies. When it is 
said, " He made the stai's also," we can understand 
ina/le only in the same sense as now stated. And do 
not the stars co-operate with the sun, and moon, and 
serve, while shining through the aerial firmament, as 
signs, and as indicating seasons, days, and years, and 
by giving light upon the earth ? It is true that, in 
the detailed statement of the fourth day's work, there 
is no express mention made of the appointment of the 
celestial luminaries to be " for signs, and for seasons, 
and for day.s, and years." But the declared sanction 
and maintenance of their other functions implies this 
appointment. 

In connection with the exposition thus given of 
the record of the fourth day's work, we now make the 
following remarks: — 



GENESIS I. 14-19. 151 

1st. That in appointing the celestial luminaries to 
be "for signs, and for seasons, and for days, and 
years," God wisely anticipated the requirements of 
man respecting time. All the means which man has 
employed and does employ on earth to mark time, 
whether these be natural or artificial, show that it is 
both natural and necessary for him so to do. It is 
natural, showing that he has a nature different from 
that of all the other creatures which had lived on the 
earth prior to his creation, and from all those also 
which now live upon it ; it is necessary, for the whole 
machinery of life requires to be regulated by observing 
points of time. Men are everywhere so inter-de- 
pendent that concurrent an-angement must be con- 
sidered all over the world. And this could not be 
accomplished apart from a knowledge of the divisions 
of time. Were this to be lost, confusion, disorder, and 
defeat would everywhere attend the efforts of men. 
Man, too, as a moral being, whose days constitute the 
seed-time of the great eternity beyond, and his only 
period of probation which passes away as a tale that 
is told, requires solemnly to mark the flight of time, 
and to number his days, that he may apply his heart 
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to wisdom. It is recorded of the famous Baron 
de Trenck, that when he came from his dai*k dungeon 
in Magdeburg, wherein he had spent ten years with- 
out being able during that period to enjoy the light of 
heaven, to distinguish day from night, or to mark the 
spec! of time, was struck with extreme astonishment 
when he learned that he had actually spent so many 
yeai*s in his dismal prison. God earnestly desires that 
men should improve the time given them, and there- 
for He has constituted them with a natural inclination 
to mark its progression, and afforded them the means 
of correctly and minutely dividing it, so that they 
should never be constrained tiO say, because of its 
imperceptible lapse, " The harvest is past, the summer 
is ended, and we are not saved." 

2nd. That those celestial luminaries as appointed 
for the service of man, by the Creator, are expressions 
of His own glorious character ; they are indeed indi- 
cations of His being. The silent eloquence of the sun 
by day, and of the stars by night, proclaiming the 
existence of the Almighty One, is all but irresistible. 
They too are signs or tokens of His goodness. It can- 
not be denied that the light of these orbs, whether by 




GENESIS I. 14-19. 153 

day or by night, shines in rays of benignant goodness. 
The Saviour Himself read the goodness of God unto 
all men, from the light of the sun, which He causes to 
shine alike upon the just and the unjust. These orbs 
which shine so gloriously through the bright canopy 
of blue, are also tokens of God's faithfulness. Of all 
things known to us they appear the most stable, and 
their cosmic arrangement the least likely to fail ; yet 
they may pass away, that very system by which days, 
and years, and centuries, are numbered, may languish 
and stand still, but the word of the Lord shall endure 
for ever. It is this that gives value to the promises 
contained in the divine word, and which makes them 
so rich a source of comfort to every confiding soul. 
It is this, also, which adds solemnity to the warnings 
of the Bible, and which might well make every godless 
soul tremble at the Creator's rebuke. These heavenly 
luminaries are also tokens of power. Their greatness 
baflBes human conception, and their number exceeds 
all researches : they rest on no pillars, but travel with 
great speed, yet with unerring course, through the 
trackless regions of boundless space. " Lift up your 
eyes on high, and behold who hath created these things. 
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that bringeth out their host by number : He ealleth 
them all by names by the greatness of His might, for 
that He is strong in power ; not one faileth ! " It is 
surely a consolation sufficient to banish all despair, to 
know that the aim which never grows weary in uphold- 
ing all these great and glorious orbs, is the same ever- 
lasting arm that is underneath all them whose God is 
the Lord. 

8rd. That God works with transcendent skill and 
wisdom. Light travels by \dbi*ations ifci a very fine 
ethereal medium, at the rate of one hundred and 
ninety-two thousand miles in one second. A ray from 
the sun thus comes to our earth in eight minutes and a 
few seconds, yet, so gentle is its approach, that it is 
imperceptible to human seilse. When it alights on 
the tenderest flower, or the most tiny insect, it gives 
cheer, but no trouble. It is like the blessing of th^ 
Lord that maketh rich but addeth no sorrow. 

4th. That God makes a rich and abundant supply"^ 
to meet the wants of His dependent creatures. Pix) — 
fessor Gaussen remarks — that by an easy calculatioi 
he finds that eighty-three million million globes, eacl 
as large as oui* earth, could be contained within th- 
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earth's orbit, and eveiy one receive as much light as 
the earth now does. By analogy, this points out the 
still more glorious truth that all souls now in darkness 
on the earth, might at once enjoy the marvellous light 
of the kingdom of God's Son. As a moral sun, Jesus 
Christ is infinite, and no man can be in darkness 
because He does not shine upon him. But while light 
abounds on the earth, men may live in dungeons, and 
though the Sun of Righteousness has arisen to shine 
on all men, many, alas, prefer the dark prison-house of 
their iniquity, to the enjoyment of the light of truth 
and liberty. But let us come to the light — to the 
brightne>« of His rising. 

5th. That the principle of Chiistian benevolence 
is illustrated by the shining of the heavenly bodies. 
The sun gives the moon its light, which in turn it casts 
on the earth, and the earth reflects it again to other 
worlds. Thus, no luminary shines for itself; and is it 
Christian for any man to live for himself ? Neither is 
the sun ever dimmed by shining thus, but continues 
always dazzling and bright. In like manner, no man 
will ever impoverish his own soul by doing good to 
his fellow men as opportunity is aiforded. Instead of 
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loss, great gain will ever attend the doing of good ; 
the exercise of Christian love always tends to increase, 
for its source is divine and infinite. The more radiant 
men become with the light and love of God, the more 
brightly will they ever shine, for their path on earth 
will be that of the just, shining more and more 
towards the perfect day ; and their glory in the future 
will be to shine in the firmament of (Jod for ever and 
ever. 

6th. That God meetens for glory the souls of 
believers, increasingly, as their years advance. This is 
illustrated by the chemistry of light. As a chemical 
agent it is most intense, and hence has most power to 
transform in the season of autumn. This may be, in 
part, to ripen the fields of golden grain. As it may 
appear unnatural that light should be more chemically 
intense in autumn than in spring and summer, so it 
may seem unlikely that Christian men, overtaken by 
the infirmity of years, should advance more in the 
development of their higher being than they did in 
the days of physical health and strength. Neverthe- 
less it is most generally so. While the outer ma^ 
decays, the inner man grows day by day. Intellectual 
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powers may fail, but, moral and spiritual life — the 
truest elements of their being, advance more rapidly. 
The light of God is so proportioned and applied to 
meet their increasing requirements. 

That " in old age, when others fade, 
They fruit still forth shall bring ; 

They shall be fat, and full of sap. 
And aye be flourishing." 

7th. That while the degrees of spiritual light 
enjoyed on the earth may vary, it is never wholly 
withdrawn. In the natural heavens we have either 
sunlight, moonlight, or starlight, bright or shaded, 
respectively ; but we are never left in total darkness. 
Neither is it required of any man on earth to walk in 
total absence of the light of God. In the thickest hour 
of the night of trial, there is always light sufficient to 
show the heavenly wa}'. In the darkest hour of the 
Saviour s propitiatory sufferings. He saw right up to 
God, and, therefore, could address the Father, saying, 
"Jfj^God." 

8. That it is the privilege of believing men so 
to shine by walking in the light of God, that their 
brightness shall increase like the ascending day. 



158 THE BIBLE RECORD OF THE CREATION. 

When the sun has arisen fifty degrees, he is twelve 
hundred times brighter than when at the horizon. 
His light has become more direct, and less obscured by 
the fogs and vapours arising from the earth. This is 
what Christians require to do — to separate tliemselves 
more from the moral mists and pollutions of the woild, 
and to reflect more brightly the light of their great 
spiritual sun. We speak of the sun of a man's natural 
life setting after a period of decline, but this should 
never be with the sun of his spiritual life. It should 
ever become brighter and brighter, so that when he 
makes his departure from this world his sun should be 
in meridian splendour, fit indeed to shine as a fixed 
star of glorious magnitude in the firmament of the 
heavenly world. 

9th. That Tve are indebted to the light and lo^we 
of God for life and all that is good. Without t>To® 
natural sun in the heavens this world wherein -^^^ 
dwell would be a dark and desolate waste of dea-— ^l^- 
In like manner there could be no spiritual life, ^^ 
heavenly hopes or joys among men, were it not for 
the love of God manifested through the great ator:»-iD^ 
work of Jesus Christ, our Sun of Righteousmtes^' 



i 
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When thus indebted, ought we not in fulness of grati- 
tude to imitate the objects on the surface of the earth, 
which, when tlie rays of the sun fall on them, reflect 
them all around? Indeed, every particle of vapour 
in the atmosphere reflects the light of the sun, 
and why should not every man bhine forth the 
light of Christ by living for the glory of His 
name, and the extension of His kingdom ? 



Genesis i. 20-23. 

The work of the fifth day — the creation of fish and 
fowl — now falls to be considered. But before entering 
more fully on the subject thus stated, it is neces^jary to 
make a few explanatory verbal remarks. In the 20th 
verse, which expresses the creative mandate respecting 
the fifth day's work, we read, ** And God said, Let the 
waters bring forth abundantly the moving creature 
that hath life, and fowl tlud may fly." But it may be 
seen that the relative " that " italicised is a supplement 
to the Hebrew, and that in the margin we have the 
reading, "and let fowl fly." Instead of making the 
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latter clause of this verse subordinate to the former, 
the marginal translation makes both clauses co-ordi- 
nate — ^tlius, " And God said, Let the waters bring forth 
abundantly the moving creature that hath life, and let 
fowl fly, &c." Between these two readings Hebrew 
scholars and interpreters are divided. According to 
the reading of the text in our translation, the material 
elements constituting the bodies of fish and fowl were 
taken from the waters ; and, therefore, those who 
accept this as the true meaning find not a little which 
they take for confirmatory evidence. Professor 
Gaussen, of Geneva, believes that the discovery made 
and communicated to him by Dr. Prfevost, also of 
Geneva — that the blood globules of birds and fishes are 
the same — affords strong evidence that both these 
classes of creatures had their origin in the waters. 
It is true that there is a similarity in the blood 
globules of fowls and fishes, and, also, that the globules 
in their blood are similar in form to those in the blood 
of reptiles and amphibia. We cannot safely regard 
this as conclusive proof, however, that all these 
different kinds of creatures had a common origin. It 
is also said in evidence that birds and fishes otherwise 
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very closely resemble each other respectively. Birds 
may be said to swim or fly in one fluid, and fishes to 
swim or fly in another ; the former with feathers to 
suit the lighter fluid, and the latter with fins to suit 
the heavier. But this does not necessarily detennine 
that both had their origin in the water. It can only 
go the length of indicating a general plan of construc- 
tion which the Creator had adopted, and modified to 
suit different circumstances. Moreover, the marginal 
reading of the Hebrew appears the more coriect one. 
And according to it, the creative mandate respecting 
the creation of birds would run thus, " And let fowl 
fly above the earth, in the open firmament of heaven." 
This seems all the more likely to be correct when we 
read in chap. ii. 19, " And out of tJie ground the Lord 
God formed every beast of the field and every fowl of 
the air." We therefore, concur with M^Caul, of King's 
College, London, wlien he says, " In the Hebrew it is 
not stated, it is not implied, that the fowl was pro- 
duced from the waters." (Transactions, Victoria 
Institute, vol. ix. p. 153). 

The precise extent of meaning to be given to 
the Hebrew word rendered " moving creatui'e " cannot 
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be verj' easily deierminecL Gesenias takes it here to 
mean — "smaller aquatic animals," and in this he 
may be quite correct, but the definition given does not 
particularise at all respecting kind, it does not indicate 
whether all the smaller aquatic animals inhabiting the 
sea be meant, or only those to be mainly serviceable to 
man. That multitudes of creatures inhabited the 
waters 2)iror to the human period is certainly beyond 
doubt, and it is equally certain that there is no proof 
they were all destroyed before the creation, or that the 
waters were entirely replenished anew with inhabit- 
ants. This is not only without proof, but exceedingly 
improbable. Since we are not to suppose, then, that 
the creation of animal life respecting the sea, and here 
refen-ed to by Moses, was universal in an absolute 
sense, we are inclined to believe that it was limited to 
the production of those creatures which ai'e more 
fitted to afibrd benefit to man. We therefore concur 
with Dr. Candlish, who thus speaks generally respect- 
ing the creation of animal life — ^** Nor is it necessaiy 
to suppose that all continuity of the animal life 
which had sprung into being, in or out of the waters 
broken at the time when the earth was finally 
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fashioned for man's abode. It is enough that then, for 
the first time, the animals of sea, and air, and land, with 
which man was to be conversant, were created for his 
use, — the fish, the fowls, the beasts, which were to 
minister to his enjoyment and to own his dominion." 
(The Book of Genesis, Expounded, &c.) 

Although it is not the first dawn of life upon 
the earth that Moses refers to, a word may not be out 
of place here to indicate the basis of our belief — that 
at whatever time produced, it must have been by the 
special action of the Creator, who is from everlasting to 
everlasting God. We thus reason — If life ever began to 
be, there must have been a time when there was no 
life, and therefore this condition of no life must have 
caused life — that which had no life must have given 
life — death must have begotten life. But this con- 
ception is contraiy to all knowledge, to all experience, 
and all reason, and hence, can only be regarded as a 
thing impossible and unbelievable. Life, therefore, 
never began to be. By consequence, all created life 
must have come from an infinite source which never 
CQuld have had a beginning — ^from the Infinite Ever- 
lasting Jehovah. And as we cannot consistently 

n 
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conceive of God as infinite in one attribute and finite 
in another — as constituting a finite infinity — all the 
other attributes of His being are determinable by this 
one argument. 

To aid us in reaching a better understanding of our 
text, it may not be amiss to glance once more at what 
we have called the creative mandates, and which 
are expressed relative to the work of each creative 
day. These contain those imperative words of the 
Creator, which, when spoken were followed by the 
accomplishment of what was commanded. " Let there 
be light " is the first. It occurs in the 3rd verse. S 
also does the announcement of the result command 
" and there was light ; " or, as it may be read accord 



ing to the Septuagint, "and light became." Thi 
second is found in the 6th verse — "Let there be 
firmament in the midst of the waters, and let it divid 
the waters from the waters." And, in accordance wit 



the analogy of the record given us by Moses, w- 
would expect to find the words declaring accoraplisl 
ment immediately following this mandate, "and 
was so," or " and it became so." Instead of thi^t 8, 
bowcer, we find them at the end of the 7th ven= 
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which verse gives a detailed account of the work 
accomplished. But it would appear that these words, 
"and it was so," are out of their proper place when 
occurring at the end of the 7th vei*se. And that it 
would be more in harmony with the structure of 
the sacred record, and, at the same time, more natural, 
to place them at the end of the 6th verse, as is done 
in the Septuagint version. There only do they seem 
to serve their proper purpose — that as soon as God 
spoke the creative command. His command was im- 
mediately fulfilled. The 9th and 11th verses contain 
respectively the creative mandates relative to the 
work of the third day, and conclude with those words 
expressive of accomplishment, ** and it was so." Verses 
14 and 15 constitute the creative mandate respecting 
the foui-th day's work, and these too, end with the 
same words. It is thus plain that the plan of struc- 
ture adopted in the divine narrative is (1) to state the 
creative command issued by God, and which is intro- 
duced in our version by " Let ; " (2) to intimate that 
when the command went forth the work commanded 
was immediately accomplished, the words used for this 
purpose are geiierally, "and it was so;" and (3) to 
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give a detailed account of the work which, when it 
was commanded, stood fast. In the account of the 
work of the fifth day we have the creative mandate in 
the 20th verse, but it lacks the second item in the 
plan of construction now referred to — those words 
which express the immediate accomplishment of the 
thing commanded. But these may be safely enough 
supplied from the other mandates, or inserted on the 
authority of the Septuagint. We may therefore add 
at the end of the 20th verse, " and it was so." These 
words, as found in the Septuagint, are "probably 
genuine," says Professor J. Scott Porter. (Principles of 
Textual Criticism.) They are, at least, perfectly safe 
in regard to sense, and in harmony with the analogy 
of the sacred narrative. 

When coming to the 21st verse, we reach the 
third part of the plan of stinicture stated — the detailed 
account of what resulted from the going forth of the 
divine command stated in the 2()th verse. It is there- 
fore impossible to find in it anything different fi^om 
that which is included in the terms of the command. 
Hence the term, " great whales " can only be explained 
in accordance with the word rendered, "moving 
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creature/' and already referred to. If this word can- 
not embrace in its meaning " great whales," then that 
term must be regarded as an improper rendering of the 
Hebrew. Whales belong to that class of animals 
known as Mammalian, and as the work of the sixth 
day had to do mainly with this class, we could not 
suppose it Ijkely that they would be included in the 
work of the fifth, for God is a God of order. Moreover, 
the Hebrew word so translated does not seem to show 
any clear indication that it can specially, if at all, denote 
whales. Lange thinks that it here means "great 
water animals;" and Principal Dawson, that it denotes 
"gigantic reptilian animals." But these latter 
abounded largely, and dominated in the earth, long 
prior to the creation recorded by Moses. It is there- 
fore not so probable that they were created anew 
when the earth was being finally fitted and furnished 
for man. That they were aquatic animals we cannot 
doubt, for they were brought forth in the waters, and 
blessed that they might, together with other moving 
creatures of the deep, multiply, and fill the waters of 
the seas. This cannot be correctly predicated of 
reptilian creatures, such as crocodiles, alligators, &c. 
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We must therefore limit the term rendered "great 
whales," to denote the larger fish or aquatic animals 
included under the designation " moving creature 
that hath life " (verse 20). As already explained in 
connection with the principle of construction adopted 
in the divine record, nothing can be contained in the 
21st verse that is not comprised within the meaning 
of the 20th, and therefore we abide by the conclusion 
— that God's work in the waters on the fifth day had 
special reference to those creatures whose life may 
afford benefit to man. 

Although Moses does not refer to the earliest dawn 
of animal life upon the earth, he nevertheless points 
out the cause by which alone it could be produced, 
namely, the will of the Infinite Creator. With this we 
are quite satisfied, and would pass on without further 
remark, were it not that we find something like rival 
theories to account for life propounded by sceptical 
scientists. Professor Huxley thinks that Protoplasm, 
which means the physical basis of life, is quite 
sufl&cient in itself to account for all living phenomena. 
He says — " If the properties of water may be properly 
said to result from the nature and disposition of its 
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component molecules, I can find no intelligible groimd 
for refusing to say that the properties of protoplasm 
result from the nature and disposition of its mole- 
cules." (Lay Sermons, 5th Ed., p. 138.) Let it be 
here noted, however, that the properties of water do 
not include life. And let it be further noted that no 
combination of chemical elements ever produces life 
or anything approaching to it. Huxley's analogy 
therefore is utterly worthless ; it is indeed a begging 
of the whole question. Speaking a little more in detail, 
he sajrs — " Carbon and oxygen unite, in certain propor- 
tions, and under certain conditions, to give rise to 
carbonic acid ; hydrogen and oxygen produce water ; 
nitrogen and hydrogen give rise to ammonia. These 
new compounds, like the elementary bodies of which 
they are composed, are lifeless. But, when they are 
brought together, under certain conditions they give 
rise to the still more complex body, protoplasm, and 
this protoplasm exhibits the phenomena of life." 
(p. 135.) This is so written as to hide the truth, and 
not to bring the real facts before the mind. Huxley 
makes it appear that if the compounds which result 
from the combination of those chemical elements 
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named, be brought together under certain conditions, 
they give rise to protoplasm, a complex body which 
exhibits the phenomena of life. This is absolutely 
untrue. They may be brought together in all pos- 
sible ways, and yet be as dead in their condition of 
contact as when separate. It is only when they are 
elaborated and organised by an existing principle of 
life that they exhibit the phenomena of life. This 
Professor Huxley himself virtually admits, for, in 
paragraphs almost immediately preceding that from 
which we quoted last, he writes — " In seeking for the 
origin of protoplasm, we must eventually turn to the 
vegetable world." Then again — "The animal can 
only raise the complex substance of dead protoplasm 
[obtained first from the vegetable world] to the higher 
power, as one may say, of living protoplasm ; while 
the plant can raise the less complex substances 
— carbonic acid, water, and ammonia-.-to the same 
stage of living protoplasm, if not to the same level" 
(p.l34). 

What then is the value of this scientific talk 
about the physical basis of life ? It is worse than 
for to many it is deluding and bewildering. 




GENESIS I. 20-23. 171 

Yet, it indicates nothing more than this — that we can 
have no protoplasm, either formed or vitalised, except 
where the life principle is at work. But how to 
account for this life principle — the real point in 
question — ^the author of "Protoplasm" knows not. 
But what is this protoplasm when presented as a 
solution of the problem concerning the origin of life, 
but a big name given to those minute organic units 
with which the physical forms of plants and animals 
are built up ? It cannot account for the formation of 
even one of these, and therefore cannot shed even the 
least ray of light on what to many is a great problem. 
It is, indeed, but an obstruction of false science, casting 
the dark shadow of human imbelief on the Word of 
God, which affirms the true and only source of life to 
be in the infinite-everliving Creator. 

Professor Tyndall recognises two factors in the 
production of living things. The one is solar energy, 
and the other molecular force. According to him^ 
solar energy possesses* the power of energising or 
developing ; and molecular force determines the form 
which the development must take. He thus writes : — 
" In the one case this energy is so conditioned by its 
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atomic machinery as to result in the formation of a 
cabbage ; in another case it is so conditioned as 
to result in the formation of an oak. So also as 
regards the re-union of carbon and oxygen — the 
form of this re-union is determined by the mole- 
cular machinery through which the combining force 
acts : in the one case the action may result in 
the formation of a man, while in the other it may 
result in the formation of a grasshopper." (The Bible 
and Science, by Principal Dawson, p. 24.) 

Let us here remark — (1) Professor Tyndall does 
not tell us how molecules — that is, elementary particles 
of matter — ^become possessed of the forces of which 
he speaks. If he were truly philosophic or scientific 
in this matter he would endeavour to account for these. 
It is utterly vain to accoimt for the origin of things 
by dealing only with secondary causes. If anything 
ever began to be it must have had a first cause ; and 
it is admitted on all hands that life on the earth had a 
beginning. (2) The sun is not an infinite source, 
neither does it possess life. It is but an inanimate 
unit of the great physical universe. Professor Tyndall, 
therefore, would require to point out the source of its 
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energy, and as it has not always existed, the cause of 
its own being, form, and functions. (3) Professor 
Tyndall takes the whole matter for granted when he 
assumes that living forms are produced by the energy 
of the sun acting in conjimction with the forces with 
which molecules are endowed. Without the existence 
of a living germ or principle already existing, the sun 
might co-operate with the molecules of matter on the 
earth for ever, and yet neither plant nor animal would 
be produced. Moreover, although neither plants nor 
animals will grow without the sun, it is false to say 
that they are forms of solar energy. Neither will 
grow without water, but who will be foolhardy enough 
to say that, therefore, they are forms of water, or 
of aquatic energy ? 

After looking into such theories, and seeing 
their absolute futility and worthlessness, we come 
back to the divine record with greater satisfaction 
than ever. They show us how infinitely superior 
the statements of Moses are — how truly philosophic, 
scientific, dignified, and self-consistent. They show us 
also that the statements of Moses are more than the 
statements of men ; for, after the experience of thou- 
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sands of years, and notwithstanding the enjoyment of 
the increasing light of science up to the present time, 
the most eminent scientists, who set aside divine reve- 
lation,can propound as theories only frivolous mockeries 
which can never satisfy the inquiries of the human 
mind. Such theories can be tolerated only by a few, 
and but for a few days or years at most ; whereas the 
statements of Moses have withstood till now every* 
assault made against them, and will, we doubt not, con- 
tinue to stand more firmly than ever in the minds of 
men. No theory can satisfy that denies a Creator. 

To account for life by natural law is to attempt 
that which is contrary to experience and somid 
reason. It is also contrary to the revelation of CJod ; 
for we find it stated in our text that an animal is a 
creature possessed of a principle designated soul of 
life or living soul. An animal, therefore, manifests 
during its life forces which are described as mental. 
But if these forces were natural, or material, they 
could be registered or measured as they pass away, for 
it is a law that no physical force is lost. When an 
animal dies, however, its living forces and properties 
pass away, but cannot be detected. This shows that 
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it possesses, as a substratum to these forces, a mental 
principle, or kind of spirit life, which is not cognis- 
able to the senses of man. 

We also gather from the text that every creature 
created had given to itself a something specific as to 
kind, and that it would continue to propagate itself in 
accordance with its kind. This is distinctly opposed 
to the evolutional doctrine — that varietal forms of one 
species go on developing till they result in the for- 
mation of new species. There is just this difference 
between the doctrine of the Bible and that of evolu- 
tion — that the former is supported by facts as numer- 
ous as the animals that have lived, or do live, on the 
earth ; whereas the latter cannot adduce even one fact 
to indicate the reality of its existence. Great variety 
exists among pigeons, and Dr. Darwin makes not a 
little of this fact, but he is constrained to admit that 
they are all pigeons still, and that instead of passing 
into any new species, they rather go back to their 
original form — the rock pigeon — from which they 
descended. On this point the words of Professor 
Owen expresses a great principle. He writes: — "How 
differently does the giant Newfoundland behave to 
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the dwarf Piig, on a casual rencontre, from the way 
in which either of them would treat a jackal, a wolf, 
or a fox. The dumb animal might teach the philo- 
sopher that unity of kind or of species is discover- 
able under the strongest masks of variation." (Good 
Words, p. 5 — 18G2.) The science of paleontology, 
which is cognisant of facts relating to ancient fossil 
remains, bears testimony to the same truth ; for it 
affirms that when species came into being they came 
without showing any indication of having had any 
connection with ancestors, and that when they died 
out they never so vanished by transmitting their kind 
to any race of successors, but died out entirely. All 
evidence, therefore, supports the great law of the 
Creator as stated by Moses — that every creature was 
restricted to an existence within the limits of its kind. 
What we have now to say regarding the adapt- 
ation of creatures to the media in which they were to 
live respectively, will be very short and general. In 
making fish to live in the water, the Creator required 
to take into account the weight of the water, and 
also, of the fishes relative to it. If the latter had been 
slightly too light they would have floated on the 
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surface, or if too heavy would have fallen to the bot- 
tom. Size thus required to be proportional with the 
weight of the body of the creature. When looking 
at a fish, we cannot fail to perceive that it is formed in 
an admirable way to suit life and motion in the 
waters. Its fins too are always wisely arranged and 
modified to suit the different condition of every 
species. Its bones, as compared with those of mam- 
malian animals, are only partly developed. They 
want the stiffening mineral matter peculiar to the 
latter. But had the fish and the mammal been alike 
in this matter, the active motions of the fish would 
have been hindered and its weight, too, much increased. 
Perfection in the one would have been imperfection in 
the other ; but this is avoided by the wisdom of the 
Creator. It is true that the whale has bones weighted 
and hardened by mineral matter entering into their 
constitution. But in this it bears testimony, that 
although inhabiting the water, it is not a fish proper 
but a mammal. And the weight of its bones finds 
compensation in the degree of fatty matter which gives 
the precise buoyancy required. The breathing of 
fishes also indicates great perfection of adaptation. 
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The oxygen of the air is just soluble enough in water 
to yield a supply sufficient for the wants of the finny 
tribes of the deep, and insoluble enough to prevent the 
atmosphere being impoverished for the animal life 
that exists on the land and in the air. To suit this con- 
dition of things, fishes are furnished with a branchial 
apparatus which enables them to breathe the oxygen 
dissolved in, but not chemically combined with, the 
water. 

Birds, too, are beautifully adapted for the con- 
ditions in which they live. Every part of their bodies 
is constructed for flying. The very form of their 
wings, and the form of their individual feathers is 
such, that motion naturally tends to impel onward. 
They can breathe high above the earth, or low down 
upon its surface. They have such a capacity of vision, 
that they can see a small point when near beside, or 
from far off. They can thus detect from a great 
distance the food which the Creator provides for them, 
and thus what He gives, that they gather. Their 
bones are hollow and filled with air. This gives 
them the greatest strength with the least possible 
weight. i\' 
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This hasty survey affords us evidence of the great 
truth that our God and Creator is omniscient — ^and 
hence that He knows the weight of water, and of all 
the inhabitants thereof, relative to it ; that He knows 
the weight of air, and of all the creatures that move in 
it; and that He knows also how to adapt every creature 
to the sphere of its life. We certainly cannot adopt 
the evolutional notion that this perfection of adap- 
tation has been attained, as the result of a long hap- 
hazard trial-and-error process. This would be incon- 
sistent with true conceptions of God ; and beside, 
there is no evidence found in the earth or upon it, that 
creatures were ever brought into existence, or that 
they ever existed, imperfectly adapted to the circum- 
stances in which they were placed. 

Before concluding this section, let us observe — 
1st. That God*s works are as perfect in minute as in 
great things. He weighs the great orbs that inces- 
santly revolve in the vast regions of space. Their 
relation to each other is determined by weight. 
Were our planet, the earth, lighter or heavier than it 
is, it would be nearer or farther from the sim as the 
case might be, and this would derange, if not destroy, 

12 
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all life upon it. We must, therefore, suppose that the 
Creator gave it its proper bulk and weight that it 
might suit as a habitation for man. He also weighs 
the mountains in scales, and the hills in a balance. 
We have also seen that every creature in air or 
water must have a befitting weight given to it. The 
veiy atoms constituting the air we breathe, too, though 
invisibly small, are all weighed ; yea, the atoms that 
constitute the matter of the entire globe, and of other 
globes, are all weighed. If this is true, need we fear 
that God will be indifferent about the little things that 
enter into the lives and concerns of His children on 
the earth ? The Saviour teaches that God is con- 
cerned with all things, even to the numbering of the 
hairs of the head ; let us, therefore, consult Him and 
trust Him in respect to all things which concern us. 

2nd. That birds and fishes are cared for. Con- 
cerning the former the Saviour says, " They sow not, 
neither do they reap, nor gather into bams ; yet your 
Heavenly Father feedeth them. Are ye not much 
better than they ? " The Saviour's argument is surely 
a sound one, and it is — that if God makes provision 
for that which has little value, He will certainly make 
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provision for that which has much value ; or, again, if 
He makes provision for the body, which has little 
value compared with the soul. He will certainly make 
provision for the soul. Here, then, we have, by 
irresistible argument, the gospel of the blessed God 
put into the hands of every man that lives. His life 
here is a proof that God loves him, and has given His 
Son to die for him, and that He will supply all else 
necessary. 

3rd. That everything in the universe of God is 
adapted for itself and the condition in which it exists. 
Even the wicked become fitted for the day of evil — 
the day of penalty. This, however, is a sad condition 
of adaptation, and one which God does not primarily 
desire. He desires the salvation of all men, and works 
for it. But the soul that will have none of His ways 
becomes fitted for the day of penalty, as the branch 
cut from the tree becomes withered and fitted for the 
fire. While existing in living connection with the 
parent stem, the laws of God make the branch to 
grow, but when cut off, the same agencies wither it up. 
So is it with moral law. It is made to develop life 
and holiness, and will never be broken down to ac- 
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commodate the sinner. The soul, therefore, that per- 
sists is rebellion against God becomes, because of its 
continual transgression against righteous law, continu- 
ally fitted more and more for destruction. Sin never 
can bring forth good fniit, and God never can counten- 
ance it ; hence it is, that the sinner who remains in 
sin sinks ever deeper and deeper in the miry clay. 
Let all who live in sin therefore now take heed. If 
they repent not, their doom will speedily come. The 
soul that sinneth it shall die. God is very unwilling 
that any soul should die in sin, but He is just and 
cannot forgive the impenitent. In view of the inevit- 
able He can only say — "How shall I give thee up?" 

4th. That God*s word abides. He blessed the 
inhabitants both of sea and air, and said — " Let them 
multiply." The many birds that flock together and 
sing among the trees, and the vast shoals of fish that 
visit our coast, tell us that His word abides in power. 
We have thus abundant evidence that what God 
speaks will be performed. Let us therefore take the 
inspired word as our infallible guide, to make us all 
wise unto salvation. 

5th. That God is ever teaching us to rise higher 
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in our moral being — to mount up on the wings of 
faith and love. Some birds rise very high above the 
earth, and some of those which mount far aloft to- 
wards the great canopy of blue, sing their Maker's 
praise in rich melodious notes. God has made us also 
that we should rise high — morally and spiritually. 
Let us, then, be true to the nature God has given us. 
Every soul that believes in Jesus rises as the prodigal 
did, and every one that lives by faith on the Son of 
God, and waits on the Lord, becomes renewed in 
strength, mounts up with wings as eagles, runs, and is 
not weary, walks, and is not faint. 



Genesis i. 24-28. 

To man the sixth creative day culminates in impor- 
tance. To God also it was a day of special importance. 
On that day, more than on any other, did He speak in 
creative language. On that day, too. He summoned a 
coimcil as He had never done before. And then He 
brought into being the noblest of His earthly creatures 
— ^man, made in His own image, after His own like- 
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ness, to whom He gave the right of dominion over 
fish, and fowl, and beast. 

Prior to man, but on the same day with him, land 
animals were created. In the matter of their animal- 
ism they resemble man ; he and they being mammalian 
in type. Following the order of the detailed state- 
ment of their creation contained in the 25th verse, we 
find the " beast of the earth " first mentioned. This 
term seems to refer to such herbivorous or grass-eating 
animals as roam at large over the land, and live 
independently of man, but which, nevertheless, may be 
brought into his service, or made available for his 
benefit, when he may find it necessary or proper so to 
use them. 

The next class of animals created comes under the 
designation — "Cattle." The Hebrew word so trans- 
lated seems to indicate the larger grass-eating animals, 
which are domestic and serviceable to man, such, for 
example, as those now designated cattle, and sheep, 
and goats, and camels, &c. 

Although the third class of animals created on the 
sixth day is specified as consisting of those that creepy 
we can scarcely be justified in so limiting the meaning 
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as to make it embrace only such creatures as do creep 
in a serpentine or reptilian fashion. A pretty accurate 
definition of meaning as to kind may be inferred 
from the words of God to Noah — "Every moving 
thing that liveth shall be meat for you ; even as the 
green herb have I given you all things " (Gen. ix. 3). 
" Moving thing " is the translation here of the same 
Hebrew term that occurs in our text, and we can only 
conclude that it was intended by God to denote such 
animals as had flesh proper to be used as human food. 
The smaller grass-eating creatures, therefore, such, for 
example, as rodents, may be mainly referred to in the 
third class specified in our text. 

It may be observed that, in harmony with our prin- 
ciple of interpretation throughout, we come to the con- 
clusion that herbivorous animals only which were 
intended to live with man on the land, were created 
along with him on the sixth day ; and also that they 

were created at a centre, but were designed to spread, 
as men multiplied and spread over the earth. Such 

phrases in our text as, " beast of the earth," and " every 

thing that creepeth upon the earth," may, however, 

seem to indicate a more extensive creation of land 
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animaLs. But those phrases quoted may have been 
used prospectively, to intimate that the creatures 
referred to would, in due course of time, fill the earth 
generally with their kind. This would assume that 
the Hebrew word for " earth " in the text was used in 
a sense so wide as to include the whole habiiable 
globe. But it does not seem that even in later ages 
the word had such an extensive or precisely defined 
meaning attached to it. It appears rather to iave 
been limited in signification by the earlier races of 
men to those regions known to, or inhabited by, those 
dwelling upon it. It is, therefore, very unlikely that 
the word for " earth " as occurring in the sacred record 
of the creation would always be used to denote the 
entire globe. It seems very probable indeed that 
when applied to the region of the globe prepared for 
man and the animals created to live along with him, 
however extensive that might be, it referred specially 
to it, if not to it alone. This too, would be quite in 
harmony with the use of the same word throughout the 
Bible. Its limited sense is thus clearly seen (Gen. xi. 1) 
"The whole earth was of one language." This 
could only denote a small central part of the earth 
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from which men had not yet spread. To indicate its 
limited sense, it is sometimes rendered "land" or 
" country," thus — (Gen. xii. 1) " Now the Lord had 
said un to Abram, get thee out of thy country . . 
unto a land that I will show thee." 5th verse, " And 
they went forth to go into the land of Canaan, and 
into the land of Canaan they came." 6th verse, " And 
Abram passed through the land . . . and the 
Canaanii^e was then in the land" Multitudes of such 
instances can be selected from the Hebrew Scriptures 
to show the limited sense in which the word ren- 
dered "earth" in our text is used. But an item of 
evidence still more positive in character is found in 
the apportionment of the food of the animals created 
on the same day with Adam. This is contained in the 
30th verse of Gen. i. — " And to every beast of the 
earth, and to every fowl of the air, and to everything 
that creepeth upon the earth, wherein there is life, I 
have given every green herb for meat" From the 
terms of the text we may safely conclude, that insects 
are not at all referred to in the account it gives of the 
creation of animal life. And from the verse now 
quoted it is clearly manifest that provision for grass- 
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eating or herbivorous animals alone is referred to. We 
must therefore conclude that there were none but such 
animals created to live along with Adam. Flesh-eat- 
ing animals we doubt not were then living in far off 
regions of the earth, but they seem to have been 
brought into being by other creations which may be 
recorded in the rocky strata of the earth, and not as 
part of the creation of animal life recorded by Moses. 
But while it is admitted that the animals which sur- 
rounded Adam at the creation were herbivorous, may 
it not have been the case that a number of them 
became changed in nature and turned to the eating of 
flesh instead of herbs because of man having sinned ? 
Such a notion as this prevailed very generally during 
many past generations, and still retains a place in the 
minds of not a few. While a more formal examin- 
ation of this point would come more appropriately 
under the consideration of the results of man's fall, we 
may for the present say that it is an exceedingly im- 
probable notion. Man does not seem to have been 
changed in his form of body, or in the physical 
elements or nature of his being, because of having 
sinned, and why should we suppose that the animals 
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should be more affected by it than he ? The idea of 
such a change is absolutely forbidden by the conditions 
of the creation. Every animal was made to propagate 
only in accordance with its kind. But if grass-eating 
animals could pass into lions, tigers, or bears, to live 
by eating flesh, then we certainly would have change 
of kind. K we could look on those beasts of prey 
now living on the earth, and say on grounds of good 
evidence, that these were all developed from herbi- 
vorous or grass-eating animals. Dr. Darwin would 
assuredly find a solid basis on which to raise the 
principle of his doctrines regarding the origin of 
species, and evolutionists would no longer require to 
go a-begging through the imiverse for facts to substan- 
tiate their hypothesis ; for the change involved in gra- 
minivorous animals becoming carnivorous would cer- 
tainly amount to the origin of new species by means 
of the transmutation of other and pre-existing species. 
Such a change can only be spoken of in figurative or 
symbolic language, but can have no place whatever in 
a literal sense. 

Immediately after the creation of land animals, 
man was made in the image and after the likeness of 
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the Creator Himself. It is worthy of notice, as show- 
ing the great superiority of man, that while all the 
other living creatures were formed according to a kind 
or nature given them, he was made in the image of 
God, that is, after the hired of God — ^to have oneness of 
nature with Him. To the other animals God was a 
Creator, but to man He was a Father as well as a 
Creator. Man, therefore, came into being both as a 
creature and a child of God. And hence, as to kind, 
a finite God, for the child must be one in kind with 
the father. Quite in accordance with this the Psalm- 
ist sets forth the true dignity of man in the eighth 
psalm. He asks the question — " What is man ? " And 
in effect replies — " He is very high in being, for thou 
hast made him but little lower than God." (5th verse) 
" Lower than the angels " is the reading of our English 
version, as well as that of several other versions, but 
in the Hebrew the word is " God," and not " angels." 
What else can be adequate as a description of man's 
true nature, seeing God said in the creative mandate 
relative to his creation — " Let us make man in our 
image, after our likeness ? " 

We may now ask — Whom did God summon to 
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this council that was held preliminary to the creation 
of man? Some reply, "angels." But this is very 
gratuitous. They are not mentioned in the context at 
all. They are indeed declared in the Bible to be but 
ministering spirits, and it would be coming far short 
of the obvious meaning to suppose that they were 
consulted as the agents of His will ; for He evidently 
addresses such persons as had power to create as well 
as Himself. Isaiah is very strong in repudiating the 
idea that God had ever entered into deliberation with 
finite creatures. He asks — "Who hath directed the 
spirit of the Lord, or being His counsellor hath taught 
Him? With whom took He counsel, and who in- 
structed Him?" (xl. 13, 14). The answer is plain. 
He could take counsel only in the glorious assembly of 
the triune Godhead. 

It will never satisfy to assume that the Creator 
spoke in the somewhat bombastic language of kings, 
who say — " we" when only the one royal personage is 
meant. Such an empty kind of phraseology is far 
beneath the dignity of God. Besides it was not in use 
among earthly kings when Moses wrote the sacred 
narrative of the creation. If this were to be accounted 
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for merely as a mode of speech, we would certainly 
have good reason for asking — Why did not the 
Creator so speak relative to all the other work of the 
creative week ? 

Very peculiar is the explanation of the Jewish 
Doctor, Maimonides. He thinks that, when God says, 
" Let us make man, " He addresses the earth, or nature, 
which is to act through divine power in co-operating 
with the Creator, thus yielding the material body while 
the Creator HimseM more directly creates the soul, and 
breathes it into the material or animal body. This, 
too, is intended to explain the phrase, " in our image " 
— ^that is, in the image of the earth as to the body, and 
in the image of God as to the soul. But is it at all 
conceivable, upon any defensible ground, that God 
would address the earth and say to it, in conjunction 
with HimseM, " Let us make man in our image, " after 
our likeness " ? Moreover, such a notion requires that 
we should read — In our images, after our likenesses. 
For the image imprinted on man could not be a single 
unity if it were the image of the earth, and hence 
earthly, and at the same time the image of the Creator 
Himself, hence spiritual. Neither could there be any 
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meaning in God addressing the inanimate earth, as if 
it were a co-equal and co-partner with HimseK in the 
creation of man. It is plain beyond contradiction that 
the earth could do nothing. The words of God 
therefore addressed to it, as if it were a person equal 
with Himself, would be but an empty formula. Solo- 
mon seems to point to the truth intended when 
he says — "Remember now thy Creator (Hebrew — 
Creators) in the days of thy youth. " It is thus ap- 
parent that there were more persons than one who 
acted as creators in the creation of man. The same 
doctrine of the plurality of the Godhead nms through- 
out the Scriptures. In Genesis iii. 22, we read — 
" Behold the man is become as one of ua, " And in 
chapter xi. 7 — "Let us go down and confound their 
language. " Jesus Christ also makes it exceedingly plain 
that there is a oneness, and yet a plurality of person- 
ality in the Godhead. We must therefore abide by 
the conclusion, that one person in the Godhead was 
addressing the other two when He said, " Let us make 
man. " They were three, yet they had but one image 
and likeness ; and as man was to be created in this 
image or likeness, it was becoming that all the three 
should be engaged in this work of creation. 
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Our next inquiry has respect to the sense in 
which we are to understand the terms " image " and 
" likeness " as expressive of divine characteristics com- 
municated to man by the Creator. We explain both 
words on the principle of the synonymous parallelism, 
regarding them as substantially similar in import, and 
as being both used to convey the glorious truth — ^that 
man at his creation was made to bear a strong resem- 
blance to his Creator. But the question now is — 
Wherein does this resemblance consist ? Some think 
it consists in the dominion which God gave to 
man over the other creatures of the earth. This, how- 
ever, does not necessarily imply the idea of image or 
resemblance at all, but merely a capacity and right to 
rule. Others, again, think that the image of God 
consists in whole or in part, in holiness. But holiness 
implies a life of more or less duration, spent in con- 
formity to the will of God. Adam, however, was not 
created with a history belonging to him, or a life thus 
spent. At most, he could only possess the capacity 
and susceptibilities of such a life; and of necessity 
time was required to develop these into a holy life. 
Doubtless holiness is an attribute of God, and the man 
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who is holy does in this matter resemble God. But it 
does not follow that, therefore, man was endowed with 
this when created. In the nature of things he can 
only possess this attribute by living in conformity 
with the law of God, and for this, some time at least 
must be required. Moreover, if the image of God 
consisted in holiness, eveiy man would be without it 
who is unholy. But Genesis ix. 6 gives us to under- 
stand that man as man possesses the divine image — 
"Whoso sheddeth man's blood, by man shall his blood 
be shed : for in the image of God made He man!* 
The force of this passage lies in the truth, that murder 
is ever a dreadful crime because it is committed against 
the image of God. It is also implied that man's life, 
like that of the beast, would be of little value were it 
not that as man he bears the divine imaofe. To under- 
stand the question in hand let us ask — Wherein does 
manhood reside? Certainly not in the body. It is 
man's but not man. When the body was formed, God 
breathed into it an impartation of spirit one in kind 
with Himself, and man then became a living soul. 
Manhood thus resides in that spirit essence given by 
the Creator to man. It must therefore be in this, the 
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chief element of his being, that the image of God 
resides. God is a spirit and so is man. As the 
Saviour teaches — Abraham, Isaac, and Jacob, were 
living men while their bodies were in the dust. Man, 
however, is not only a spirit but he is a spirit one in 
kind with God. He is indeed a son partaking of the 
same kind of nature with his father, God. His 
capacity for intelligence is the same in kind with that 
of God. He knows, though in a finite degree, yet in 
the same sense as God knows ; though not to the same 
extent, he nevertheless knows right and wrong and 
the law respecting these as God knows them. Other- 
wise he could not be a subject of the moral government 
of God. Man has also the capacity for working out a 
moral character, one in kind with that of God. Jesus 
Christ teaches that they who saw Him saw the Father. 
And He has left us an example that we should follow 
in His steps. It is therefore implied that man can act 
morally as God acts. Man is indeed commanded to be 
holy, and to be perfect, in the same kind of holiness 
and perfection as God is holy and perfect. Man has 
the same kind of cognition respecting moral attributes 
that God has, and hence the command to copy these as 



GENESIS I. 24-28. 197 

seen in God. We therefore come to the conclusion that 
the image of God with which man was endowed at the 
creation, consists in an intellectual and moral con- 
stitution one in kind with that of his Creator. In 
virtue of his creation, therefore, man is a son possess- 
ing, though in a finite degree, the same fundamental 
principles of being as those possessed by his great God 
and Father. 

Man is thus immensely removed in kind even 
from the most intelligent and most highly developed 
of all other earthly creatures. Many, but futile, are 
the attempts made to bridge the chasm lying between 
him and these. Other animals, compared with man as 
an animal, show many points of resemblance, and 
many wherein they excel him, but compared with 
man proper, who is a rational spirit, there are no 
points of real resemblance. They have no conceptions 
of worship, of right or wrong, of abstract thought, or 
of reason, of cause and effect, or of design, or a design- 
ing mind. They are indeed radically distinct from 
man. It is only because of utter blindness to existing 
realities that men are led to compare, and to measure 
the skulls and weigh the brains of apes, in the hope 
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of determining their identity of kind with man. Al- 
though the gorilla had a brain and skull as large as 
those belonging men, he would only be the more 
pronounced of his kind — the greater a gorilla and the 
more removed from man. 

It may not appear very dignified, but at the pre- 
sent day it is a duty to notice the theory of the 
evolutionist by which he seeks to rival or upset the 
doctrines of creation, that we may show its inherent 
absurdity and its anti-scriptural character. To many, 
a brief outline of the theory of descent will be quite 
sufficient to show its imtenableness. For the present 
therefore, we shall do little more than submit it in 
the terms of two representative men. In his "Descent 
of Man," Dr. Darwin thus summarises — "We can 
partly recall in imagination the former condition of 
our early progenitors ; and can approximately place 
them in their proper place in the zoological series. 
We thus [by mere ' imagination '] learn that man is 
descended from a hairy, tailed quadruped, probably 
arboreal in its habits, and an inhabitant of the Old 
world. This creature, if its whole structure had been 
examined by a naturalist, would have been classed 



GENESIS I. 24-28. 199 

amongst the quadrumana, as surely as the still more 
ancient progenitor of the Old and New World mon- 
keys. The Quadrumana and all the higher mammals 
are probably derived from an ancient marsupial 
animal, and this through a long line of diversified 
forms, from some amphibian-like creature; and this, 
again, from some fish-like animal." And backward 
through what he admits to be " the dim obscurity of 
the past," Dr. Darwin proceeds, tracing up his imagin- 
ary genealogy till he finds an early ancestor of man 
in the form of an insect in a caterpiller or grub con- 
dition. (Part in. xxi.) 

It may save us from a sense of unnecessary 
humiliation when we keep in mind that the line con- 
necting man with this ignoble ancestor is purely an im- 
aginary one. Notwithstanding great research, nothing 
has been discovered as evidence to support it. And 
certainly, its existence is denied by the Word of God. 

According to Haeckel (The History of Creation, 
Vol. II. p. 278-294), there is a chain of genealogy 
consisting of twenty-two links, twenty-one of which 
precede man, who constitutes the twenty-second. We 
ahall mention but a few of the links in the ancestral 
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chain. The first and most ancient of all was a 
structureless, formless little lump of mucous or album- 
inous matter. The second was a simple cell — a micro- 
scopic piece of protoplasm enclosing a kernel. The 
sixth was a gliding worm, the seventh a soft worm 
and the eighth a sack worm. But to show the kind of 
evidence according to which this celebrated philosopher 
proceeds, observe what he says about the seventh link 
— " These connecting links, of which no fossil remains 
exist, owing to the soft nature of their bodies, we may- 
comprise as soft worms!' Their fossil remains, Haeckel 
aflSrms, do not exist. Then where is there evidence 
that they existed and developed as he assumes ? No- 
where. Can any philosophy be more baseless ? or 
folly be more extreme ? After this, can the sceptic 
ever reproach the Christian man for his faith ? The 
eleventh link in the chain was a primaeval fish, and the 
twelfth was a mud fish. The latter originated out of 
the former by becoming adapted to live on land, " and 
by the transformation of the swimming bladder into 
an air-breathing lung." But how a creature fitted 
only for living in water should have ever thought of 
getting on to the land is a problem we should like 
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Haeckel to solve, and also to explain how, contrary to 
all knowledge and natural law, this creature began to 
thrive when out of its native element — the water. It 
would appear, however, that if some ancestor had not 
staggered out of the sea and became transformed in 
being in its new element^ man, if ever developed, 
would have been an aquatic animal, inhabiting the sea 
and the rivers. Regardless of all this, however, and 
as if no doubt existed at all on the matter, Haeckel 
says — "The series of the ancestors of man which 
breathed air through lungs began at this stage." If 
Christians had faith strong as this in the eternal 
verties submitted to them, how powerful for good 
their lives would be ! 

The seventeenth link in the chain of Haeckel was 
a marsupial or pouched animal, the eighteenth a semi- 
ape which originated from a marsupial of a rat-like 
appearance. Then, through various grades of apes, 
we come to the twenty-first, an ape-like man; and 
then to the last, the twenty-second, man himself, who 
developed out of a talking ape which developed im- 
mensely because it discovered the art of speaking. 
The art of speech, too, combined with that of walking 
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erectly powerfully aflFeeted the brain in the direction 
of development, and thus paved the way for that end- 
less career of advancement in which man " has far 
outstripped his animal ancestors." Why, then, does 
the parrot, which has the power of articulate speech, 
not set out on the race of advancement? Haeckel 
requires to learn that it is not the art of speaking but 
the principle within, which expresses its ideas in words 
of language, that causes man to differ so far from mere 
animals. But he who believes such doctrines of 
descent, believes without evidence. It is so with 
Haeckel himself ; and to make thig patent to all, we 
select two or three sentences from the account he gives 
of his genealogical chain. He says — " The common, 
long since extinct and unknown primary forms of all 
mammalia, which we have named promammalia, were, 
at all events, of all still living animals, of the class 
most closely related to the Beaked animals " (p. 290). 
But since Haeckel says that these forms were u7Jcnown, 
we naturally ask — By what means does he or any 
one else know that they ever existed ? His statement 
just amounts to this, that he has no means whatever 
by which to connect the links of his chain. He also 
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writes — " The certain proof of our derivation from 
marsupials — nearly akin to the still living opossum 
and kangaroo in their essential inner structure — is 
furnished by the comparative anatomy and the ontogeny 
of mammalia" (p. 291). That is to say, in their physical 
anatomy there are points of resemblance between 
different mammalian animals, and between man and 
marsupials, therefore man is descended from marsupial 
animals, at one stage in the chain of ancestry. Is this 
logic ? Haeckel's want of evidence is equally 
glaring in what follows. He writes — " There do 
not exist direct human ancestors among the anthro- 
poides of the present day, but they certainly existed 
among the unknown extinct Human Apes of the 
Miocene period. The certain proof of their former 
existence is furnished by the comparative anatomy of 
Man-like Apes, and of Man " (p. 293). Since it is not 
knowTi that these human apes ever existed, how does 
Haeckel so grossly and so fallaciously assume that 
they once existed, and then became extinct ? He is 
simply putting a false appearance on the truth that 
there is no evidence whatever that they ever existed. 
He also impugns geology ; for if such ajiimals ever 
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existed, and yet cannot be found in a fossil condition 
in the crust of the earth, geology must be a very poor 
science. Haeckel cannot say that they would disap- 
pear altogether because of softness, as he does in the 
case of those worms he assumes to have been ancestral 
to man. He assumes what he cohf esses to be entirely 
without foundation. Who has faith for such 
things ? After glancing at this vain philosophy, one 
turns with delight to the Word of the living God, 
which is sublime in its account of the creation, con- 
sistent throughout, dignified and elevating. 

Statements like the foregoing, made by men who 
stand pre-eminent in the ranks of Evolutionists, 
indicate that Evolution is a hypothesis absolutely 
baseless. It is literally preposterous that a process 
could have operated since the first dawn of develop- 
ment, afiecting all forms of life, and yet be without the 
slightest trace of positive evidence that it ever existed. 
The Evolutionist assumes the existence and operation 
of a process which is attended with the survival of all 
that is fit to survive, on the one hand, and the 
destruction of all that is unfit to survive, on the 
other. But, neither in existing life, nor in its dead 
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fossilised forms, is there any indication that unfit 
transitional members of species ever existed. Where 
are the Anthropoid Apes that produced man? Haeckel 
says they have wholly disappeared, and they have left 
no trace of their existence behind. It is quite 
unaccountable that the strata of the earth should 
preserve only the fossil forms of the " fittest," and not 
even one single fossil form of the imfit or transitional. 
" Palaeontologists (to whom the Evolutionists, of all 
men, are bound to adhere), hold that great masses of 
these fossils (of crustaceous and vertebrate fishes and 
animals) actually remain, many of them of almost 
incredible age. But they all represent established 
genera. Where are the fossils of the transitional and 
intermediate links, which ought to be a myriad times 
more numerous ? Were evolutionism true 'the world 
would not be large enough to contain them.' Again, 
fossil natural history should present us with both 
sides of the history of the blind process of natural 
selection, with the fossils of the degraded, the unfit, as 
well as with those of the developed species. How is 
it that Mr. Darwin only dwells upon the latter? 
especially as the down-hill side of the history ought 
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to be ten thousand times the fullest. But did the 
fossils present us with such a history, then how 
preposterous would it be to call the course of nature 
an 'evolution/ when nature's decadences would almost 
infinitely outnumber her advancements"? (Sensualistic 
Philosophy of the 19th Century, p. 174.) 

Evolution is not only unsupported and contra- 
dicted by science, but it is also greatly out of harmony 
with the word of God. It virtually denies the Bible 
doctrine of Creation, and the existence of a soul in 
man, bearing the image and likeness of the Creator, 
and thus it denies the great speciality in man which 
differentiates him from all the lower animals. " This 
evolution doctrine, also leads, like all other atheistic 
schemes, to the denial of a soul to man. Whatever is 
in man. Evolutionists hold, was developed out of the 
lowest rudiment of animal life. Of course they do 
not think that development originates distinct sub- 
stances ; it merely modifies, increases, or diminishes 
what was there before. Then, if man came from a 
moUusk, unless the moUusk had a distinct rational 
spirit, man has none; he only has the moUusk's 
organism and habits improved." (Ibid, p. 166). 
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Although Moses were to be considered merely as 
an uninspired man, it must be admitted that his 
account of the creation, which Haeckel is pleased to 
describe as a Jewish legend, is free from the flaws and 
contradictions which belong to the theory of creation 
propounded by this German philosopher. But since 
Moses, without the light of science available at the 
present day, wrote an account so infinitely superior to 
that of all other men, so sublime, self -consistent, and 
self-luminous, we must conclude that the account 
given us is that of God Himself ; and none but He will 
ever be able to give us the true light of creation. 

Accepting the Word of God as an infallible 
authority, we are bound to the conclusion that man 
was created at one centre, and as one pair, male and 
female — and that he had not, therefore, different 
originals. It has been believed, however, by some 
eminent men, that, in order to account for the varieties 
of the human race which appear to differ so much 
from each other, there must have been different centres 
of creation for man, and, therefore, different originals 
from those who were placed in Eden. But it seems 
quite easy to trace up the whole human race to one 



208 THE BIBLE RECORD OP THE CREATION. 

centre immediately after the flood — to Noah and his 
family ; and, therefore, there need be no difficulty in 
concludinor that all the antediluvians descended from 
the Edenic pair. It is also worthy of notice that all 
the laws of a well-defined species are fulfilled equally 
by all the varieties of the human race. These varieties 
therefore must be fundamentally one. Physiologically 
and atomically they are one. The difference between 
the black man and the white is merely a difference in 
degree of pigment or colouring matter in the epidermal 
cells of the skin. Mentally, as well as physically, all 
the races of the earth are one — "We contemplate," 
says Dr. Prichard, "among all the diversified tribes 
who are endowed with reason and speech, the same 
internal feelings, appetencies, aversions ; the same 
inward convictions, the same sentiments of subjection 
to invisible powers ; and more or less fully developed, 
of accountableness or responsibility to unseen avengers 
of wrong, and agents of retributive justice, from whose 
tribunal men cannot exen by death escape .... 
In a word, the same inward and mental nature is to 
be recognised in all the races of men." We are there- 
fore, " entitled to draw confidently the conclusion that 
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all human races are of one species and one family.*' 
(Dr. Pye Smith's Scripture and Geology, p. 292). The 
moral conditions of universal man proclaim also the 
identity of all the races of the earth. All have im- 
pressions of wrong, and are susceptible of similar con- 
victions of sin, and also of happiness through the 
gospel. All this shows their relationship to the first 
Adam, on the one hand, and to the second Adam on 
the other. Nothing is more clearly evident on this 
point, than the truth stated by the Apostle Paul — God 
" hath made of one blood all nations of men for to 
dwell on all the face of the earth." 

We would now here remark — 1st. That when man 
was invested by the Creator with the honour and 
dignity which is implied in dominion over all the other 
creatures on the earth, it becomes him to rule himself 
well. It is sad, however, to see a being thus natively 
exalted degrading himself to the most debased con- 
dition of serfdom by neglecting to bring into subjec- 
tion to the will of God those powers and passions that 
have been allowed to run riot within. In propor- 
tion as man rules his own spirit so shall his rule be 
felt by the creatures of a lower creation. When he 
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brings every passion in subjection to the will of 
Christ, "the desert shall rejoice, and blossom as the 
rose." Then there shall be neither lion nor ravenous 
beast to hinder his progress, disturb his peace, or 
prevent his sway. 

2nd. That the functions of our life here are 
conditioned on the union of mind and matter. God 
created man with a material body, and by this body he 
is placed in close contact with the material universe 
and fitted and led thereby to consider the wonderful 
works of God which are manifest in eveiything, from 
the infinitely great to the infinitely small. This 
instructs man, and brings him into close fellowship 
with God through His great works, for all these 
declare His great name to be near. Some think it is 
not spiritually-minded enough for man to be con- 
cerned with material things. This, however, is a 
mark of narrowness, for G^d is ever concerned with 
these, and has bestowed great skill on them. More- 
over, though man's body after the resurrection will be 
a spiritual body it does not follow that its materiality 
will be wholly annihilated. Christ's body arose from 
the grave and was taken with Him up into glory, and 
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yet it was a material body. No doubt it was spirit- 
ualised, but it was nevertheless that body which was 
laid in the grave. And as the raised up body of the 
believer will be one with that of Christ, may it not be 
given him as a medium by which he shall delight to 
investigate the wonderful works of God in His vast 
and glorious universe, wherein are many mansions ? 
K so, will not the man that considers most attentively 
and with a renewed soul the work of God on earth, 
make the best start on that endless path of progress 
in eternity? 

God's design is — to bring together under one head 
in Christ, things in heaven and things in earth, but 
there will be other bonds of union besides, although 
they may be subordinate to, the gospel. By means 
of the spectrum analysis we are now enabled to per- 
ceive that the other heavenly orbs or worlds which 
shine within reach of human vision, contain elements 
of matter such as Hydrogen, Sodium, Iron, Magnesium, 
&c., the same as we have on the earth, then as Isaiah 
tells us, the earth was not made in vain but to be in- 
habited, may we not safely infer that these other 
worlds are not made in vain but to be inhabited ? 

14 
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Then what more likely than that man s experiences 
and discoveries among the works of God in material 
things, sanctified and made refulgent by gospel truth, 
may tend to give him a delightful and interested 
fellowship with beings who may have rejoiced in 
beholding the wisdom and goodness of the Creator, 
displayed by His works in other worlds ? 

3rd. That God*s image in man fits him for 
fellowship with God, just as all the members of a 
family are qualified to have fellowship together. By 
possessing the image of God, man is lifted up from the 
region of the merely natural to that of the spiritual. 
God has respect for His own image, and as every man 
possesses it, He is not willing that any man should 
perish, and therefore, in order to save all men. He 
spared not His only begotten Son, but gave Him up to 
the death for us all. K any man believe in Jesus, there- 
fore, he shall enter on the enjoyment of the divine 
fellowship as soon as he believes, for "truly our 
fellowship is with the Father, and with His Son, Jesus 
Christ." 
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Genesis i. 29-ii. 3. 

That we may form a conception in harmony with the 
Bible doctrines of the creation, it is necessary to 
emphasise the fact that man was created on the siocth 
day and also during some part of the day prior to its 
conclusion ; for we find that on a subsequent part of 
the day the apportionment of food to man and the 
lower animals was declared by the Creator. If, there- 
fore, " day " be taken to mean a geological period 
myriads of years in duration, man must have been 
created, not at the beginning of the present, which 
would be the seventh period, but during the preceding, 
and it may have been many thousands of years before 
its termination. According to this, man must have 
been an inhabitant of this world long before the 
occurrence of these creative changes by which the 
present period was introduced ; in short, long before 
the " creation." A logical conclusion thus drawn from 
the premises supplied by the long-epoch theory of 
interpretation, if accepted, would set the mind adrift 
from its moorings in the Bible, into a kind of shoreless 
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sea, without chart or compass ; for, indefiniteness, con- 
fusion, and perplexity, regarding the doctrines of 
creation would universally prevail. The plain com- 
mon sense meaning of the sacred narrative would be 
obliterated, and, besides, we would have to account 
for man existing through the geological night which 
intervened between the sixth day and the seventh — a 
period perhaps comprising myriads of years of dark- 
ness and terrible convulsions, for the " day," of what- 
ever length, must have had one period of light and 
another of darkness (Gen. i. 4, 5). It may thus be seen 
that the theory of explanation which gives " day " 
such an unnatural meaning, and which was devised to 
make the record of Moses appear in harmony with the 
testimony of the crust of the earth, is after all, a 
theory that contains inherently insurmountable diffi- 
culties, and makes dreadful havoc of the Inspired 
Word. 

When God finished the work of the six creative 
days He rested. And Hugh Miller supposes that " God 
may be resting still " — that is, he supposes that the 
seventh day mentioned by Moses denotes a long 
period of time, a period that is still running on, and 
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that will continue to run till the great work of 
redemption be complete. We would thus be living in 
the seventh dsy, and God still resting. But how does 
this accord with divine revelation ? According to 
Hugh Miller, who is still supported in the main points 
of his opinion by some able men, the rest of God is 
still continuing, but according to the Bible it is a thing 
of the past — " God rested," or " had rested," is the 
formula of the Scriptures. (See Gen. ii. 2, 3 ; Ex. xx. 
11 ; xxxi. 17; Heb. iv. 4.) In the original passage — 
that in the account of the creation — the rest is repre- 
sented as past. But if it be, nevertheless, running 
on, anything else put as past and completed may also 
be said to be running on. For example, we read in 
the seventh verse, " And God Truide the firmament and 
divided the waters which were under the firmament 
from the waters which were above the firmament." 
And according to the principle adopted by the advo- 
cates of the long-epoch theory — of explaining that 
which is stated as past as if it were going on — we 
may assume that God is still doing what is said, 
in the sacred narrative, to have been accomplished 
at the creation. Taking the verse now quoted we 
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might explain it to mean that God is still creating the 
firmament, and that He is still dividing the waters 
under the firmament from those above or upon it ; in 
short, we might explain to the effect that the whole 
work of the creation is still going on the same as at 
the beginning. A theory requiring a principle of 
interpretation that plays so fast and loose as this to 
support it must be a false and dangerous one. We, 
therefore, must reject it, and abide by the conclusion 
already several times stated — that the word " day," as 
applied by Moses respectively to the six days of creative 
work, and also to the seventh — the day of rest, 
denotes a natural day of twenty-four hours' duration. 
We now come to notice the apportionment of 
food. God had made creatures depending on food as 
a means of sustenance ; and as His work is perfect He 
made provision amply sufBcient to supply their wants. 
In the 29th verse he announces to man, as a right 
bestowed, the use of the seed of the seed-bearing herb 
and the fruit of the fruit tree. " To you," He says, " it 
shall be for meat." The cereal plants are here speci- 
ally indicated, and by divine right, they constitute to 
man, as man, the chief support of life. But by a per- 
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versity that is profanely daring, and presumptuous in 
the extreme, they are largely consumed, not for pur- 
poses of food, but to furnish a supply of a liquor that 
is physically poisonous, morally debasing, and diamet- 
rically opposed to the terms of the divine charter 
which assigned them for use as food. But, it is argued, 
it is not only permissible, but necessary to bring that 
which God gives us for food under many modifications 
that it may suit the appetite and the natural tastes of 
man, and that, therefore, the divine charter gives 
sanction for the production of alcoholic liquor from 
grain. This is, now emphatically an argument of 
ignorance. No man who is acquainted with those 
natural laws which are fundamental in chemistry 
would ever advance it. Because prussic acid, " one of 
the most formidable poisons known," may be educed 
by a process of distillation from the plum, peach, and 
apple — species of wholesome food — would it, therefore, 
be in accordance with the divine will to cause a whole- 
sale destruction of these kinds of fruit in order to pro- 
duce prussic acid ? Should this analogy be objected 
to on the ground that prussic acid is a poison ; then 
may it not be replied that the products of alcoholic 
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fermentation — carbonic dioxide and alcohol — are also 
poisons ? This, of course, is universally admitted in 
science ; and is it not also clear that alcohol, because 
less virulent, though not less real as a poison, is 
infinitely more destructive to human life and human 
weal than prussic acid ? That which God causes to 
grow out of the earth for food is organised material, 
but fermentation deorganises what He thus constructs, 
and reduces it to entirely new and different substances. 
If therefore, it is assumed, as is the case in the pro- 
duction of alcoholic liquor from grain, that matter 
deorganised is as valuable for the sustenance of man 
as that which God has organised for the purpose ; 
then a flagrant reproach is cast on the infinitely perfect 
One. It is virtually saying that what He has done 
improves by being undone. The Creator gives a 
chartered right to the inhabitants of the earth to use 
as food that which He declares to be prepared by 
Himself for such use. But the drink interest steps 
in between man and this right, and in defiance of the 
divine will says — " It shall not be so ; much of that 
provided as food, must as such be destroyed, and from 
the products of this destruction a liquor — which. 
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indeed, is poisonous — must be obtained." Food pro- 
vided by the Creator is thus converted into poison. 
Neither is this now done altogether in darkness, for it 
is universally maintained that alcohol is a poison, and 
it is also physiologically asserted that all food ere it can 
build up tissues, repair waste, or give strength, must 
be nitrogenous, and that as alcohol contains no nitro- 
gen, it can yield no nourishment to the animal system. 
Admittedly, it is food in no sense of the term. There- 
fore, when God says, concerning the food brought forth 
by the earth, "To you it shall be for meat," man 
wickedly violates this divine charter, and says — " My 
will shall be done as well as thine. Instead of being 
used for food a large quantity must be converted into 
an intoxicating drink." By the results which follow 
this conduct, it may be clearly seen to be a violation 
of the divine will — ^f or how could such streams of woe 
and death flow from a fountain divinely opened ? 

To those unacquainted with the science of this 
question, the thought ever comes up — ^If alcohol be 
got from the grain, it is certainly implied that the 
grain contains it, and contains it, too, by the arrange- 
ment of the Creator. The truth, however, is this — The 
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grain contains starch, which is food, but by malting, 
this substance is changed into grape sugar, which by 
fermentation is absolutely destroyed, being pulled to 
pieces and reduced to its elementary atoms. And it is 
out of these atoms that the new substances, alcohol 
and carbonic dioxide are built up. To make the 
matter more plain, I take the liberty of introducing 
an illustration I have used elsewhere — " Let us take a 
piece of printer's type, set, and ready for the impression. 
Let us suppose that it contains the alphabet several 
times repeated, and let us further suppose that this 
piece of type thus arranged, when impressed on paper, 
leaves an impression of thought that is pure and 
morally excellent." But let us " take the same piece 
of type, and so re-arrange it that it would give 
expression to something degrading and grossly im- 
moral." And it will thus be seen that, while the type 
is perfectly good in itself, the mere re-arrangement 
of it may change its impression from that which 
expresses what is morally good to that which expresses 
what is morally evil. And if an immoral production 
were printed and issued to the public no man would 
ever think of saying, "It was in the type, or else it could 
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not have come out of it." " It may now be observed 
that the re-arrangement of type, supposed to bring 
out the expression of something grossly immoral, 
would be destructive of the legitimate use of the 
printer's type ; in like manner the decomposition and 
the re-arrangement of the atoms of the grape sugar, 
from which alone alcohol is formed, entirely destroys 
its properties as food. A chemical change having 
taken place, it retains no longer the properties of 
grape sugar. Alcohol is no more grape sugar than the 
earthy dust in the grave is either bone, tendon, or 
muscle. The dust of the decomposed carcase is as 
truly food to the carnivorous animal as alcohol is to 
man" (Practical Bible Tera, Com.), hence the unpa- 
triotism, unwisdom, and ungodliness of causing such a 
wholesale destruction of that which the Creator has 
given for food, in order to the production of it. 

In the text no assignment is made respecting 
the right of man to the use of animal food. Indeed, 
many suppose that no divine grant was given for the 
allowance of such food till after the flood. Of this, 
however, there is no certainty, and probability lies on 
the other side. Soon after the fall of man sacrifice 
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was appointed, and the skins of animals were used for 
clothing ; and it is not improbable that some of the 
flesh of animals slain for such ends would be used as 
human food. Moreover, animals were regarded as clean 
or unclean before the flood (Gen. vii). And this distinc- 
tion seems to have had reference to food. And from 
certain marks in the constitution of man, it seems to 
be indicated that the Creator originally constructed 
his system with the view to the use of animal food ; 
hence, too, the complete surrender to his authority of 
all the animals that were with him. 

In the 30th verse we find that the green herb — 
the grass, including various succulent plants — was 
apportioned as food for the animals created to live in 
this new economy. It is thus manifest that they were 
all grass-eating and not flesh eating animals, that 
began life along with Adam. God takes care of oxen 
and of animals generally, hence the provision made for 
them. A strong argument to encourage faith in God 
may be built on this. " He that feeds His birds will 
not starve His babes." (Henry). Let not this argu- 
ment escape from the mind. There is strong comfort 
and rich consolation in it — " Behold the fowls of the 
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air; for they sow not, neither do they reap, nor 
gather into bams ; yet your Heavenly Father f eedeth 
them. Are ye not much better than they ? " It is 
the Son of God who reasons thus ; and by an infal- 
Kble argument He rises from the lesser to the greater. 
If the lower creatures, made after their own respective 
kinds, be thus provided for, man, who is made after 
the kind of God — in whose spirit resides the image of 
the glorious Creator — cannot be neglected. His por- 
tion is sure. But let us remember, for our practical 
instruction, that what God gives to the lower creatures 
that they gather. (Ps. civ. 28). The birds do not 
remain in their nests, nor the beasts in their hiding 
places, concluding that because provision is made they 
will therefore be well fed. The Creators hand is 
opened liberally, but living creatures, are filled with 
good only when they gather it. In regard to temporal 
things men do not readily act on the fallacy — that 
because provision exists they will therefore be well 
supplied. But, alas ! how often and how foolishly do 
they rest upon it in spiritual things? It is this fallacy 
whi^h says — " If Christ died for all men, all men must 
be saved." And it is this fallacy that the Saviour 
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exposes, when He says — " The bread that I will give 
is my flesh, which I will give for the life of the world." 
(John vi. 51). This provision is for all. But He adds 
" Except ye eat the flesh of the Son of Man, and drink 
His blood, ye have no life in you." (John vi. 53.) 
The manna around the camp of Israel would 
have been of no avail had not the people 
gathered and eaten it. Neither will the broken body 
of Jesus Christ — the bread of life — give spiritual 
nourishment to any one, unless he receive into his own 
spirit, and trust in, the truth that Christ died for him. 
Having finished the work of the six creative days, 
the Creator took a brief survey of it all and said — 
" Behold it is very good." At the conclusion of the 
former days he pronoimced His work "good," but 
when the work of the sixth day was accomplished, 
and His noblest creature man, placed at the head of 
the new creation. He declared " It was very good " — 
good exceedingly. God had wrought long in making 
preparation for man, and now when he sees this son, 
bearing His own image and likeness, and made supreme 
in the midst of His own wonderful works on earth, 
like a father rejoicing in the advancement of a noble 
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son. He seems to have spoken in the fukiess of 
delight. Taking into account this fond affection of the 
great Father, how awfully wicked must the godless- 
ness and ingratitude of men be ! 

God's creative works were great and wonderful, for 
He is the Omnipotent One. But He is also infinitely 
wise, and therefore all His works were done in 
wisdom. He is also infinitely good, and therefore His 
works were "good exceedingly." We thus learn that 
His works reflect Himself — that all His works declare 
His great name to be near. We further learn— that as 
the works show forth the character of the worker, it is 
necessary to be good and wise in order that we may 
do good and show forth wisdom. 

God declares Himself that His work as it comes 
at first from His hand is good. It does not require 
any haphazard process of development in order to 
improve it. His works of creation too were perfect in 
form, as well as good in kind. The testimony of the 
rocks is — that when God brought creatures into being, 
they were always, and at first, perfect in their kind. 

* 

No experimental blunders were ever made by Him. 
No creature required to be improved upon. Each type 



226 THE BIBLE RECORD OF THE CREATION. 

of being was formed complete when the creative word 
was spoken. 

God reviewed the work of a past week and pro- 
nounced it good, exceedingly good. Should any of us 
review a past week, how different the conclusion we 
would reach. In our best deeds how much imperfec- 
tion there is ! Whatever may be the conviction regard- 
ing oui-selves, however, every pious soul will say 
regarding God's working towards us, during the past 
weeks of our lives — that it was good. A comparison 
of ourselves with Him, whose work is perfect, brings a 
sense of humiliation, and a feeling of joy that we are 
not under law, but under grace — that it is not by 
works of righteousness which we have done, but by 
His mercy that we are saved. 

In the 1st verse of the second chapter a summary 
is given of the work of the creative days — " Thus the 
heavens and the earth were finished, and all the host of 
them." The terms of this summary, however, appear 
at first sight, more comprehensive in import than the 
terms used in the detailed and systematic account of 
the six days' work contained in the first chapter. But 
it is merely a matter of translation that makes this 
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seeming disharmony. The Hebrew for " heavens " is 
plural, but it would be better to render by the singular, 
Jieaveiiy as is done in the first verse of the first chapter, 
for, in English, we do not think of the aerial expanse 
— ^the aerial heaven — the atmosphere, which is here 
meant as a complexity, but as a unity. " The heaven, 
and the earth," therefore, in Gen. ii. 1, correspond pre- 
cisely with tlie same terms in Gen. i. 1. In both 
places the earth and the aerial envelope surrounding 
it are referred to. But, may not the phravse, *'all the host 
of them," in Gen ii. 1 refer, according to Scripture 
phraseology, to the starry hosts of heaven — those 
myriads of worlds existing in space ? The objections 
to this are — (1) Moses does not seem, in the begin- 
ning of Genesis, to give any account whatever of the 
creation of other worlds. He confines his narrative to 
the work of the renovation of the earth and its surround- 
ing atmosphere. (2) In the phrase, "all the host of them," 
the pronoun "them" must refer to the earth in conjunc- 
tion with the " heaven." But in no sense can we regard 
the star worlds as being in part the host of the earth. 
We must therefore circumscribe the meaning of the 
term " host " to the limits of the earth and its aerial 

15 
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heaven or atmosphere. In doing this we are not 
without support. Dr. Lewis, in Lange, explains the 
word " host " by glory, and reads thus — " The earth 
and the heavens were finished, and all their glory!' 
The Douay Bible translates thus — " So the heavens 
and the earth were finished, and all the furniture of 
them." Orton explains " host " by ornaments and 
apparatus. Instead of our English phrase, "all the 
host of them," the Septuagint gives every ornament of 
them, Matthew Henry writes thus — " Here observe, 
the creatures made both in heaven and earth are 
the hosts or armies of them." We thus see our way 
clear to explain the terms of the summary to mean, 
that God created, as already stated, the atmosphere 
and the earth, together with the creatures that live 
within the circuit of them. And here principal 
reference seems to be made to those creatures that 
would be specially serviceable to man. The earth was 
thus fitted up, with an atmosphere, and furnished 
according to the plan of making it a befitting habitation 
for man. 

The original institution of the Sabbath is next 
introduced — " And on the seventh day God ended His 
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work which He had made; and He rested on the 
seventh day from all His work which He had made." 
((Jen. ii. 2.) Perhaps there is a little inaccuracy in the 
rendering of this verse, hence by reading it as our 
translators have done, the Samaritan copies, the 
Septuagint, and the Syraic read sixth instead of 
" seventh," because it was on the sixth, and not the 
seventh day that God ceased from His creative work, 
and because the seventh was the day entirely devoted 
to the Sabbatic rest. It would, therefore, be well to 
read the first clause of this second verse in pluperfect 
time — "And on the seventh day God had ended His work 
which He had made." This would expressly intimate 
that the work ended not on the seventh day, but 
before it, and that the seventh was purely devoted to 
the Sabbatic rest. 

God rested, but not because of fatigue, for His 
arm cannot grow weary, neither can His power decay. 
But His creative work was accomplished, and He 
rested. This rest, however, was not like that of 
inertia. He did not retire into inactivity. Although 
he ceased from the work of creation. He did not cease 
from the work of upholding, or from the works of 
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providence. We may rather suppose that in these 
aspects His work was increased, for the new creation 
just finished was upon His hand to be maintained. 
And notwithstanding the terrible wickedness and in- 
gratitude of men, He still graciously works on their 
behalf. As the Saviour teaches, He has wrought 
hitherto, and He will continue to work. Let it be 
observed from this that our Sabbaths should not be 
days of indifference, or of absolute rest, but rather 
days of exchange. Secular duties should be laid aside, 
and the soul, set free from these, should engage itself 
in things that elevate the mind, cause growth of grace 
in the heart, and specially show forth the glory of 
God. 

The obligations to observe the Sabbath are strong. 
We have first the Creator's example. He rested from 
all His work which He had made. We have next His 
express command to remember the Sabbath practically, 
by treating it as a day sacred to the special service 
of God. He hallowed this day — took it out of secular 
uses and set it apart for service in things speci- 
ally divine and holy. We have yet another very strong 
reason why we should observe the Sabbath as a day 
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specially sacred to God. On this day Jesus Christ 
rose from the dead as the first fruits of them who sleep, 
as the evidence that a great and gracious work of 
salvation was completed, and as the earnest of a 
glorious resurrection. In the day itself there is no 
special intrinsic virtue, hence the change from the 
seventh to the first day of the week. But the good 
of men and the statute of the Lord require that a seventh 
part of our time be set apart far Sabbatic ends. No 
change from this proportion of time will promote the 
same good to man. This is an indication that the 
Sabbath was instituted by One who knew the wants 
of man before they were felt, and who, therefore, was 
greater than man. 

It is rather astonishing that the claims of a 
divinely appointed Sabbath should sometimes now be 
regarded as nullified. The institution rests on moral 
principles which cannot be abrogated relative to man 
in his present condition. It is also true that the 
Sabbath is regarded in Scripture as a type of God's 
eternal rest in heaven. Speaking of that rest, the 
writer of the Epistle to the Hebrews says : — " There 
remaineth therefore a rest to the people of God" — 
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Greek, a Sabbatism or a keeping of the Sabbath to the 
people of God. The Sabbath as a type of this rest 
therefore, cannot be abolished till the type give place 
to the antitype — till that which we call time, be 
merged into eternity. 

It is worthy of note, that when God rested, He 
could look back upon a week of work well done, and 
it would be well if we would so live that at last we could 
look back with some degree of complacency, because of 
a life abounding with works of righteousness. But 
when we think of the glory that excelleth, and the 
light wherein God dwelleth, we shall ever perceive that 
our best works will be vholly unworthy to build our 
hopes upon. And as the rest to be enjoyed is 
God's rest so must the work that entitles us to enter 
into it be God's work — ^the propitiatory work of the 
God-man accomplished for us. 

It is very humiliating, but it is nevertheless true, 
that the only creature made by God requiring to be 
re-created is man. The noblest of all is the one who 
fell, and in his fallen condition it is impossible for him 
to enjoy the rest of God. He must rise in Christ, and 
in Him become a new creature — be created anew 
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through faith that he may rest in God, and with God. 
He who beUeveth, whoever he may be, or whatever 
he may have been, enters into rest, and the rest of God 
shall be, in this life, like the sun that shineth in the 
heavens, sometimes beclouded, and sometimes clearly 
luminous, but never wholly darkened ; and in the life 
to come it shall be enjoyed in the midst of a glory that 
shall never fade, and a light that shall never grow 
dim. 

We have now finished our remarks on the nar- 
rative proper of the creation. That which follows, 
from the fourth verse to the end of the second chapter, 
is partly a supplement of the record we have con- 
sidered, and partly a history of the things that were 
done by, and in connection with, man on the sixth 
day, and let us now here remark, that we have 
adopted a principle of interpretation that is no- 
where else canied throughout the sacred narrative, so 
far as we are aware. But we have done this — (1) 
because a strictly literal interpretation of the sacred 
narrative permitted, if not demanded it ; (2) because it 
harmonises perfectly with a common-sense interpre- 
tation of the divine Word ; and (3) because it is also 
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in perfect harmony with all well established facts and 
principles of natural science bearing upon it. We have 
never found the slightest indication that the sublime 
narrative of the creation required any apology ; we 
have never required to accept it with discount, neither 
have we ever found it necessary to look upon it as a 
record good and holy in aim, while deficient in the 
matter of intelligence. All deficiences we have found 
are on the side of interpreters — in those extravagant 
theories which are imposed on the sacred narrative, but 
which are utterly foreign to Moses or the mind of the 
Spirit. Conscientiously we have defended the sacred 
record in every point, and would now pray God that 
He may bless the consideration of a subject so important 
to the good of many and for the glory of His own great 
name. 
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The paragraph contained within the limits of the 
verses indicated above, acquires special interest at the 
present day, because of a very important controversy 
which has gathered around it. With this paragraph a 
new section of the Book of Genesis begins, and the 
question of dispute is — whether it be continuative 
and supplementary of the foregoing narrative of the 
creation, and produced by the same writer ; or whether 
it be part of a separate and independent narra- 
tive of creative work, having for itself a separate 
penman. It is observed that, up to the beginning of 
this paragraph, the Creator receives uniformly the 
name " God " (Elohim), and that in the paragraph 
itself the divine name becomes " Lord God" (Jehovah 
Elohim). Ever since the days of Astruc, a French 
physician, this fact has given occasion to a certain 
number of Biblical critics to assume a diversity of 
authorship for the Book of Genesis, and also the 
existence of separate independent documents which, 
when put together somewhat as they now appear, con- 
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stitute that book. Professor W. R Smith, in his article 
" Bible " (Encydop, Britan. Ed., ix), thus writes ap- 
provingly of the document-theory — "Of these the 
most important are — 1. The Jehovistic narrative, 
which also begins with the creation, and treats the 
early history more in the spirit of prophetic theology 
and idealism, containing, for example, the narrative of 
the fall, and the parts of the history of Abraham, 
which are most important for Old Testament theology. 
That this narrative is not a mere supplement to the 
other, but an independent whole, appears most plainly 
in the story of the flood, where two distinct accoimts 
have certainly been interwoven by a third hand. 
2, Many of the finest stories in Genesis, especially 
great part of the history of Joseph, agree with the 
Elohim document in the name of Grod, but are widely 
divergent in other respects. Since the researches of 
Hupf eld, a third author, belonging to northern Israel, 
and specially interested in the ancestors of the northern 
tribes, is generally postulated for these sectioDs. His 
literary individuality is in truth sharply marked, 
though the limits of his contributions to the Pentateuch 
are obscure." 
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The above quotation makes it clearly evident that 
the existence of separate original documents is as- 
sumed, mainly on account of the manner in which the 
divine names " Elohim" and "Jehovah" occur in the 
sacred narrative. 

Notwithstanding the support given to this docu- 
ment-theory, it is destitute of any valid groimd of 
support. (1.) The evidence claimed for it is purely 
subjective or imaginative. (2.) It is rationalistic in 
nature. Some passages contain the reverse of the kind 
of evidence required, in respect to the characteristics 
of style and expression, to support the theory. But 
this " occasions no difficulty to the critics, as they at 
once assume that there has been an interpolation from 
the other document, or that the anomaly is owing to 
the oversight of the compiler." (Imperial Bible 
Dictionary,) (3.) It is so undefined and indefinable, 
that it cannot on any solid ground solicit acceptance. 
Since its origination, more than a century ago, it has 
continued changing its aspect in a Protean fashion, its 
newest forms supplanting the older. " The scheme it- 
self has been subjected to modifications which con- 
tinually present it in new aspects. Ilgen would 
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improve it by rejecting the interpolations of Eichhom, 
and assuming the existence of three original documents 
instead of two ; the result of which was, that passages 
which, on leaving the hands of Eichhom, had some 
extent and uniformity, were, by Ilgens process, re- 
duced to a complete mosaic. Other theories speedily 
followed, differing from the original and from one 
another." (Ibid.) De Wette favoured it ; but in view 
of the opposition it had to contend with, changed his 
ground with almost every successive edition of his 
" Introduction." (Einleitung), (4.) It is destructive 
in its nature. It disintegrates the elements of a com- 
pactly united whole, making the sacred narrative ap- 
pear as a crude compilation of unsymmetrical re- 
cords, each imperfect in itself, and ignoring, at the 
same time, the idea of the oneness of an original in- 
spired diction. The disintegrating principle involved 
in the document-theory furnishes to sceptical minds a 
very appreciable theme. Bishop Colenso adopts it with 
zest, and, as might be expected, runs it to seed. And 
it affords equal delight to the arch-atheist, Mr. Brad- 
laugh, to find the Bishop describing four authors and 
one editor for the Book of Genesis, — the first Elohist 
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the second Elohist, the first Jehovist, the second 
Jehovist, and the Deuteronomist. The last of these 
terms denotes a supposed later editor of the Penta- 
teuch, whose precise time of life is fixed about the 
period of Josiah's reign. Mr. Bradlaugh writes — 
" In a synoptical table in part V. of the Pentateuch, the 
Bishop presents the result of the critical analysis of 
the Book of Genesis, and apportions the 1,533 verses of 
the Book of Genesis as follows : — To the first Elohist, 
336 verses ; to the second, 106 verses ; to the first 
Jehovist, 1,028 verses ; to the second, 24 verses ; and 
to the Deuteronomist, 39 verses." The destructive 
uses to which this document-theory is put, and the un- 
certainty pertaining to its necessary indefiniteness, 
afford evidence of its unsoundness, and of the 
dangerous extremes to which it may lead. Moreover, 
it is a violent and an altogether unnecessary exegetical 
hypothesis. 

From the beginning of Genesis on to the end of 
the third verse of the second chapter, we have the 
account proper of the creation systematically and par- 
ticularly given. But when we reach the fourth verse 
we come to a new and an entirely different portion of 
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the book. It is not a second account of the creation 
in any such sense as the first is ; but the first part of 
human history, with a short introduction ; and that 
introduction lays the basis of the history to be given, 
in a few supplementary facts, which shed light on the 
creation of man and those things immediately bound 
up in the conditions of his being, and which could not 
be passed over if an intelligent account were given. 
Indeed, the mere connection between this section and 
the foregoing narrative is inexplicable on the assump- 
tion that there are two records of the creation, or on 
the assumption of the document-theory : " These are the 
generations of the heaven and of the earth when they 
were created" (ii. 4) are words which look back on the 
record proper, and intimate an advance beyond it. 
They cannot be explained as looking forward, for no 
such account as they indicate follows. It is therefore 
impossible that they can refer to a parallel record of 
the creation. Neither can these words constitute the 
beginning of a second record, for why should it as a 
separate record presuppose a foregoing one ? Both are 
manifestly component parts of one progressive whole, 
as compactly and as naturally joined together as the 
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new annual growths are to the pre-existing stems of a 
tree. Moreover, nothing can seem more befitting 
than the explanation thus given. In the account of the 
creation proper, the Creator is named Elohim (God). 
And can there be no inference drawn from this but 
that of separate authorship, and that the author of this 
portion merely made it his custom so to name the 
Divine being ? How much more likely that when a 
record of creative power was given, the writer should 
use, or be guided to use, the term which implies the 
possession of the excellence of all power ! Then, when 
we come to the first part of human history in the Bible, 
what term could be more appropriately used than 
"Jehovah," which implies the self-existence of the 
Creator, and the great truth that it is because He thus 
lives as the self-existent One that man can live and 
have a history ? When God said to Moses, to encour- 
age him in his work in Egypt, " I Am that I Am," did 
He not refer to His name Jehovah, and to such a mean- 
ing of it, as we now indicate ? "I am Jehovah, I 
change not; therefore ye sons of Jacob are not 
consumed," clearly intimates the same thing. Then, 
how beautiful and appropriate is the term " Jehovah 
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Elohim" (Lord God) in Gen. ii, 4 ! It intimates that 
the Being who creates is also the Being who ever up- 
holds. God did not create the world, and leave it 
alone, as some evolutionists would have us believe ; 
but He is continually upholding it. In Him we are 
living, and moving, and having our being. This use of 
the term Jehovah Elohim, instead of being calculated 
to disrupt, binds the two sections already referred to 
in a very close union. " Jehovah" does not intimate a 
new being from the " Elohim" who created, but only 
indicates another aspect of His character — an aspect by 
which all created beings can live and have a history. 
The words of the late Dr. Candlish may be here appro- 
priately cited — " God is called by a name not used in 
the preceding section ; the name ' Lord,' or ' Jehovah,* 
being joined to the name of ' God.' The reason may be 
this : — The single name, ' God,' denoting power or 
might, is more suitable, while the process of creation, 
by God s mighty power is described, as it were, on the 
side of His sovereign creative fiat, ' Let it be,' ' Let us 
make.' Now, however, in reviewing the work as com- 
plete, and entering into its providential phase, the 
additional idea involved in the name ' Jehovah' — ^that 
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of self -existence and unchangeable majesty, with 
special reference to His providence — ^becomes appro- 
priate. All things are made by Him as the Almighty 
God. They subsist by Him as being also the Everlast- 
ing Jehovah, ' the same yesterday, to-day, and for 
ever.' " 

The "generations," or genealogies of the heaven 
and of the earth (ver. 4) denote the account of the 
beginnings of the aerial heaven — ^the atmosphere, and 
of the earth, as given in the preceding part of the 
book. The writer manifestly looks backward to " the 
day" — the period of six natural days, when the Creator 
accomplished these beginnings of reconstruction, to 
make the earth a fit habitation for man. 

In the 5th verse, we have some exceedingly 
important particulars recorded regarding^ the creation 
of plants. But if this verse is not a part of a second 
record of the creation proper, why have we so much 
said about creative work ? The answer is simple and 
obvious. In order to give an intelligent account of the 
first beginning of human history, it was absolutely 
necessary to refer to the creation of plants, and to the 
Garden of Eden, that man's relation to these, and his 

i6 
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conduct and fall, should be intelligibly stated. The 
Book of Genesis thus appears to be no mere piece of 
patchwork, or compilation of separate independent 
documents, but a mast closely compacted, a most lucid 
and harmonious whole. 

By " every plant of the field," Lange understands 
the nobler species of herbs which depend on culture, — 
paradisaical plants, which were created during the 
sixth day. This is obviously a mistake — a mis- 
take, indeed, that assumes two separate creations 
of plants — one on the third, and another on the sixth 
day. Lange further mistakes when he assumes that 
the plants referred to in the text " presuppose man," 
by being plants that " are the growth of culture ;" for 
the inspired writer distinctly says " there was not a 
man to till the ground when the Lord God made every 
plant of the field, " and " every herb of the field. " He 
says much more. He states also that every plant of 
the field was made " before it was in the earth, " and 
obviously, therefore, before it could have grown from 
the earth, and that every herb of the field was made 
*' before it grew, " in short, before it could have grown 
natuvally ; for as yet " the Lord God had not caused it 
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to rain upon the eartli. " The totality of plants created 
immediately before the advent of man is here ref eiTed 
to, and it is obvious that all were created by way of 
miracle. For they were made apart from natural con- 
ditions. Before they had taken hold of the soil, before 
they grew, before there was rain to water this reno- 
vated earth, and before there was a man to till the 
ground, they existed. The writer manifestly takes us 
back to the work of the third creative day, and gives 
us very clear indications that the Creator did not work 
by any process of development in the creation of 
plants, but by miraculous operations of power. The 
doctrine of evolution can on no possible ground be 
reconciled with these statements of Moses. 

It may safely be inferred from the 5th verse, 
which is now under notice, that the earth was very dry 
on the third creative day, so dry that the plants could 
not have grown for want of moisture. If this be not 
meant, what could be the force and propriety of the 
statement — " The Lord God had not caused it to rain 
upon the earth " ? This leaves it to be inferred that 
moisture, a natural means of growth, was wanting, 
and that, therefore, the plants then created did not 
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exist because of natural means. If our inference be 
correct, we are justified in supposing that the waters 
did not cover all the ground at the time when God 
began to gather them together into one place. For 
this was accomplished on the third day, the very day 
on which the plants were created. Had the water 
been but newly removed when the plants were created 
there would have been plenty of moisture to nourish 
them, and no propriety that we can see in saying that 
rain had not yet fallen on the earth, especially when 
this is said to indicate that at first the plants existed 
apart from the natural means of growth. From all 
this it seems evident that the part of the earth chosen 
for man's first place of abode had been, for a con- 
siderable time at least, out of water, and that it was, 
while God was engaged in the work of creation 
relative to it, very dry. If this, which seems so highly 
probable, be admitted, it will readily explain the use of 
the term d^Lst to denote the material out of which the 
body of man was made, thus — '*And the Lord God 
formed man of the dust of the ground^' (verse 7.) 

Let it further be noted in this connection that 
some of the kinds of plants created when the earth was 
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finally fitted up for man were such as mainly depended 
on culture; hence the statement to show that they 
were supematurally produced, — "And there was not 
a man to till the ground." Cereal plants, therefore, 
must be specially intended. These depend on culture, 
and cannot exist without it, and hence could not have 
existed before the creation recorded by Moses. Pro- 
fessor Tyndall, in his lecture lately delivered in 
Glasgow on " Fermentation," admits as much when he 
says — "Our prehistoric fathers .... founded 
agriculture by the discovery of seeds whose origin is 
now unknown." By subjecting this statement of the 
Professor to a little critical analysis, it becomes quite 
evident that he takes for granted "the d/iscovery of 
seeds whose origin is now unknown." K these seeds 
were ever discoverable in any wild original condition, 
why not now ? If they were ever capable of pro- 
pagating themselves in such a state, naturally enough 
they would have continued to do this down to the 
historic period of human existence, and even till now 
The full blow of truth on this point the Professor 
seems unwilling to express. But, according to the 
science of botany, the cereal, or grain plants, on which 



248 THE BIBLE RECORD OF THE CREATION. 

man so much depends, differ from all other cultivated 
plants, inasmuch as they can be traced to no wild 
original sources from which they may have been 
obtained. The only rational conclusion is, that they 
were produced by special creation for the purpose of 
furnishing man with food, and that, as they cannot 
exist apart from cultivation, they were created on the 
third day of the literal creative week, that their 
existence might be continued by means of the cul- 
tivation of man. 

Although the Lord God produced the plants by 
miracle, He arranged to maintain their existence 
through the use of natural means. Man was to till 
and cultivate the ground, and rain was to descend and 
water the hitherto thirsty soil. Hence a mist went up 
— ^a vapour arose into the atmosphere from water and 
humid earth, to condense and fall as rain to fertilise 
the dry ground. This illustrates the great principle 
that whatever God plants, whether material or 
spiritual. He will water and refresh. To them who 
trust Him the divine promise shall not fail — ** And the 
Lord shall guide thee continually, and satisfy thy soul 
in drought, and make fat thy bones ; and thou sbalt 
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be like a watered garden, and like a spiing of water 
whose waters fail not." 

In the 7th verse we read — '' And the Lord God 
formed man of the dust of the ground." This refers to 
the creation of his material being. Ancient mythology 
traced man's origin to the earth. Modem science does 
the same. The elements that constitute and nourish 
his body belong to the earth. These he cannot organise 
for himself; but tile vegetable kingdom does him 
service in this matter. On the organisms which it 
constructs out of the inorganic elements, man builds 
up and maintains his material body. The name 
"Adam," given to the first man, indicates the same 
truth. As homo — man, is derved from hwmus^ the 
ground, so does Adam appear to be derived from the 
other Hebrew term Adamah — the earth, the ground. 
Mythology, science and Scripture agree in relating man 
to the earth ; but it is Scripture alone that supplies the 
information that his body was formed by the direct 
creative act of the Lord Grod, from the dust of the ground. 
The first, and apparently the fundamental meaning of 
• the Hebrew aphar, is diuat in the sense of di^y earth, 
German, trockene erde. The secondary meanings 
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frailty y mortality, dust of the deady &c., are all included 
under the first, inasmueli as they point alike to his 
earthly origin. We have no reason for taking " dust " 
in the text in any other sense than that of dry earth, 
and this indicates that the 7th verse bears correlative 
testimony with the fifth, that the part of the earth 
which Gkxl was specially preparing for the intro- 
duction of man did not, for the time, possess all the 
conditions of growth. As already stated, this goes to 
show that plants were produced by miraculous or 
direct creative action, and that all the land was not 
under water immediately before the work of the six 
literal creative days. To estabhsh this point is, at the 
present day, a matter of no small importance, because, 
science finds abundant evidence that many species of 
animals now living on the earth lived on it long before 
the period of the introduction of man. And, therefore, 
the doctrine that the whole globe was covered with 
water, and that no land animals were spared alive 
upon it when man was created is somewhat hard to be 
believed. But both science and the sacred narrative 
of Moses indicate that the earth was not wholly under 
water, and that though great changes were wrought in 
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some part or parts of the earth, many animals would 
exist unharmed, just as great changes might now take 
place in the earth, both in respect to land and water, 
without destroying the life of plants or animals in 
other vast regions of land. 

When the Lord God formed the body of man, He 
then " breathed into his nostrils the breath of life ; and 
man became a living soul." We cannot suppose that it 
was atmospheric air that was breathed into man 
when the higher element of his being was given him. 
This is not the breath of the Almighty. It is clearly 
meant that man received from His Maker an impar- 
tation of the Divine nature, a rational spirit, one in 
kind with God Himself, possessing a natural im- 
mortality. The manhood of man thus resides in spirit. 
His hind too, resides in his spirit-nature : unlike the 
animals, his kind or genus, ranks him along with God. 
He is a finite God, and stands nearer to the Infinite 
God than any other creature on earth. With a modem 
French divine, every man may say — " I am of divine 
race." 

Man, having body and soul, combines in one, mind 
and matter, heaven and earth. If his body is one with 
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plants and flowers and other material things, his soul 
is created one with God. His higher nature bears the 
image of God. It is this that gives him his 
real dignity and power on the earth. It is this that 
makes him a subject of liberty, that breaks the fetters 
of slavery. If the image of God in the soul were 
denied, and this denial acted upon, all acts, charters, 
or constitutions aiming at the advancement of man 
would go to the wind, and men, becoming in turn the 
oppressed and the oppressors, the destroyed and the 
destroyers, would sink into abysmal depths of debase- 
ment. God's image in man is to him a great defence 
— as walls and bulwarks ; and when it is yet further 
ennobled, and brightened up with moral resemblance 
to God, the defence and influence are vastly greater. 

While we thus keenly appreciate the higher ele- 
ment of man's being, we cannot depreciate the material. 
In matter, God's atrributes are wiitten and displayed, 
even in every atom of it. His glorious works are re- 
corded there, and these declare His great name to be 
near. And it is through the instrumentality of man's 
material body that he can discover God, read the re- 
cord of His works, learn His character, and communi- 
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cate with Him, by means of the great universe of 
matter around. This trains and instructs, and elevates 
man, not only for time, but for the endless eternity 
beyond. Spectrum analysis now cleai'ly tells us that 
the other worlds which shed their light on our earth 
contain elements of matter generally the same with 
those composing our own globe — iron, magnesium, 
sodium, potassium, &c. — and if these worlds be not 
made in vain, but, like our earth, were intended to be 
inhabited (Is. xlv. 18), may not man yet spend his 
eternity in the company of intelligent beings, one in 
kind with himself; and who, like him, have learned 
much of God through the original elements of matter, 
and rare combinations of these similar to what we have 
in the earth ? May it not also be a source of great joy 
to man, in the grand and endless future, to have fellow- 
ship with such beings as have had associations and ex- 
periences with matter similar to his own? Man's 
material body, therefore, though brought down to the 
dust of death because of sin, shall be raised again, a 
glorious and spiritualised body, no more subject to dis- 
solution. 

Here it may now be remarked. 
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(1.) That it is man's duty to work, even in the 
most favourable and exalted conditions of being. 
When created, God arranged that he should till the 
ground. Tilling the soil is beautifully typical of the 
proper conditions and benefits of all labour in the dis- 
charge of duty. It involves the exercise of patience, 
faith, and hope, and the ultimate enjoyment of reward* 
" Behold, the husbandman waiteth for the precious 
fruit of the earth, and hath long patience for it, until 
he receive the early and latter rain." (James v. 7.) 

(2.) That man is something more than a modifica- 
tion of matter. This is indicated,not only by the account 
of his creation, but also by his appointment to till the 
ground. The materialist and secularist must con- 
template man as one mode or modification of matter 
tilling another. This view of the subject is certainly 
obnoxious enough to our common sense, and repulsive 
in the extreme to the common instincts and intel- 
ligence of our being. All work done intelligently, and 
in the fear of the Lord, is co-operation with, and 
response to God. "Man," in Sanscrit, means ihe 
thinker; and man is the only being on earth who can 
think after God, and who, by his thoughts and 
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emotions, can respond to God ; and the more closely he 
knows Him, and walks with Him, the more nearly 
does man come to his normal condition. 

(3.) That all who truly take the part of man take 
at the same time the part of God. This arises from 
the fact that God and man are so closely related, and 
their interests so much bound up together. Jesus 
Christ indicates this so plainly, that He represents the 
deed done to His followers as done in reality to 
Himself. 

(4.) That God is not only the Elohim of creation, 
but the Jehovah of existence and providence. Speak- 
ing of Moses, God said — " I appeared unto Abraham, 
unto Isaac,and unto Jacob, by the nameof God Almighty ; 
but by my name JEHOVAH was I not known to 
them;" but to us He is clearly revealed in the rich 
eflEulgence of the perfection of His glorious character. 
Great and manifold are the testimonies to show us 
that the eternal God is our refuge, aflTording the joys 
of salvation, and that underneath are the everlasting 
arms to uphold and encourage us. God is not only 
made known to us as the God of power, but also as the 
God of love and mercy, who, in loving-kindness is 
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bearing with and upholding all, that He may redeem 
them from all unrighteousness, creating them anew in 
Chriflt Jesus. 



GENESIS n. 8-14. 
It is quitv apparent at first sight that " the garden" 
and " Eden" are terms of unequal import. The latter, 
being the more comprehensive, includes the forma:. 
The garden was not conterminous with Eden, but was 
planted eastward in ii. The spot on earth whereon 
the original pair were first placed was thus localised 
and limited in extent It stood alone, however, in re- 
ipeot to ecmdition ; it was a garden, difiering from the 
1 which Hurroiunled it, and still more, from the 
Lving regions of the earth beyond. In this matter we 
ing in a manner befitting the moral nature 
leaving !«oope and sphere for the con- 
obedience or disobedience. Had man 
[ with God, " willing and obedient," we need 
by the Divine blessing, and in ac- 
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cordance with the demand made by the increase of the 
race, the garden would have become extended by ever 
widening circles, even to the remotest parts of the 
earth. But the alternative of disobedience was inter- 
posed, and the garden was obliterated. 

In the 9th verse we are informed that the Lord 
God made to grow out of the ground " every tree that 
is pleasant to the sight, and good for food." All trees 
are the embodiment and expression of natural ideas, 
and, therefore, all trees are beautiful — some, however, 
being more beautiful than others. To this latter class 
belonged the trees of this garden. But they were also 
fruit-bearing trees — " good for food." In varying de- 
grees, all the trees of the earth combine beauty with 
usefulness. It may be to intimate tlie higher nature 
of the pleasure derivable, that pleasantness to the sight 
is mentioned prior to usefulness for food. Man de- 
pends on the fruits of the earth for the maintenance of 
his physical being, and these he does appreciate ; but, 
as mere material food, they do not yield, to the elevated 
soul, a joy at all commensurate with that which results 
from the discovery of the attributes of Grod in BEs 
manifold wonderful works. 
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In the garden there was also the " tree of life " 
(ver. 9). Its designation intimates that it stood in 
some specific sense related to human life. The nature 
of its fruit may have been such as to promote a con- 
tinued vitality in the human body. This may be 
legitimately deduced from chap. iii. 22, where the 
reason for the expulsion of man, as a sinner, from the 
garden is thus stated — *^ Lest he put forth his hand 
and take also of the tree of life, and eat, and live for 
ever." Although, hitherto, animals which had been 
made after their respective kinds, died, and were 
normally subject to death on the eai*th, man, made 

« 

in the likeness — after the kvnd — of God, was created 
according to the original Divine plan, an exception to 
this rule. But he having sinned, and God seeing that 
the victory over sin would be more speedy and com- 
plete by causing the body to pass through the furnace 

of the grave, in wisdom and benevolence brought man 

« ■ 

under the law of death. By this God also showed dis- 
approbation of sin consistently with His infinite holi- 
ness. In giving a visional picture of the Paradise 
above, the Seer of Patmos describes the spiritual 
analogue of this tree. It yields twelve fruit-harvests, 
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one each month — i. e,, its supply never fails. The in- 
habitants of the heavenly Paradise never hunger. In 
Rev. xxii. 14, the principle of admission to eat 
of the fruit of this tree is beautifully stated — " Bles- 
sed are they that do His commandments, that they 
may have a right to the tree of life, and may enter 
in through the gates into the city." Adam dis- 
obeyed and was shut out from the literal tree of 
life, because obedience to the command of God was 
the condition of the right granted to eat of the precious 
fruit. In like manner, every one entitled to enter the 
eternal Paradise of heaven, and to eat of the* tree of life, 
whose fruits fail not, obtains his title only on the condi- 
tion of yielding the obedience of faith — obedience to the 
great command, to believe in the Gospel of the ever- 
blessed God. The degree of enjoyment in the heavenly 
Paradise, too, will be proportionate to the alacrity with 
which we now run in the way of God's commandments. 
Man being excluded from the tree of life in the 
earthly paradise by reason of transgression, its use was 
no longer required, and therefore it vanished from 
among the trees of the earth. But we yet see the 
same thing in principle — trees possessed of virtues con- 

17 
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(Incive to the prolongation of human Kfe. Take for 
example the Cinchona tree, whose bark yields so many 
medicinal preparations, extensively used throughout 
all the world, according to the belief, that they tone 
the system, and counteract its morbid conditions, 
thereby tending to give increase of life. The force in 
this comparison becomes more apparent when we 
sup]>06e that, though man had not sinned, and had not 
been made subject to the dissolution of death, his body 
even when supported by the fruit of the tree of life, 
would have likely gone on to a condition of change, 
passing from a more material to a more spiritual con- 
dition, as a preparation for translation to higher 
glory — immortality in the original condition of body 
being thus prevented. 

There was yet another fruit-bearing tree in the 
garden, and one to which belongs a very special 
importance — " the ti*ee of knowledge of good and 
evil." This tree was doubtless material in its qualities, 
like all other trees ; and it is impossible that these 
qualities could have been both good and evil. Intrinsi- 
cally and physically the fruit of this tree was " good for 
foQiL" But the command of God relative to it made it 
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the occasion of the development of moral good or evil. 
A moral being cannot develop in moral character, if 
there be no possibility of disobedience. To obey 
where there is no opportunity or occasion to disobey, 
is to live without a condition of moral growth or 
merit; hence the prohibition respecting the tree of 
knowledge of good and evil. This prohibition obeyed, 
would have been attended with good, as when dis- 
obeyed, it was attended with evil. The result in either 
case, too, would enter into the experience of the party 
obeying or disobeying ; therefore the tree is designated, 
" the tree of knowledge of good and evil.'* In the pro- 
hibition respecting this tree, there is nothing that is 
in the slightest degree at variance with the principle 
of the divine moral government of the world as now 
conducted. Every command of God to His moral 
subjects is virtually a tree of knowledge of good and 
evil. K a command be obeyed, it results in an ex- 
perience that is good; but if disobeyed, in an 
experience that is evil. That which is stated by the 
prophet Isaiah expresses a general principle, " If ye be 
willing and obedient, ye shall eat the good of the land : 
but if ye refuse and rebel, ye shall be devoured with 
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the sword: for the mouth of the Lord hath spoken 
it " (chap. i. 19, 20.) Not only do we learn this from 
the written Word ; but even those eternal principles 
which enter into the constitution of the nature of 
things, and which have respect to right and wrong 
with their accompanying sanctions, testify that 
obedience to moral right is followed by good results, 
while disobedience is attended with bad results ; and, 
as all the commandments of God are perfect in righte- 
ousness, all men might from this great truth learn in 
practical wisdom how to live for the attainment of 
good and the glory of God. 

The question. In what part of the earth was the 
garden of Eden located, is one which is attended with 
very considerable interest. To this question many re- 
plies — some strange, and some very extravagant — have 
been given. So very vaiious have these been, that 
has been placed in nearly all parts of the world. Some 
have fixed its position on the earth, some under the 
earth ; some at the north pole, some at the south ; some 
in the air, and some in the moon ; some in the third 
heaven, and some in the fourth heaven. But a carefiil 
attention paid to the geographical account given by 
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Moses, show3 that all this indefiniteness and extrava- 
gance is without excuse. The rivei's of Eden, as naiutxi 
and described by the inspired writer lead us almivst to 
an absolute certainty as to the locality of the ganlon. 
The author of The Creative Week thinks that tho 
" four heads " or rivers are to be accounted for thus — 
The river that watered the ganlen rose on the oast 
of it, in the region of Eden, entered on the oast side, 
winded westward through the gai*den, and, after issuing 
out at the west side, continued for a short distatict^ 
still a single stream, then parted into two branchos. 
Ultimately each of these branches also parted into two, 
and thus the river which passed through the gardtm 
entered the Persian Gulf in four divisiouH, or as tho 
four rivers described by Moses. One objection wo 
would urge against this explanation is, that it uiakoH 
Moses expend all his particularly geographical and 
circumstantial description on rivers, which wore, after 
all, very considerably removed from the garden — tho 
spot of special interest — of which he is giving an account. 
His description is made more like a decoy, than a guide 
to the subjects he is describing. A second objection 
is, that no disposition of rivers is known on tho earth, 
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that would agree with that laid down in The Creative 
Week, To those who think that the crust of the earth 
was much broken up when the fountains of the deep 
were opened, to bring forth the waters of the deluge, 
this latter objection might appear devoid of force. 
But it requires to be kept in mind that Moses lived 
after the flood, and that he gives an account of the 
condition of the land and rivers as existing in his day, 
and assumes that it was such as would lead to the 
knowledge of the locality where " the Lord God planted 
a garden." We cannot therefore conclude that the 
flood obliterated those marks which guide to that part 
of the earth whereon God placed the first man. 

Dr. Lewis, of America, gives in Lange's Com- 
Tnentary an explanation, which differs considerably 
from the foregoing. And he makes his explanation 
turn largely on the elasticity of meaning which he 
thinks the Hebrew word for river (nahar), as here 
used by Moses, possesses. Regarding its extended 
meaning he writes, "In the Eden territory itself, it 
might have had the form of a lake — an idea, in fact, 
which the whole aspect of the account greatly favours. 
It was certainly not a spring or fountainhead to four 
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commencing streams, but rather a reservoir in which 
all were joined, whether as flowing in or flowing out." 
He also thinks that the term may be applied to a frith, 
an ami of the sea, an oceanic current, or the diverging 
shore of a great water. He supposes that two streams 
— ^rivers in the ordinary sense of the word, entered 
the Eden region on the north side, converged at the 
centre, and formed, perhaps a kind of lake or reservoir. 
Then from this central convergence there emerged, on 
the lower and south side, " two diverging seas, or shores 
of seas." " Those two," says Dr. Lewis, " which entered 
Eden from the north, were rivers within the modern 
hmits of the term, but very great rivers. . . . The 
other two probably presented a different appearance. 
Beyond the bounds of the Eden territory, they may 
have become friths, or arms of the sea, or two diverging 
shores of a great water, soon losing sight of each 
other. " 

We do not approve of this explanation as a whole 
for (1.) It seems to lose itself in indefiniteness. To 
point out a garden by great branches of the sea seems 
rather inadequate. (2.) To use a medical mode of 
speech, there is a mixture of incompatibles. To 
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represent a convergence of fresh water emerging into 
two " diverging seas or shores of seas, that, parting just 
below their junction, sweep round the land of India on 
the one side, and Arabia on the other," seems neither 
natural nor consistent. (3.) Such an extended appli- 
cation of the Hebrew word for " river" (nahar), if at 
all justifiable in literal narrative, is very far from 
common. (4.) It seems quite unwarrantable, in a par- 
agraph so simple and continuous, so free from ambiguity, 
and so void of contrast, as that which gives the account 
of the rivers of Eden, to apply such a divergence of 
meaning to the same word — " river " (nahar). 

From the sacred narrative it is quite plain that a 
river, a single stream, went out of Eden, and in this 
condition entered the garden. But from the standpoint 
of the garden it parted "into four heads." The 
Hebrew word for " head " is not by any means always 
equivalent to our English word. Into the Hebrew 
word the meaning of chief enters largely. Hence, 
instead of " four heads," we might read " four chief 
dimsiona." On this point the words of Dr. Lewis may 
be indorsed : " This is rendered heads in our version, 
and so the Vulgate, in quatuor capita. But they both 
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commencing streams, but rather a reservoir in which 
all were joined, whether as flowing in or flowing out." 
He also thinks that the term may be applied to a frith, 
an aim of the sea, an oceanic current, or the diverging 
shore of a great water. He supposes that two streams 
— rivers in the ordinary sense of the word, entered 
the Eden region on the north side, converged at the 
centre, and formed, perhaps a kind of lake or reservoir. 
Then from this central convergence there emerged, on 
the lower and south side, " two diverging seas, or shores 
of seas." " Those two," says Dr. Lewis, " which entered 
Eden from the north, were rivers within the modem 
limits of the term, but very great rivers. . . . The 
other two probably presented a different appearance. 
Beyond the bounds of the Eden territory, they may 
have become friths, or arms of the sea, or two diverging 
shores of a great water, soon losing sight of each 
other. " 

We do not approve of this explanation as a whole 
for (1.) It seems to lose itself in indefiniteness. To 
point out a garden by great branches of the sea seems 
rather inadequate. (2.) To use a medical mode of 
speech, there is a mixture of incompatibles. To 
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The land wherein Moses wrote was Arabia Petrea ; 
we must therefore keep in mind that this was the 
standpoint of the narrator. It is also necessary to 
keep in view that a Hebrew geographer took his 
standpoint of survey with the face turned towards the 
east. Eastward was therefore forward ; to the right 
hand, the south ; to the left, the north. Hence also, 
the Mediterranean Sea on the west was the 
" hindermost sea." This sheds light, not only on this 
narrative, but also on Psalm cxxi. and various other 
parts of Scripture. 

The first river named by Moses is the "Pison." 
It lay nearly due east from the place where he wrote, 
and, naturally enough, he would mentally travel east- 
ward — forward, first ; hence he says, " The name of 
the first is Pison." It is geographically described as 
that river "which compasseth the whole land of 
Havilah ; " that is, it washes, by a winding stream, the 
whole eastern side of that land. A short logical com- 
parison, we trust, will make this evident. Let us first 
remember that the " wilderness of Shur " lay eastward 
of Egypt. When the Israelites crossed the Red Sea, 
they went out into this region. (Exod. xv. 22.) It lay 
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thus before or to the east of Egypt, and formed the 
western limit of a region of country which was in- 
habited by the tribes of people named in the following 
quotations : — " And they (the Ishmaelites) dwelt from 
Havilah imto Shur, that is before (i.e., eastward of) 
Egypt." (Gen. xxv. 18). " And Saul smote the 
Amalekites from Havilah until thou comest to Shur, 
that is over against Egypt." (1 Sam. xv. 7.) Beginning 
with Egypt, and proceeding eastward, we cross the 
Red Sea, reach the Wilderness of Shur, pass through 
that region of Arabia now just referred to, then reach 
the land of Havilah, which borders with it on the east. 
Havilah, therefore, must be on the west of that river 
which washes its eastern shore as it flows into the 
Persian Gulf; and what is more likely than that this 
river should be the Pison — one of the diverging 
flowing streams from that convergence of water formed 
by the junction of the Tigris and the Euphrates ? 

The name " Pison " means wide-spreading, over- 
flowing, fluvius inundans, (Simon), This is an 
exceedingly appropriate name for a river flowing into 
the Persian Gulf, for there the tide rises very high, and 
would cause a continual periodical overflowing of the 
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banks of the Pison. " The violence of the Persian Gulf 
cau53es a reflux of water thirty leases above the 
Euphrates." (Calmet). 

As another point helping to the identification of 
locality where the garden of Eden was planted, Moses 
tells us that in the land of Havilah, which was in part 
surrounded by the Pison, " there is gold," and he adds, 
" the gold of that land is good." Keeping in mind 
that HAvilah forms part of Arabia, it becomes easy to 
adduce testimony from profane history, as well as 
from sacred writers, in favour of the gold of that 
country. " Diodorus writes that in Arabia was found 
natural gold, of so lively a colour that it was very 
much like the brightness of the fire, and so fixed that 
it wanted neither fire nor refining to purify it." (Lib. 
ii. chap. 14, et Lib. iii. chap. 3). A glance at Ezekiel 
xxvii. 22, 23, will show that with Eden and other 
places merchants had traded in gold. 

The next article making up the riches of that land, 
and mentioned by Moses, is in our version translated 
*' bdellium." The two most common opinions among 
leai'ned interpreters regarding this word, are — (1.) that 
it denotes an aromatic gum; (2.) that it denotes pearls. 
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A little attention to a sliort process of evidence will 
lead, we believe, to a decision in favour of the latter 
opinion. In Num. xi. 7, Moses uses the same word 
we have here, in giving a description of manna. He 
says, " And the majina was as coriander seed, and the 
colour thereof as the colour of bdellium.' The question 
now rising for solution is, What was the colour of 
bdellium ? It was the colour of the manna. If, there- 
fore, we find out the colour of the manna, we find out 
also the colour of bdellium. In Exod. xvi. 31, we read, 
"And the house of Israel called the name thereof 
manna : and it was like coriander seed, whiter We 
thus find that bdellium was a little round substance, 
like coriander seed, and of a white colour. This will 
apply to no kind of aromatic gum or spices, but is a very 
perfect description of pearls. The conclusion, therefore, 
is plain : bdellium means pearls. Then if we are 
explaining correctly, we may expect to find some 
evidence that pearls abounded in the land of Havilah. 
Neither is this wanting. Nearchus, the captain who 
conducted the fieet of Alexander the Great, in his 
Indian expedition, sailed to the Persian Gulf ; and he 
speaks of an island in that gulf which abounded in 




272 THE BIBLE RECORD OF THE CREATION. 

pearls. Isidorus, of Charax, who lived a little later, 
says the same thincr. Pliny says that those pearls 
which " are fished towards Arabia, in the Persian Gulf, 
deserve most to be praised." iElian, Origen, and many 
others, down even to modem travellers, bear similar 
testimony. 

The "onyx stone" is the next element of riches 
mentioned by Moses as belonging to the land of 
Havilah. " Onyx " is a Greek word, which denotes 
the human nail, and is applied to a certain kind of 
silex or flint stone, because of its near resemblance in 
colour to the nail. The onyx stone was the second in 
the fourth row of the breastplate, which God com- 
manded Moses to make for the Hebrew high priest. 
There is some difference of opinion as to whether " onyx 
stone" is the proper translation of the Hebrew term 
used by Moses; but it is so translated by Josephus, 
and in every place where it occurs in the Hebrew 
Scriptures. To give it any other translation, would be 
to exclude the onyx entirely from the Word of God, 
although it has been ranked among the precious stones 
of the east from time immemorial. Nearchus, 
iodorus, and Pliny tell ils, that Arabia, and specially 
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those parts around the Persian Gluf, abounded with 
precious stones, and that these were valued more than 
the jewels of any other country. And Pliny, who 
wrote a book on The Natural History of Stones, and 
another on Precioils Stones, says, concerning the onyx 
— "Our forefathers imagined that onyx was only to be 
found in the mountains of Arabia, and nowhere else " 
(book xxxvi. chap. 12). In giving a description of 
this stone, he writes, "The real onjrx, according to 
him (Satyrus), has numerous veins of variegated 
colours, interspersed with others of a milk-white hue ; 
the shades of which, as they pass into one another, 
produce a tint which surpasses all description, and 
blends itself into one harmonious whole of a most 
beautiful appearance" (book xxxvii. chap. 25). We 
are thus furnished with strong evidence from eminent 
men, who were wholly unconcerned with the idea of 
maintaining Scripture, that we are in the proper 
locality in our search for the place where the Lord 
Himself planted a garden, and that the description 
given by Moses was according to fact. 

We have now followed Moses, travelling eastward, 
mentally, from Arabia Petrea, till we have reached the 
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banks of the Pison, the river which forms the eastern 
boundary of the land of Havilah. Crossing the river, 
and travelling still eastward, we reach the second 
river, " Gihon," which, according to Moses, is the river 
"that compasseth the whole land of Ethiopia;" that 
is, it in part surrounds, or bounds this land on the 
west side. " Gihon " means deep flowing or bursting 
forth. This name is also appropriate to a river 
flowing into the Persian GuK, " because tides are so 
violent and so high at that end of the Persian Gulf, 
that trenches were not a sufficient defence against 
their irruptions into the neighbouring grounds, that 
are very soft and low." (Dr. Wells, in Geography of 
the Old Testament), It is not at all improbable that 
" Gihon," which may be read, Kihon or Kehan, and 
with the Greek article prefixed, hokean or hoJceaiioSi 
may thus be the original of the Greek word ocean^ 
which, with Homer, meant a great stream. On the 
probability of this being correct, we are furnished with 
strong evidence that the " Gihon " must have bulked 
largely in the minds of the ancients, and must have 
been a river well known to the primitive races of the 
earth by the name applied to it by Moses. 
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Having been specially particular to fix by many 
marks, the position of the first river, the Pison, Moses 
says less about the second, the Gibon; because the 
first being clearly indicated, the discovery of the 
second is made easy. He says, however, that the 
Gihon compasseth the whole land of "Ethiopia." 
It is not the Ethiopia of Africa, however, that is 
refeiTed to. " Gush " is the name used by Moses ; and 
it is applied to a region of country, bounded on the 
south by the Persian Gulf, and on the west by the 
Gihon, one of the streams by which the confluence of 
the Tigris and Euphrates reached the sea. It is a 
province of Persia, and was known to the Greeks and 
Romans by the name " Susiana." At tlie present day 
it is called Chusistan. Tbis contains the original 
" Gush " of Moses, and has in addition a Persian 
termination. In 2 Kings xvii. 24, the same country 
is designated "Cuthah," and Cuthah or Cuth, is 
simply the original Gush or Cus, with the 8 changed 
into ^, according to the custom of the Ghaldeans. 
From this country, the King of Assyria brought a 
colony to Samaria, to fill up the vacancy made by the 
removal of the ten tribes ; and this colony of 

I? 
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Samaritans bore also the name " Cutheans." There 
are yet many other names which tell historically of the 
Cush mentioned by Moses; but we have adduced 
sufficient evidence to show that there was a land 
bearing the name Cush in that part of the world just 
indicated. 

We again follow Mosses in his descriptive tour, 
and, crossing the Gihon we turn northward, and con- 
tinue in this direction, till we reach a point above the 
confluence of the Tigris and the Euphrates ; and then 
turning westward, we arrive at the Hiddekel, the 
darting or rapid river. This is, in the account of 
Moses, the " third river," and he says concerning it, 
that it goeth eastward in the direction of Assyria. 
This is the line it follows in a great part of its course. 
For "Hiddekel," the seventy interpreters give the 
name " Tigris," and this latter is the name by which 
the Greeks? and Romans designated the same stream, 
so also do Europeans generally. In tho east, it bears 
the Chaldean name Diglath. But in this variety of 
designation, there is no difficulty as to its identifi- 
cation. 

Travelling still westward, we pass through 
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Mesopotamia, the region between the two rivers, and 
come to the banks of the Euphrates. It is the fouith 
river met with in our mental tour : hence Moses says, 
"And the fourth river is Euphrates." The name 
means, the nweet aiid fertilizing river. The water of 
the Euphrates is sweet and pleasent to the taste. Of 
this river, Moses says less than he does of any of the 
other three ; probably because it was so well known, 
and also so clearly indicated by the description of the 
other three. It was, indeed, well known to the 
ancients, and called by them " the river," and " the 
great river." It is to H reference is made in the 
phrase, " from the river to the ends of the earth." 

We now see that the geographical outline given 
by Moses, to indicate the locality of the garden of 
Eden, can be clearly traced without difficulty, and 
verified by existing conditions, except in one case ; 
and even that one case does not present an insuper- 
able difficulty. Above the region of Eden, two rivers, 
the Tigris and the Euphrates, flow from the north, and 
converge to form only a single stream ; and as there 
was but one river passing through the garden, the 
garden itself must have been planted on the banks of 
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that river, formed by the confluence of the two rivers, 
and apparently not far from the site of the city, 
Bussorah. Dr. Wells thinks that the Eden district, 
which included the garden, lay between Bussorah and 
Bagdad. 

The difficulty just now alluded to has respect to 
the Pison, one of the two streams which flowed south- 
ward below the garden, and which carried the 
confluent waters of the Euphrates and Tigris into the 
Persian Gulf. The channel of this river seems to be 
changed or obliterated. This, however, is no matter of 
surprise ; because great changes would readily be 
effected by deposit alone, near the mouth of such ^ 
river as the Euphrates, and that changes have been 
wrought, is a matter of actual history. In ancient 
geography, the Euphrates and Tigris are represented 
as entering the Persian Gulf by separate channels. 
In later maps, the water of the confluent streams 
appears to have entered the gulf by four channels. 
"At present the Euphrates discharges itseK into the 
sea, in union with the Tigris ; but formerly it had a 
separate channel" (Calmet). In Tlie Imperial Atlas 
of Modern Geography, the water of the Euphrates, 
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including that of the Tigris, enters the Persian Gulf 
by one channel only. 

That changes have been, and are being wrought 
near the mouth of the Euphrates, is thus beyond 
doubt ; and that the bed of the Pison, by means of 
these has been affected or obliterated, is equally 
manifest. But " this branch, though long since dried 
up, is mentioned by some profane writers" {The 
Creative Week). We have also information to the eflfect 
that the channel of the Pison was discoverable in the 
days of Pliny. If this be correct, then all the marks 
of identification given by Moses are literally verified. 
And we are left in no great doubt regarding the 
whereabouts of the first garden that was planted on 
the earth. And, though all things languish under the 
blight of the Moslem, the region wherein the garden 
was planted is naturally fertile. It was long noted 
among ancient historians (e. gr., Herodotus) as being 
marvellous for its fertility. 

It is a matter of no little interest to trace out 
that spot near the centre of the old world, where the 
Lord God planted the garden, wherein He placed the 
first man and the first woman, who lived there for a 
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season, without taint of sin, and in fall communication 
with Himself. Outside this garden there were gold, 
pearls, and precious stones; but within it something 
far better — fellowship with God, that which alone e^n 
satisfy the human heart. The gold, the pearls, and 
precious stones outside the garden of Eden remind us 
of the pearly gates and golden streets of the Paradise 

* 

above. But what would even these be were the 
Desire of all nations absent ? Piecious things stiU 
remain on the earth ; but they cannot give peace with 
God to the souL 

Let us note here (1.) That sin causes a great 
blight. It blotted out the garden that was planted by 
the Lord in Eden. It creates a blight all over the 
earth, and perhaps nowhere more than is presently 
caused by the Mohammedan, who is effacing the 
fertility of that country where in the garden was 
placed. Mark the contrast ! Had man not sinned, all 
the world would have speedily become a garden. But, 
compared with the garden of the Lord's own planting, 
it became a wilderness. Through the Gospel of the 
ever-blessed Jesus, however, it shall become a garden 
yet. " The wilderness and the solitary place shall be 
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glad, .... and the desert shall rejoice and 
blossom as the rose." 

(2.) That the mercy of God richly abounds. 
''Eden" means ^pleasure-, and as that region lay 
around, outside the garden, so there was still pleasure 
to be enjoyed by man, even though expelled from it. 
There is the pleasure of pardon, and of the blessed 
hope of a glorious immortality. There are indeed, 
many pure pleasures in life, and Christian joys ; for 
God's tender mercies are over all His works, and 
specially over man, for whom He gave His Son to live 
and to die on earth. 

(3.) That no failure comes from any defect on 
God's part. He planted a garden, but not without a 
river to water it. What He plants, whether physical 
or spiritual, He will water. Hence it is, that where 
the spiritual seed finds soil it grows up in righeous- 
ness, like trees by the river side. 

(4.) That it is God's plan to make men happy. 
He planted the garden in tlie midst of Eden— -of 
pleasure. He furnished it with sweet waters, with 
rich fruits, and adorned it with beauty. These were 
for the earthly Paradise ; but eye hath not seen, nor 



\ 
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ear heard, neither hath man conceived the glories of 
the heavenly Paradise. 

(5.) That the rivers of Eden were earthly in their 
origin, but that the river in the heavenly Paradise 
comes from the throne of God. It is the river which 
truly makes glad the spiritual city of God. 

(6.) That we cannot now have the original Para- 
dise. It was blotted out by sin. But we may all be 
inhabitants of one that is eternal — which sin will 
never blot out. To this heavenly Paradise all may 
now possess, in Jesus Christ, a title, and live in the 
blessed assurance of spending eternity in the enjoy- 
ment of its never-failing felicities. 



Genesis ii. 15-25. 

It is quite evident that the sacred writer still 
continues to give information regarding creative work, 
supplementary to what is stated in the record proper 
of the Creation. In Genesis i, 27, it is said that God 
created man wxile and female, implying that the 
woman was then created as well as the man, But it 
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is only when we come to Genesis ii. 21-23, that we get 
the particulax details respecting the creation of the 
woman. The review of the animals also took place 
before the creation of the woman, for, during this 
review Adam found no animal capable of being an 
help-meet for him. And then the Lord God made the 
woman. It is thus plain that the work now referred 
to, was accomplished on the sixth day of the creative 
week. In giving fuller details of the work of that 
day, the inspired writer gives, at the same time, a 
more intelligible basis for the commencement of the 
first of all periods of human history. 

In the loth verse it is recorded that " the Lord 
God took the man, and put him into the garden of 
Eden." From this it may fairly be inferred that 
Adam was made outside the garden, and that almost 
immediately thereafter he was put within it. A way 
of advancement was opened up before him at once. 
Being placed in the midst of a garden of surpassing 
beauty, and for the enjoyment of pure and abundant 
happiness, by the Lord God Himself, he could scarcely 
fail to see that promotion cometh only from the Lord. 

It was not intended by the Creator that man, 
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even when in a state of perfect moral purity, should 
live an idle, or a merely contemplative life ; hence the 
appointment of the first man to the two-fold function 
of dressing the garden of Eden, and of keeping it. 
Man still requires to cultivate the soil, and this mode 
of occupation brings him into a very close practical 
relationship with his Maker. He tills, sows, and 
plants, and is ever reminded that for the result he is 
wholly dependent on the influences of heaven. 
Whether he see it or not, the life of the cultivator of 
the soil is one of actual co-operation with God. It is 
a mode of life educative in the direction of depend- 
ence, faith, and confidence in the Lord. The links of 
connection and dependence are beautifully indicated 
by the Prophet Hosea — " I will hear, saith the Lord, I 
will hear the heavens, and they shall hear the earth ; 
and the earth shall hear the com, and the wine, and 
the oil." Room is left, too, for the functions of the 
cultivator of the soil. These shew in a very eminent 
degree, how the works of God in nature may improve 
under human hands. Man is thus greatly encouraged 
as well as educated towards a recognition and acknow- 
ledgment of his Creator, by the glorious reward 
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attending his eflTorts within the plastic domain of 
nature. 

As the Hebrew verb translated to keep, leans 
greatly to the idea of keepiny, in the sense of watching, 
guarding, it is very probable that Knobel is correct in 
understanding that the second element of duty 
devolving on Adam, consisted in protecting the garden 
from injury by the tribes of animals created to live 
along with him in the new economy. This would be 
an exercise of gentle control, and of his right of 
dominion over these creatures. 

From the lines of duty indicated, the deduction is 
easy — that secular duties are becoming even in those 
who are on terms of the holiest relationship with God; 
and also, that secular duties discharged by those who 
are in holy relationship with God, are all sacred duties, 
— sacred, as the works of God Himself are sacred in 
the region of things natural. 

In verses 16, 17, the Edenic law and its sanction 
are laid down. The prohibition in this law had 
respect to " the tree of the knowledge of good and 
evil." The law was moral, but the tree was a physical 
thing, and therefore could have nothing morally good 
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or evil intrinsically belonging to it. But being the 
object of the prohibition, it would necessarily become 
the occasion of the experience of good or evil, accord- 
ing as the command of CJod respecting it was obeyed 
or disobeyed. The command respecting this tree was 
precisely one in kind with all the conunands of God 
which rest on man. When obeyed, good follows, 
when disobeyed, evil. " Say ye to the righteous, that 
it shall be well with him : for they shall eat the fruit 
of their doings. Woe unto the wicked ! it shall be ill 
with him : for the reward of his hands shall be given 
him." (Is. iii. 10, 11). 

Man is a moral being endowed with a large share 
of intelligence, and capable of investing himself with 
the ever durable riches of a virtuous life. But there 
could be no virtue where there was no test of obedi- 
ence, no regulation of conduct where there was no 
law. Both the benevolence and necessity of the pro- 
hibition are therefore manifest. 

It may appear that the object prohibited — the 

fruit of "the tree of the knowledge of good and evil" — 

was a thing of very small importance. But it is not 

on the thing prohibited that the importance lies, but 
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on obedience to the divine command as such, and 
therefore the smaller the importance of the thing 
prohibited, the greater the obedience. If the import- 
ance of the obligation does not reside in the thing 
forbidden, it must reside in the reverence due to 
Him who forbids. It is observable that no fence 
surrounded the tree whose fruit was prohibited, plainly- 
indicating that the obedience required was that of the 
freest choice. Unless obedience be rendered by choice 
approved of by the heart, and not in any sense pro- 
cured by physical necessity, it is no obedience in the 
sight of God. The sovereignty of God is also mani- 
fested in selecting a certain tree as a test of obedience. 
Doubtless the best of all reasons existed for the 
selection of this tree. For, while it is true that God 
is an absolute Sovereign, we must not assume that His 
sovereignty is arbitrary. This would be quite out of 
harmony with the perfection of His wisdom, the glory 
of His moral excellence, the manifestation of His 
infinite goodness. No hardship appears at all in 
connection with the prohibition. It was limited to one 
tree, and of every other tree in the garden of the Lord's 
own planting, Adam was allowed freely to eat. The 
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prohibitions of God are all benevolent — ^for the good 
of them who obey. Apart from these, too, there are 
infinite sourcas of the purest joys, in which men may 
freely indulge. " EJat ye that which is good, and let 
your soul delight itself in fatness." (Is. Iv. 2). " Eat, 
O friends ; drink, yea, drink abundantly, O beloved." 
(Song, V. i.) 

The sanction of the Edenic law respecting dis- 
obedience was death — " In the day that thou eatest 
thereof thou shalt surely die " — Heb. dying thou shalt 
die, A process of change, ending, though somewhat 
remotely, in death, seems to be meant. Knobel, how- 
ever, "holds the sense to be, that he (Adam) should 
die immediately." But in the light of the sacred 
history given us, it is impossible to accept this inter- 
pretation. Neither can we believe with Lange and 

others that the death intended was moral death. If 
the words — "dying thou shalt die," were merely 
declarative of the result that would accrue to Adam 
should he become a transgressor, such a meaning might 
be accepted. But it is manifest here and elsewhere 
throughout Scripture, that death was imposed as a 
penalty for sin, and no penalty imposed by God could 
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have the nature of moral or spiritual death in it. A 
state of moral death is a state of sin, and can only be 
produced by the guilt of transgression, and this could 
never come from God. But the idea of physical 
death imposed by God as a penalty for the disobedi- 
ence of sin is quite congruous and appreciable. That 
physical death, and physical death alone is what was 
meant by the formula expressive of penalty, is abun- 
dantly evident from what was said and done by 
Jehovah after Adam actually transgressed. In passing 
sentence, He said — " Dust thou art, and unto dust shalt 
thou return." (Gen. iii. 19.) And in carrying out the 
sentence. He drove out the man from the garden, and 
guarded the way of the tree of life " lest he put forth 
his hand, and take also of the tree of life, and eat, and 
live for ever." (Gen. iii. 22-24.) The parallel drawn 
by the Apostle Paul is also very explicit — " As in 
Adam all die, even so in Christ shall all be made 
alive." (1 Cor. xv. 22.) Through Adam all men die 
the death of the body, but through Christ the bodies of 
all shall be raised from the dead. It is necessary to 
keep in mind that while the death of the body com- 
prised the penalty attached to the infringement of the 
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Edenic law, it was not to be regarded as an atonement 
on behalf of man, but rather in the light of a corrective 
calamity such as has often occurred in the providence 
of God because of sin. Adam though made subject to 
death, was still a guilty creature l)efore God, and could 
be restored to the full enjoyment of the divine favour, 
only through the intervention of the remedial scheme 
of mercy which was announced subsequent to his fall. 

Adam being the head of the entire human race, it 
naturally follows that all the natural consequences 
flowing from his disobedience must affect every man. 
But it is equally true that the guilt of his own act 
must ever rest with himself, and not with any of his 
descendants. " The son shall not bear the iniquity of 
the father, neither shall the father bear the iniquity of 
the son: the righteousness of the righteous shall be 
upon him (the righteous one) and the wickedness of the 
wicked shall be upon him" (the wicked one). (Ezek. 
xviii. 20.) Consequences may be, and are transmitted, 
but in the nature of things guilt can rest only on the 
guilty one. No man therefore is guilty before God 
because of Adam's sin but Adam himself. 

Saying to Adam — " dying thou shalt die" is 
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equivalent to saying — Thou shalt become subject to 
the death of the body and all its procuring causes. A 
gradual process of change towards ultimate death is 
clearly intended, and not the requirement of immediate 
death. In 1 Kings ii. 37, Solomon uses precisely the 
same words to Shimei — " It shall be, that on the day 
thou goest out, and passest over the brook Kidron, 
thou shalt know for certain that tJiou shalt surely 
die" — Heb., dying thou shalt die. Shimei, however, 
did not immediately die. " Man did not die in the day 
when he ate thereof. The simplest solution of the 
difficulty is found in remembering that death is not 
only the actual separation of soul and body, but in- 
cludes all that culminates in that separation. A man 
may, as we say, 'die by inches,' and may be said, 
especially if passing from a state where death was not 
the necessary end of his days, to die, when the seeds of 
death begin to work in him." (Alford on Genesis.) 

Verses 18, 19, 20, record the review and nam- 
ing of the animals by Adam. These animals were 
created prior to Adam, the fowls of the air on the 
fifth day, and the beasts of the field on the sixth. The 
work recorded in this section, therefore, must have in- 

19 
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tervened between the creation of the man and that of 
the woman. For the loneness of the man, who himself 
was created on the sixth day, after the beasts of the 
field had been created, is brought into distinct pro- 
minence by the comparison of himself with these 
animals. Then, as if he had been in search for an 
associate, it is significantly said — " But for Adam there 
was not found an help meet for him." As preliminary 
also to the review and naming of the animals " the 
Lord God said. It is not good that the man should be 
alone ; I will make an help meet for him." 

As it appears that Adam was yet without a be- 
fitting companion, and in accordance with the instincts 
of his nature in search for one, it may be taken as a 
matter of certainty that the animals were so inspected 
as to enable him to form an intelligent idea as to their 
respective characteristics, and that names were given 
to them in accordance with these. The work thus 
given him to do implied a high degree of intelligence 
and his own superiority to these animals. And the 
result of the survey is an indirect indication of the 
dignity of woman. Neither one nor all of the animals 
could .satisfy tlie ideal of an help meet, but the woman 
did. 
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Adam was certainly no evolutionist. He did not 
say concerning any one of the animals — " This is now 
bone of my bones, and flesh of my flesh." He dis- 
covered no oneness of kind between himself and these 
creatures. They were made after their own respective 
kinds, but he after the kind of God — in His image, 
after His likeness. The theory of the evolutionist, 
however, generally denies this great distinction, and 
assumes an identity of kind between man and the in- 
ferior animals. This assumption, however, is opposed 
to the divine record, and wholly without foundation in 
fact. The chasm between races of men in the lowest 
grades of civilisation, and races of men in the highest, 
is one which can in any case be bridged over by a 
short season of similarity of cultivation, privilege, and 
condition. But between even the lowest grades of 
men and the highest grades of animals, there is a 
chasm, that never has been, and never can be bridged 
over; because between man and the lower animals 
there is an essential everlasting difference ; whereas, 
between the highest and the lowest grades of men 
there is no essential difference. 

The circumstances of the case do not by any 



294 THE BIBLE RECORD OF THE CREATION. 

means require the conclusion that all kinds of fowls 
and all kinds of beasts, in the absolute sense, were 
brought to Adam, and reviewed by him. As a physical 
task, the work could not have been accomplished in 
the short period of time allowed — a fractional interval 
of the sixth day, between the creation of Adam and 
that of Eve, who were both created, after the creation 
of the animals, on the sixth day. Though possible, the 
work would have been almost wholly useless. What 
would have been the use of giving names to animals 
destined to live in far off regions of the earth, where 
man, who alone could use these names, would not pene- 
trate for thousands of years ? That the earth was 
generally inhabited by many species of animals, 
created long prior to the creation of Adam, and exist- 
ing over the earth at that period, there is overwhelm- 
ing evidence. But it is exceedingly improbable that 
reference is here made to these. The creation de- 
scribed by Moses has reference only to a central part of 
the earth, and we may conclude on the grounds of the 
highest moral certainty — that the animals referred to 
were only such as were created at the same creative 
period with Adam himself, and intended to live along 
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with him, to be for his service as faithful allies through 
life. Doubtless, many of the more domestic animals of 
the present day are the direct descendants of these. It 
is true, the animals are spoken of as forming a uni- 
versality ; but " the universality intended is relative. 
Here it relates to the animals brought to Adam, and 

not to the whole animal kingdom We 

may conclude with almost infallible certainty, that 
only a limited number received their befitting names, 
and that these stood in local relationship to the man." 
(The Bible Record of Creation. True for every age.) 

The particular mode of the creation of woman is 
given in verses 21-24. During a deep sleep caused to 
fall on Adam, a rib was taken from him, and by the 
creative power of the Lord God, made into a woman. 
Doubtless the operation on the body of Adam was 
painless, but it does not seem that his mind was wholly 
insensible to that which was being done. For, when 
the woman was made and brought unto him, he spoke 
as one who had seen in vision the work and intention 
of the Creator — " This is now bone of my bones, and 
flesh of my flesh : she shall be called woman, because 
she was taken out of man." It cannot for a moment 
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be supposed that it was necessaay to take a rib from 
Adam's side in order to make woman one in kind 
with man. The Lord God could have made her from 
the Dust of the ground, and at the same time procur- 
ed identity with the man. But His work is not only 
creative ; it is to the man specially instructive. He 
was allowed to perceive his loneness : the animals were 
brought under review by him, and nothing was yet 
found to remove the loneness which as a social being 
he felt. At length, an associate — an equal — another 
self to be regarded with esteem and affection, was 
formed from himself. Hereby he was unmistakeably 
taught that the woman was a part of himself. " She 
was made out of man, which should lead men to con- 
sider their wives as a part of themselves, and to love 
them as their own flesh." (Fuller on Genesis.) It 
may be here worthy of remark — that when God 
elevates one being He does not thereby degrade 
another. Although, originally, woman was made from 
the rib of man, he suffers no want of costal members 
on that account. His rib was restored to him. 

The wisdom and goodness of God are plainly 
evident by the bonds of union established. The 
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woman is as part of the man. They are designed to 
live as one and not as two, having different interests 
and purposes. A man shall leave his father and 
mother and cleave unto his wife, " and they shall be 
one flesh." They are also designed to be the head and 
bond of the family circle, to foster virtue and affection 
within its sacred pale. This circle is the foundation of 
society, and if it be kept pure, united, and virtuous, 
all society will prosper, otherwise canker and dis- 
solution will inevitably ensue. 

Recognising the oneness of himself with the help 
meet provided, Adam said, " She shall be called 
' Woman', because she was taken out of man." The 
Hebrew for " Woman," is Ishshxi, which means female 
man — " She shall be called Ishsha, because she was 
taken out of Ish" (man). 

It is noteworthy that the woman was provided 
mainly to meet the wants of man's social nature, hence 
to be in every sense a co-partner and befitting helper ; 
and also, that only one woman was provided for one 
man. Monogamy is plainly the divine ideal of mar- 
riage. This condition of marriage — one man with one 
woman — God does approve of. He brought the 
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woman to the man. "A prudent wife is from the 
Lord" (Prov. xix. 14.) 

Concerning the innocent pair it is said — "And 
they were both naked, the man and his wife, and 
were not ashamed." (Verse 25.) There was no shame 
because there was no guilt. Guilt begets shame. 
When they sinned they endeavoured to cover them- 
selves. A consciousness of sin makes the heart shrink 
from the omniscient gaze of the Infinite One, hence 
the futile attempt of the fallen pair to cover it over by 
clothing the body. Now that man has sinned, his 
only means of clothing the nakedness of the soul is the 
robe of spotless righteousness, provided by the Second 
Adam — the Lord from heaven. It is " unto all" — pro- 
vided for all, and is literally "upon all them that 
believe." (Kom. iii. 22.) 
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